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PREFACE

During the course of my research on ‘The Early Beginnings
of Sanskrit Poetics’ ( published in book-form in Marathi in 1970),
I happened to ceme across a section on the ‘Tantrayukti-s’ in the
Vignudharmottara-purana. The enumeration and the definitions
of the tantrayukti-s therein arrested my attention. I studied
them carefully and essayed to apply them to the Saptapadarthi,.
the Kavyalaikarastitrani and the Vedantasara. I was, indeed,
delighted to observe that these three works were written in accor-
dance with the scheme of the tantrayuktisas laid down in the

Visnudharmottarapurana. I published my observations in am:
article in Marathi in 1967.

I made up my mind to pursue the subject. I, therefors,.
conferred with Prof. K. V. Abhyankar of Pune and Pt. Anant--
shastri Phadke of Varanasi. Both the scholars opined that the
subject of the tantrayukti-s was such as was not dealt with before.-
They suggested to me to undertake an in-depth study and to-
publish, if possible, the findings in book-form. My friend, Dr..
Lalye of Hyderabad, also supported the above suggesiion.-
Feeling encouraged, I began to collect data bit by bit. During
the process, I obtained handsome material on the subject in the
works of Caraka, Suruta, Vagbhata, Nilamegha, his anonymous-
disciple and Kaugalya. As I analysed the data critically, I felt
fully convinced that the ancient Indians had encoded the
methodology of composing the theoretico-scientific works in-
Sanskrit in the Tantrayukti-doctrine and had admirably
attained its perfection. I decoded the doctrine, discovered its:
applications from the works on Sanskrit Poetics, analysed them-
carefully, and made the press-copy.



(i)

The present book which defines, details, discusses and
demonstrates the methodology of the ancient Indian theoretico-
scientific compositions is, as per my knowledge, the only book
of its kind so far published. Naturally, there might be some
commissions or omissions and lapses or lacunae in the pages to
follow. Therefore, I solicit the acute scholars to read the follow-
ing pages with a discerning eye and to be kind enough to point
out the shortcomings to me.

I take this opportunity to pay my sincere homage to the
sacred memory of my advisers, the late Prof. Abhyankar and Pt.
Phadke. They would have been too happy to peruse the present
book, but, alas, this was not to be.

I express my gratitude to my wife, Malati, my friend Dr.
‘Lalye and other well-wishers who goaded me to put my reflections
.and researches in black and white.

I am grateful to the proprietors of the Chowkhamba Sura-
‘bharati Prakashan, Varanasi, for having undertaken the publi-
«ation of this book.

Varanasi, 2nd October, 1981. W. K. Lele
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The Sources of the Tantrayukti-s

Sect. 1 Ancient Indians’ Pursuit of Knowledge

The ancient Indians were widely and rightly known for
their phenomenal pursuit of knowledge. Their inquiring intellect
explored newer and yet newer fields of investigation. They
acquired the knowledge of both the inner as well as the outer
world by all known and possible means and passed on to
the posterity the wealth of knowledge thus amassed. They
firmly believed that the continuous process of acquiring
knowledge with unwavering devotion and untiring efforts
was absolutely necessary for the growth and development of the
human culture. Therefore, they considered the ‘learning’ to be
the holiest of the holy things in the world. Naturally, according
to them, the acquisition of knowledge of the various branches.
of learning was the ‘El Dorado’ of human life.

Sect. 2 Wealth of Ancient Indian Sciences

The almost innate propensity of ‘the ancient Indians, des-
cribed above, gave birth to scientific treatises on different subjects.
The ancients, for instance, wrote on the #1732, g94a, MHI3T,
g, smiF, fiN, sqifaw afug, a6 usdifa, gfeafaan, smafaan,
gw, afusa, feaser, fasasst,  awgser, Ja, g, s
and several other vidya-s and kala-s. These works stood and
continue to stand as the memorable and concrete embodiments-



2 The Doctrine of the Tantrayukti-s

of the manifold expressions of ‘heir inquisitive intellect ably
assisted by their irresistible enthusiasm. Their analytical intellect
‘was never averse to any subject under the blue sky. The only
consiceration which weighed with them was whether the pon-
derable subject was worthy of being studied or not. Dr. C. K.
Raja has; very aptly described, in the - following- words, this
typical bent of mind of the ancient Indian thinkers :

“There is no subject under the sun on which something
has not been written in Sanskrit. The people in general, and
the intellectuals especially, were so very scientifically minded
that they could not think of virtuosity -as a bar to the scien-
tific investigation of any subject. Every subject is a subject and
st be de.lt with in science. Is there something that is worthy
.of being scientifically treated ? This is the only question that
“they had to consider when they took up a subject.”’?

Sect 3 Methodology of Scientific Works

When we reflect on what has been stated above, many
questions, like the following ones, at once occur to our mind :

Had the ancient Indians conceived a ‘form’ of a scientific
composition ? Ead they developed a method of the treatment
of the scientific subject in an orderly manner ? Did they expound
all the aspects of the given subject or they confined the discussion
to a few of them only ? Did they reproduce the views of the
past andor the contemporary thinkers ? What was their mode of
making cross-references ? Waat style did they resort to to establish
their new thoughts and theories ? Did theidea of rendering the
subject-matter intelligible as well as enjoyable ever strike them ?

Had the ancient Indian intellectuals devised any methodology of
writing scientific works ?

When we peep into the treasures of the ancient Indian
scientific treatises, we happily come across more than half a

1. SSL pp. 281-283.
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dozen works which provide us with the answers to almost all the
above questions. These works, to' be described in the subsequent
sections, have minutely enumerated and discussed many verbal
as well as significative devices of Compbsing scientific works. The
oldest of such source-treatises is PA% world-known Agstadhyays.
Therefore, we shall begin our inquiry of the present subject’ wnh
the study of the PAS from a particular pomt of view. '

-~

Sgct 4 . Panini and the Tan_tray_uktl-_,‘ .

PAS is the monumental work on Sanskrit "grammar known
all the world over. All the scholars, eastern as’ well as- westerh,
unanimously ‘consider it to be the most’ perfect work oni gfarﬁrﬁﬁi‘"
ever produced in any language in the world. “"PA was an original
thinker. Therefore, the PAS can legitimately be called “Upajtia*
( new knowledge ) or the ‘adya acikhyasa’ ( the knowledge pro«
pounded for the first time ). Patafijali has held PA in high
esteem ( ‘mahata yatnena siitram pr;igayati sma’ ). This tribu-
tary observation establishes beyond doubt that PA has composed
each aphorism (siitra ) only after careful consideration and con-
centrated thought. Thus his work exhibits exemplary discipline
of a scientific composition. After comparing the PAS to the
CKS, the STS, Tolakappiyam and the Mimamsa works,
Dr. Agrawala states that PA knew four devices of the scientific
composition, viz., Sangati, Mangala, ‘Adhikara and Vidhana.
About the other devices, Dr. Agrawala has to offer the following
remarks ;

«Other principles of treatment proper for scientific works
are also indicated by Panini, e. g., ( 1 ) Hetvartha, the ground
of a ;statement or proposition ( asin I.2.53 ); (2) Upadefa,
the author’s own directions or instruction contained in his work
(asinI. 3. 2); ( 3 ) Apadefa, citation of another’s opinion along
with one’s own, for refutation (asin I. 2,51-52); (4 ) cross-
reference of which there are so many in the Ash¢adhyayi.;
(5 ) Saméaya or.Vipratishedha, doubt arising from two equally
forceful alternatives (L. 4.2); (6 ) Vakyadhyahara, supplying
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an ellipsis, mentioned in stitra VI. 1.139; ( 7 ) Anumata, citation
of the opinion of another for its acceptance, as in the case of the
opinions of other grammarians quoted by Panini; ( 8 ) Atifaya«
varpana, detailed description or over-loading with details ( as in
Indriyam Indra-liigam Indra-drishtam Indra-srishtam Indra-
jushtam Indra-dattam iti va, V. 2.93 );( 9 ) Nirvachana, emp-
loying the derivative sense of a word, as in the case of mahasam:
Jjitas, like Sarvanama, Avyaya; (10 ) Svasamjfiz, use of one’s
own technical terms as (i, gha, bha; (11 ) Ptrvapaksha and
(12 ) Uttarapaksha, arguments for and against a proposition by
which its truth may be ascertamnsd (as in the sitrakanpda, 1.
2.51-36 ); ( 13 ) Atidefa, analogous application (asin I.2.57;
kilopasarjane cha tulyam ); aad ( 14 ) alternative applicationy
which appears insuch words as va, anyatarasyam, ubhayatha;
ckesham, bahulam and wvibhasha in the Ashiadhyayi ( cf
Patafijali for the rationale of these variant terms, IL. 1.58j
I-40v )2

The crossreference at No. (4 )in the above quotation
alludes to both Anzgataveksaga and Atikrantaveksana discussed
by KT and others. Ine sections to follow will make this point
clear. From Dr. Agrawala’s remarks quoted above, it follows
that PA was conversant . witil as many as nineteen principles of
a scientific composition.

However, a detailed and in-depth study of PA’ four thous-
and-odd aphorisms enables us to conclude that he was acquainted
with nine more principles, namely, Pratyutsara, Apavada,
Samuccaya, Padartha, Yoga, Naikanta, Viparyaya, Niyoga and
Pradefa ( the definitions and explanations of these terms will
be supplied later at the appropriate stagefs ). Thus, we can,
with certain confidence, infer that PA possessed a fair amount
of knowiedge of about twenty-eight devices and that he had
employed them while writing his aphoristic work.

2. IKP p. 309
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Sect, 5 Panini's Date

The probable date of PA is yet an unsettled issue. According
to Prof. Sengupta®, PA flourished c. 1000 B. C, inasmuch
as he had been referred to by Baudhayana who composed {rauta-
sitra c. 900 B. C. Dr. Agrawala* has mentioned that scholars
like J. Sarkar, Bhandarkar and Parhak place PA around 700 B.C.
Grierson holds that PA lived about 400 B.C. After very carefully
considering these varying opinions, Dr. Agrawala has arrived at
the conclusion that in all fairness PA can be placed circa fifth
century B.C. In this connection he states : —“The various dates
assigned by scholars to Panini range from the seventh to the
fourth century B.C. The majority of scholars are inclined to-
wards the fifth and the fourth century B.C. The view taken in
this work is that a date nearer the fifth century B.C. appears
more probable on the basis of the available data®.5

Dr. Agrawala has made a comparative study of the
technical terms used in the PAS and the KTA and has finally
concluded that PA must have lived about 450 B.C. This date
has been accepted in this work.

Thus, PA-( c. 450 B.C. ) has made use of twenty-eight
devices «f a scientific composition and therefore, it is obligatory
upon us to make a thorough study of at least those twenty-eight
devices to be able to understand fully the PAS.

Let us now turn to Kau¢alya’s Arthadastra.

Sect. 6 Kautalya and the Tantrayukti-s.

The KTA is an ancient Indian work on Polity and State-
craft, It has been acclaimed to be “the greatest book written in
India twenty-three centuries ago.”® The KTA consists of fifteen
chapters and one hundred and fifty sections which together

3. AIC Introduction p X
4, 1KPp. 458

5. Ibid p. 456

6. EIS Introduction p 1
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discuss, at length, one hundred and eighty topics with illustras
tions. The work has been broadly divided into three main subs«
jects, viz, Tantradhikara, Avapadhikara and Bhagadvayafes
.sarupa. The last one has been further divided into two halves,
namely, Aupanisadikam and tantrayuktih. The last adhikarana. of
the KTA has been styled “Tantrayuktih® which treats of tmrty-a
‘two tantrayukti-s as enumerated below :~-

[ sdehagmat aifaaadiar qEa: |

. ag efregfagsd —afawd, faard, @y, g geash:, sga,
fAga:, saRw:, @R, afRe:, SR@, SIqHE, sutafa:, gaa;
vag:, fagda:, amada, sgad, eaawmd, fadaw, faagd, aea,
wFEer, gH9e:, ST, TR, AAMAFT, afaw qEa, Fafm
famer:, 9g=4:, FT9- sf‘a vt

The author of the KTA, Vispugupta .Kautalya has not only
defined the above tantrayukti-s but has also shown himsslf where
and how he has employed them in his work. This act on his
part leads us to draw a couple of inferences. First, profound
deliberations nust have taken place in the post-PA period. As
a result, a few more tantrayukti-s, unknown to PA, must have
been conceived. Secondly, the. tantrayukti-s attained a signifis
cant place in the process of writing and interpreting a scientific
work. Thirdly, those ancient thinkers who desired to compose
scientific works in Sanskrit had, in the iutervening period of

time, evolved and given almost a final shape to the ‘Plan of a
Scientific Treatise.’

Sect. 7 Mr. Oberhammer’s Views ; their examination

In this context one more point deserves careful consideras
tion. Mr, Gerhard Oberhammer has made the following obser«
vations in his “Notes on the Tantrayukti-s> published in the
Brahmavidya : — '

7. KTA p. 457
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#......the very fact that the connection of the doctrine of
the tantrayukti-s with the work of Kautilya is very loose points
against his authorship. The only purpose of the chapter can be to
show that the work of Kau tilya, the Arthadastra, was composed
‘according to the rules’. In this sense Kaugilya begins with his
exposition of the tantrayukti-s with the words tad ( ={astram )
dvatriméadyuktiyuktam ( A¢ 15-1-3 ) and ends with the state-
ment evam $astramn idam yuktam etabhis- tantrayuktibhih... ...
(A§ 13-1-71 ). He establishes each of his tantrayukti s with am
example of his work. Thisis exactly the same method as used
by the author of the Yuktidipika some centurics later.””®

Let us examine the above statements. First, there is no
convincing reason to maintain that the connection of the
doctrine of the tantrayuktis with the work of KT is loose. As
stated above, the doctrine of the tantrayukti-s had come to
stay before the times of KT and the authors writing scientific
treatises were more or less obliged to. abide by it for being
acceptable to the scholars. As shown earlier in Sect. 4 PA
too had employed the tantrayukti-s in his work. The author of
the KTA must have naturally been prompted to emulate PA in
this respect, It can be said that KT simply followed the practice
prevalent in his days. He explained the actual uses of the various.
tantrayukti-s himself with the obvious intention of avoiding any
probable misinterpretation of his text. Besides, he also wanted.
his readers to study his work in the light of the tantrayukti-s so:
as to be able to acquire its precise knowledge. Moreover, it-
can be said that he desired to impress upon the minds of his-
readers that his work: was not composed in an arbitrary or
capricious manner but that it was composed strictly in accor-
dance with the norms of a scientific composition. Had the .
connection between the KTA and the tantrayukti-s been loose,.
as alleged by Mr. Oberhammer, how could it have been possible
for KT to cite illustrations of the yukti-s from his work ? Mr.
Oberhammer’s observation about the method employed by the

8. BV footnote, p. 601
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.author of the Yuktidipika is also not tenable. The author of the
YD calls the Siitropapatti, Pramanopapatti etc., as the tantra-
.gupa-s? in the beginning of his work but concludes the discussion
.of the topic in the words reproduced below : —

“zeanear fq asagwa: aFar 58 gIaifagy | afaxageg g5d
fademidifa faacdd | fag gagdiat arasqiqagerafaziatg ¢'1°

These worqgs clearly indicate that the author of the YD
‘had to fall in line with the other authors composing scientific
-works.

In view of all the above arguments it can firmly be said
:that Mr. Oberhammer’s standpoint is not correct.

Thus, KT has composed his work taking the help of the
‘tantrayukti-s and since he har used all the thirty-two tantrayukti-s
in his work, it can safely be presumed that KT possesses adequate
knowledge of the nature and use of the yukti-s.

Sect. 8 Date of the KTA

KT is known by many other names, such as, Vispugupta,
Mallansga, Kautilya, Dramila, Paksilasvami, Vitsyayana,
Angala and Canakya'!. However, Shri Haradas!? has pointed
out that none of the mss. of the KTA bears the name Kautilya,
but each of them invariably contains the name Kautalya. The
word Kautalya is derived from the word ‘Kutala’, the name of
the gotra (clan ) of the author. The scholars hold divergent
opinions about the date of KT. The pendulum of KT’ date
swings between third century B. C. and seventh century A. D.

However, Fleet!3 Shamasastry!4, Agrawala! 5, Haradas!® and a

9 YDop.2.

10 Ibidp. 5

i'. ABIp.127

12, ACpp 25-26

13 SAR 'ntroductory Note, p. V,
14 TIbid Preface p. vii

15. IKPp 471

16 AC p.6.
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band of other scholars maintain that the KTA was composed
during the reign of Candragupta -Maurya i. e. between 321 B. G.
and 296 B. C. This date has been accepted in the present work.
Thus the position is that as many as thirty-two tantrayukti-s have
‘been enumerated by KT in his work composed about a century
and a half after PA.

‘Sect. 9  Caraka and the Tantrayukti-s.

Let us now refer to Caraka’s Sarmhita. This work is
regarded to be the greatest extant work on the Ayurveda. A
laudatory epithet of ‘Akhiladastravidyakalpadruma’ is generally
.applied to this work inasmuch as it has profusely drawn upon
many branches of knowledge like the #15€4, n‘m, g, Fofg,
4qr:g, Hmiar, 918%% and others. The CKS isa redaction of
the fAgnivedatantra’ set up by Agniveda, the most talented of the
six disciples of Atreya. The text of the said Samhia available
to us now is the one re-edited by Drdhabala who lived after CK,
“The text contains eight broad sections called ‘sthana-s, viz., sttra,
nidana, vimana, {arfra, indriya, cikitsa, kalpa, and siddhi and
has 9295 siitra-s. JIn the ¢{lokass 41 to 45 of the twelfth chapter
of the Siddhisthana are enumerated 36 tantrayukti-s as under:

“sefagar  fafanfay’fad  ssEgfefa o
gatfawaol AWt geadlsd:  gzEw T Hwjll

EECIERIE EREIERRNIR qAFAq 1
Iqrargeaifadmatafafavar 13N
TEGAFHAAFETN gaaaf  fagda
CEE IECIEIGEREH i LRTR IR

CRRI BRI GG n
fazgid fadad dfaaymr  faserag eyl
SGETEIAGIT AT AYHA:
F gmasmaR Aaaar g weead Wil
uFRBA Ty gwraifafgd aar '’

17. CKS1I p. 1029.
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On going through the above list of the tantrayuktis, we
notice that CK has recognized four more tantrayukti-s than KT.
Besides, the two authors have followed a different sequence O ‘of
enumeration. Moreover, the nomenclatures of some of the
yukti-s are dissimilar. All these points will be considered, in
detail, later. For the present we imay rest contented with the
observations that (1 ) CK has described thirty-six yukti-s, ( 2)
they are to be met with in both the short as well as the exhaustive’
treatises, ( 3 ) the scientific works, written in brief, do not contain
all the thirty-six devices. In other werds, their number in a scienti-
fic work depends upon the quantuin or the volume of the subject~
matter.

Let us now consider the question of the date of CKS.

Sect. 10 Date of the CKS.

As stated in Sect. 9 above, the CKS was twice rehashed
before it attained ijts present form and shape. A period of a few
centuries must necessarily have elapsed between the two rehashes,
Taking this fact into account; Dr. P. Sharmal8 draws the con-
clusion that CK lived between Adoka and Pusvamitra. Shri
Atrideva Vidyalankara firmly believes that CK flourished in the
first century B. G.1° Shri Atrideva has advanced convincing
arguments to substantiate his contention?°, Therefore, his opinion
has been accepted in the present work,

Thus, the CKS, composed in the first century B C, des«
cribes thirty-six tantrayukii-s.

Yet us now move on to the STS.
Sect. 11 Suiruta and the Tantrayukti-s

STS is a renowned work on ancient Indian surgery. It
has been written in the form of questions and answers between-
Dhanvantari and ST. The original STS contains the teachings

18. CKS L. Intro. p. 14
19, ABLp. 166

20. Ibid pp. 467 and 476
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of Dhanvantar?, which were later re.edited bv Nzgarjuna. Itis-
Nagarjuna’s re-edited text that we have today. The text comprises

six tantra-s ( topics ), viz,, siitra, nidana, §arira, cikitsa, kalpa and

-uttara; and 8300 sdtra-s. The author has, in the sixty-fifth

chapter, listed thirty-two tantrayukti-s as under: '

“araeasagieasa saEatena: 1
aaw qiaE  weEsaf 1k

afrmaegEa walea aed 1 qeear —afast ¢, @ R, aa
3, sk v, Saw ¥, A &, STRE: o - ARA & SR R, Afgs
AW Lo, waas:: LY, AR {3, swafafar 93, faoda: Qy, WA
LY, THFT: {8 AAEna: o, gd9en ¢s, fAuim §R, &Aguaq e,
fawrag kY, FamaiAgay R, AfewEeaREnyg I3, gad ’y,
QEAIAY jY, T@EA e, fAduag v, fAdag v, fA@a RS,
fagea: 3o, ag=ad: 3¢, F&M 3R, @ n?!

“From the above list it is obvious that ST, like KT, has
conceived thirty-twotantrayuki-s though the order of their enumes
ration differs. Besides the number of the taatrayukti-s in the STS
is four less than that in the CKS.

Sect. 12 Date of the STS.

- Shri Atrideva Vidyalankara2? has discussed this point in
detail. He has argued that since the STS shows acquaintance
with many medical subjects which have already appeared in the
CKS and since the STS contradicts the CKS’ views on occasions
more than one, the STS now available to us, must have been
composed around second or third century A, D. According to
Shri Atrideva, the STS assumed its present form during the
“Dark Age’ of India, when there were simall city-states everywhere
in the country, which (forimer) could neither exercise any ~powerfu'l
political influence nor establish an abiding historical tradition.

Accepting Shri Atrideva’s arguments, the probable period:
of the composition of the STS has been taken to be 100 to 300
A. D. in the present work.

al. STSpp. 857-858
22, ABI pp. 483-4t5,
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Let us now go through VB’ works.
Sect. 13 Vagbhata and the Tantrayukti-s

Vagbhata has written two works on the Ayurveda, viz.,
the ¥ FAFIE: and the AT FEIaq, He wrote the former work
in his early life. This work, composed both in prose and verse, is
voluminous and is popularly known as 3gAW#Z. In the 50th
chapter of the uttarasthana of this work are mentioned thirtysix
tantrayukti-s as under : —

“garfased g Feadfd: qEem w0

gea2afagarargdar: sAsAg 1
SLECICERIRERIRICI BUTIR \
gagFraTera:  aant fredan
FEREIERICIC G CEMIIRIE G |
ERISIGIL SR TIEIagsIA Ul
frestd  fadad fadimse  fasetag |
IEAITETNZIT: grageTAgET: W00

Itis obvious that VB has resaid CK’S stanzas in this
Tespect, with two minor changes only. It can, therefore, be
concluded that the CKS and the VBS are almost identical in
the matter of the number of the tantrayukti-s and their order of
-enumeration. .

The two minor changes which the VBS has made in the
CKS.list are those in respect of the nomenclatures of two
tantrayukti-s. The &IA1Ta13&r and gl of the CKS have been
designated as srAMaIdzr and fAMaT respectively by the VBS.
In short, the VBS does not evince any ‘notional progress’ over
the preceding works.

Sect. 14 Date of the VBS.

Since VB reiterates CK’ views, it is clear that the former
lived after the latter, In his ‘g.392fqazi:’2¢ Shri Paradkar

" 23, TYVApp. Lp, 1
24, VB-Pp.15
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places VB between 330 and 400 A.D. Shri Atrideva holds that
VB must have lived about the fifth century A.D.?5 Therefore;
300400 A.D. can be taken to be the probable date of VB.

Sect. 1§ qPIFE3aY and the Tantrayukti-s

The VBH is merely an abridged versified version of the
VBS, made by VB himself. Consequently, the thought-contents:
of the two works are the same. The 78th verse of chapter +0 of
the uttarasthana of the VBH reads as under ;

“zfa et gerafaafay |
fefsmmmmnfed sagm  qfia: fegag 0%°

While commenting upon this verse, the commentator’
®EUTH clarifies that the tantraguna-s referred to in the verse are’
the devices like the tantrayukti-s etc. Thereafter he reproduces-
from the VBS the Karikas, ‘daq0a$IN ***’ etc., quoted under
Sect. 13 above, Thus itis clear that the VBH has not to offer
any new or additional idea about the tantrayuktis. He has-
already stated, at length, wnat he wants to, in his dFIFEYE,
the larger of his two works. The text of the VBH, thercfore,-
need not detain us any more. We shall now pass on to
the VDP,

Sect. 16 The Vispudharmottarapur@na and the Tactrayukti-s-

The VDP is a typical Purapa in that it contains, inter
alia, discussions on topics like Poetics, Art of Painting, Sculpture
etc. Awong such sundry topics,- the topic of the tantrayukti-s-
too finds a place. The compiler of the VDP has listed the follo-
wing tantrayukti-s in the sixth chapter of the third khanda.

“HY FAYHA AT | AGHU] A qqEl gead s fAdas

[ Sudw: wazq: | sRawfvde: aqaaf amadwisalaG: sag aFras
dora: qaaal AUR fawd [ @ edaisaEcadaet  samaEE

"95. ABLp. 217
26. VBH p. 581



ia The Doctrine of the Tantrayuktiss

goaisaarearangag  waed fassd ege@ Fa[ ? fa Jaay Fawr
mygsaq: F@afa 17?7 : -

The compiler of the VI ,P has, like KT and ST, accept’e&
thirty-two tantrayukti-s and has adopted almost. the same order
of enumeration as ST has adopted. '

~Seet. 17: = Date. of the VDP T emman 40 .

Accordmg to Dr. S K Dc the VDP was compﬂed betv«‘reen
400 and 500 A. D.28 Dr. P. Shah, “the editor of 'the VDP fetls
that the compilation must:have been done between 450 and 650
A.D.2? "In the present weork it has. been assumed that the
probable date of the VDP is 400-650 A. D.

Thus, the VDP, composed between 4.00,: and 650 A. D,
defines thirty-two tantrayukti-s.

Let us now take into account Nilamegha’s work,
Sect. 18 Nilamegha and the Tantrayukti-s

The Government of Kerala published in 1976 a completely
revised edition ( including preface, text, appendices etc. ) of NM
TYV, which was first published in 1928 but which had become
unavailable of late. NM, a vaidya' ( medical practitioner ) by
profession has considered at length thirty-six tantrayukti-s in hig
TYV. The relevant karika-s mentioning the yukti-s are as under ;

“qaifasee QT Feaghd: qqEd

BESICCRIR CAEIEREL IR saAsag 1
SLERIEERIRERICICIS IR LR \
sagsFaAmea:  amaat fedE o
FERGIERICIGURE IR ERUIE 6

AAFANTIINEAT TqEsE 9ygeRE U

""27. VDPp.18
98. DSP Vol. I pp. 96-97
29, VDP Intro. p. XXVI
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fredd  fadsd  faawisg - faseqam 1
SERAIETNGIT: gFRaETEgEa: |

e et eus ses see

. aawamqgmmm wltag Eagsgvewan -
Am e Eﬁf'qa'-'ﬂtﬂl Medafagar frads 1" J g

- NM has. simply reproduced . the .tantrayukti-list- from the
,,,,, In the last of the stanzas quoted above, . NM has made
33; ;:lc,arA that he has learnt the definitions, . illustrations and ordér
ofienumeration of the tantrayukti-s from his -preceptor ‘Sundara”
Thus it-is. evident that the tantrayukti-doctrine reached NM
through the ‘gurumukha-tradition’. NM has not only mastered
the present doctrine but has also written a small beok on it,
with a view to emphasizing upon the minds of the practising

physicians the importance and necessity of the knowledge of
the present doctrine.

Let us now consider the question of NM?’s date.
Sect. 19 Date of the TYV.

In the beginning of his work, NM has paid glowing tri-
butes to VB and Sundara. In the favatarika’3! ( in Sanskrit )
prefixed to the TYV, Shri K. S. Menon has conjectured that NM
must have been the disciple of one Sundarabhattacarya, a renows-
ned ‘vaidya’ in Kerala and the author of the T&MYI 7’, that
he { NM ) must have been a Keralaite and like his ‘guru’ a
follower of the veda-s. About the date of NM, Shri Menon has,
after considering both the internal and the external evidences,
come to the conclusion that NM lived in the first half of the
9th century A.D. ( 800-850 A. D. ) and that he was a contempo-
rary of ‘Sankara,’ the great philosopher?? ‘

Thus, we see that NM, an author of the ninth century
A. D. accorded recognition to thirty-six tantrayukti-s.

30, TYV p.2.
31, 1bid ( Avatarika ) pp. 4-5
32, Ibid ( Avatarikd ) pp.5-7



16 ' The Doctrine of the Tantrayukti-s

Let us turn to the last of the works to be considered i
this connection.

Sect. 20  ¢‘The Tantrayuktih.’

The Vaidyasarathi Press of Kottayam ( Kerala) has
published a small book called ¢Tantrayuktih’in 1949. Neither
the author himself has mentioned his name in the body of the
text, nor has the editor been able to identify him. However,
from the brief introduction®® written by the author himseif it
can be surmised that he must have been a disciple of NM. The
doctrine of the tantrayukti-s as taught by acarya Sundara and
compiled by NM, had, after the times of the latter, either been-
forgotien altogether or dwindled in importance. In such circu~
mstances, some devout disciple of NM, who perferred to remain
umdentified, took upon himself the task of reviving the tantra~
yuku-doctrine and composed his small work called the ‘Tantray-
ukuh’. Since he merely aimed at rescuing the doctrine frome
the oblivion and preserving it in consonance w.th the old tradi-
tion, he re-stated the same thirty-six yukti-s as weire described and
discussed earlier by NM.

Thus the author of the TY can be credited with the only
task of the revival of the tradition of the tantrayuktis which had:
since died out.

Sect. 21 Date of the TY

The editor of the TY Shri Shankara Sharma, has in his
introduction®*, suggested that though nothing can definitely be said
about the author of the 1Y, yet ne was most probably a descen-
dant or disciple of NM and had written the TY to educate one
Tuigamanya, the son of a vaidya. According to Shri Sharma?3,
there is no reliable means to arrive at the exact date of the author
of the LY. However, since he revived the work of NM, he must

33. TYp.l
34. 1bid Intro, pp. 1-2
35, 1bid, Intro. pp, 3-4
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have lived about a century after NM. In fine, the author of
the TY can be said to belong to the period 950 to 1000 A. D.
Thus, the TY, a work belonging to the middle of the tenth
century, resurrects the exinct tantrayukti-doctrine. L

gt

Sect. 22  Résumé

A. We have so far considered nine works which have described,,
discussed and/or- used the tantrayuktis. Of them, the PAS has
neither defined nor discussed the tantrayukti-s but has Vonlyg
employed them knowingly. This proves that the doctrine of the:
tantrayukti-s emerged and virtually settled in the pre-PA period.
As a result, the scientific author of the calibre of PA had to
honour the rules of the doctrine, Therefore, it can be said that
the doctrine has a hoary past, reaching as far back as the period
prior to the fifth century B. C.

B. The last work we have considered in our survey is the TY
composed in the middle of the tenth century A.D. We have
so far no knowledge of any work, written afier the period of the
TY, which discusses the doctrine under consideration. Thus, it
can be concluded that the doctrine had its sway over the scienti~
fic field for over fifteen hundred years.

C. Asstated at A above, the PAS does not discuss the tantra-
yukti-s. The VBH, the versified version of the VBS, also does:
not define the yukti-s, The TY is only the reproduction of the:
TYV. We may, therefore, set aside these works, for the time
being, without any hesitancy. We are then left with six works.
which have defined and/or discussed the tantrayukti-s., Of these,.
the KTA is a work on Polity and Public Administration, The:
CKS, STS, VBS and TYV are treatises on the Ayurveda. The
VDPis a purana. These works obviously bslong to different.
genres or types. Yet they have taken serious notice of the-
doctrine. This prompts us to infer that the tantrayukti-doctrine
embraced all the branches of knowledge and was thus compreh--
ensive in character and scops. Its utility was universal. In other
words, it was intensely felt that each scientific ( theoretical }:
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treatise should be composed in accordance with the tantrayukti-s.
D. Therefore, as a corollary, it is necessary for everyone desirous’
-of studying an ancient scientific text in Sanskrit to acquire
thorough knowledge of the tantrayuktis. This knowledge is a
MUST for a learner, for a teacher and also for a commentator of
.an ancient theoretical text. In view of this, the doctrine of the
tantrayukti-s is a subject worthy of being studied very carefully
.and critically. The present work which aims at attempting an
.analytical study of tantrayukti-doctrine has, therefore, every
“justification for coming into being.



2

Number and Role of the Tantrayukti-s

Sect, 23 Introduction

In the previous chapter we familiarized ourselves with the
ancient sources of the tantrayukti-doctrine. Before we commence
an analytical study of the tantrayukti-s, it is necessary to consider
a few allied problems which will certainly advance our under.
standing of the subject-matter. We propose to take up the dis.
cussion of such problems in the present chapter. The word
ftantrayukti’ is not of common usage and therefore needs to be
explained. It is made of two elements, viz., tantra and yukti.
Therefore, let us first determine the meaning of the word ‘tantra.

Secf. 24 Tantra = A Scientific work

The word &4 is derived from the root &7 (8 U.) which has
different meanings, such as ‘to stretch, to lengthen, to spread, to
diffuse, to compose, to write’, etc. According to the Mahzbhasya
( 1.4.54 ),* the word 374 is used in the sense of ‘stretching and
spreading’ Thus the tantra is that which holds the ( diffused
elements or ) expanse of a subject; it is one in which are strewn
together different thoughts and theories concerning a scientific sub~
ject. The traditional definition of the word ‘tantra’, reproduced
below, also supprots the above meaning, viz., a scientific work:—

‘Fatfa fagmiaaiy gearsaaafEa |
s 9 gRY g aAfacafadad o

‘ 1. 'ud aegsNsdT faa adY aear sredit @ S aeatafa
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CK enlists the synonyms of the word gesy thus : —
‘qargda: anar faar g T Qe a0l geEfaaaataw v

The following (and numerous similar ) expressions will
unquestionably indicate that it was a very common practice to
use the word gsx in the sense of ‘a scientific work’ : —

$q fasaaniaeda 7 gsaFaeatfaag 0’°

‘PR g quug  aFdifaRr  watar  egfageafaly e
grenfo '

aqr gerarqRdaEAegRIAgFTREt i s
‘sgeafaataiar s '
‘Fafaswnrgmateaty: fagra: 7
sgdFafargerasfapdtd: gda=fagra: '°
tgnraFAtag. aifas: sfhaafagra: 17°

Maﬁy works on the Ayurveda bear the titles ending in
‘@', € 8., AMIATATA, AT T4, FING =7, M wRPagaea, arrga-
w, ACESEIIE, AgHaaA, fRgr, gawraaes, grafsas,
g3, etc.'®

Thus it is clear that the word "F!! means ‘a scientific

s a ¢ f= ! .
- treatise.” Let us now turn to th: word ‘g, the other constis
_tuent of the compound word 'dFZ .,

2. CKS 30.29
3. BKR 6/27

! 4, RKM pp. 18-19
5. lbid p. 57
6. KASp.5
7. GNY p, 60
8. Jbid p. 61
9. " 1bid p. 62

10. ABI pp 203-204

11. Dr. Aiyangar has ;ho“'n that Kural, the famous ancient Tamil work;

uses the term ‘NTI' as an exact equivalent of the word ‘Tantra’,

. meaping ‘an authoritative treatise’,

: . For detailed discussion on this
point, please refer to CEP pp, 382.383 o o
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Sect. 25 ‘gf}fa’ ( yukti ) means ¢a means, a device’,

The word grﬁi is derived from the root 39 7U. meaning
‘to join, to unite, to use, to employ’, The word gfe, therefore,
means union, employment, a means, a contrivance, a device
etc. Shri Sharma has offered a very happy explanation of the
word ‘gfs.” He says:

“gSTY ggEea grasnw quawel: grawar SIERE M E G RRoY
faQmmafetasaaareama <fr g 1| g Day afeaq gwffa
®f wafg 1 gfws: @gm@as) | geer gEIEERSATEA A
dan IH: saremg gy - qugy 1712

“Yukti is that which removes the blemishes like impropriety,
contradiction etc., from the intended meaning and thoroughly
joins the meanings together. The root g5 is used in the sense
of ‘arrangement’.  We obtain from it the form ‘Yukti’. Verily,
the word yukti expresses the meaning ‘a device or a means’.
The tantrayukti-s are, therefore, the devices of ‘a tantra’. It is not
possible to compose a theoretical[scientific work, setting aside
these yukti-s ( devices ).

A gft, then, means an inevitable device required for the
composition of a scientific treatise. Since any scientific work’
comprises a number of paragraphs, chapters, topics and sub-
topics, the author s impelled to resort to a large number of
sdevices’. They come together and help. raise the structure of a
scientific treatise. In view of this fact, the ancients have described
the devices known as the tantrayukti-s. ‘

fect. 26 The Number of the Tantrayukti-s

It has been pointed out in the last chapter that KT,
ST and the compiler of the VDP have each accepted: thirty-two
tantrayukti-s, while CK, VB, NM and his anonymous disciple
( the author of the TY ) have each recognized thirty-six tantras

12, TY Intro.p 1. \ -
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yuktis. Cakrapanidatta!® and Indu'#, the commentators of
the CKS and VBS respectively, have noted that Bhattarahari:
candra, the author of the commentary called Carakanyisa on
CKS, has recognized four more tantrayukti-s, viz., qftssd, saiH,
sgeRtaifag and gg, But neither CK nor VB has mentioned
them. According to Cakrapanidatta®?, these additional tantras
yukti-s can be absorbed in the already describsd tantrayukti-s,
viz., 3g3q, smeard, fd g and gead respectively. As aresult, both
qxqifuzg and 3 have discarded the above four extra yukti-s,

Thus the maximum number of the tantrayukti-s is thirty-six.

Some questions arise at this stage. Does each work contain
all the thirty-six yukti-s ? If not, why does the number differ ?
What does the number of the yukti-s used in a treatise depend
upon ? These questions have very ably been answered by Caraka
in the stanza reproduced below : —

YgeF gRITsIGERY AFAar fg e vy
ose®qd  zgad guraifaky gsrote

All these yuktis occur in a scientific work composed in
brief and in detail. But only some of them occur in a work
written in brief. In other words, a short work does not contain
all the yukti-s. It is obvious that a small work has a few chapters
and topics and therefore it needs only a few devices. On the
other hand, 2~ large work has more chapters and topics and
therefore it needs a relatively large number of devices. Thus the
number of the yukti-s used in a treatise depends upon its quans
tum or volume,

13, TYV App. pp. xxviii-xxix
14." Ibid App. L. p.iv

15 ¢ qizg grEN BT @RI anTAtaa | ax qfess SCEEINGE
A, et g smerd, agemeaifwand fdasvn, 3gasda
aift sera@fa saomganifs @ift Zrasawafia | Ibid App.
pPPp. xxvili-xxix, /

16, CKS II p. 1031
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Sect. 27 Order of Enumeration of the Tantrayukti-s

VB, NM and his anonymous disciple have followed the
same order of enumeration as CK. KT, ST and the compiler of”
the VDP have adopted different orders of enumeration- Let us,
therefore, tabulate the enumeration-orders of the above four
exponents ; —

No. KTA CKS STS vDP
1 aafgao afaso afgseo afgH ol
2 fa an: i AT
3 AT Teael: g qZIg:
4 CHEH gara: geadd: geadr
5 gead 839 sgRm Setal
6 CECUN SEEQE fagm: faza:
7 fagan: fada: SECUH SLEGH
8 3qeq: F1FAN: &g qq3F:
9 HIRT: ga1H BEGE HEGE
10 afasan: SEEGE afaza afgra:
11 g3 CRCON LGN HIFI:
12 SIHIT afaan: CIEREILE CYEPEILM
13 srgtafa: watafa: gufifa:  satafa:
14 gau fauia: faada: BL AN
15 q8F: qag: 985G qFHrI:
16 fagda: T qFIFT: AAFTTT
17 arFad: dFra: AATIET: qdqa:
18 A #qam: gdae: facia:
19 sqIEm faada: fAufa: faar
20 fag=t qaqeT: H7ad faqda:
21 fazai fqare fagre EIRETRREL S
22 CLEUR EELG HAMIEAT  AAFTIIL
23 T3gar SETIH afawraaee 9
%4 g qet: CREH daa: afgsmiEnr
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23 ERECLH golIE&Ar  smEArd agAd
26 AL . gAMATREr  EFES0 LELE
27 FATIIIENG &GS fag= fad=e
23 afawraEss g fagald TR
29 faav: gL ECIUE fra:
30 fazeTs fagas faseq: faseT:
31 SECERH frd=r YL agEFA:
32 & g CASt T
33 — fagerd — —

34 — qgEAIT — —

35 -~ SEALE —_ —_
36 -— v — -

Let us now analyse the above entries. The terms
AFFFTIAT,  AMAFHFAFAT and FANTIAT are synonymous. So
also, the terms AAMFIAL and ATMIAIILT. AT is the same as
dfagw, fg¥e7 and fa3597 are not different. ®94S is another
name of #9837, The terms UHFT and TFHT carry the same
meaning. AT, AAPHT and 3% are ouly formally different
but convey thesame sense. Itis evident that & is turned

into AfAEAEMA,  Thus, if we exclude such synonymous nomene
<latures, we are left with the following tantrayukti-s :—

L. afewrmian, 2, afwka, 3. afasw, 4. gamader,
5. orgma, 6. A9y, 7. wuad, 8, wafafy, 9. sawe, 10. 3R,
11. var, 12. sq3s, 13, 31am, 14. 371, 15, usrg, 16, =,
17, fazgiq, 18, fadw, 19, fasta, 20, fada, 21. fad=a, 22.
50T, 23, qud, 24, gdae, 25, wymre, 26, w3y, 27, SAwA,
28. 98y, 29.dw, 30, agadw, 31. faseq. 32. faur, 33,
fauda, 34, swrearm, 35. a7, 36. wy=wa, 37. grwa, 38, wdwr
and 39, g,
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The upamana has been recognized by KT alone. Although
there is virtually no difference between the TR and fAaziA,
-yet both have been separately mentioned by the ancient authors.
Similarly, the I9¥q& and fqu{g have been accorded independent
places in the tantrayuktischeme. Itis because of this that the
above list contains thirty-nine terms, though the actual number
of the tantrayukti-s is thirty-six only.

Sect. 28 . The role of the Tantrayukti-s

A. Caraka has described the role of the yuktis ina scientific
-work in the following words :

“aqregsraaeaE: gAQ IAAT 390 YN
gaggsaiaar  aweg gwa: 1
urfenwfy aedg ared wsaraar afa: el

T weAnsgeny giesarg  5gsad 1l
etarlsy arafn aegcar faar faag 1l
Aaifgn=sfy  aenatialy meaad qar nysi
gidd faodm  ared aEfErgEd N

gugld a3a § mmest s = wefg Wwk
gemiaan gaewy  faEaloim ogai
geammdnets @Emer  goass: ngen’!’

“The tantrayukti-s throw light on the meanings of the
-scientifie subjects, as the sun causes to blossom a bed of lotuses
.or as a lamp illuminates a house. He whose intellect is steeped
in one science and also in these tantrayukti-s quickly comprehends
.another science also, being the knower of these devices ( yukti-s ).

A medical practitioner studying other sciences but not studying
these tantrayukti-s, does not understand the meanings of the
-scientific topics, as an unlucky person does not attain wealth. An
idiotic medical practitioner, unwisely assimilating this science,
ruins himself, as a fool handling a weapon unskilfully, injures
himself ( by virtue of ignorance ). A weapon judiciously handled

" 17. CKS II p. 1031
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protects its user, so also the well-learnt science protects its practi-

tioner. Therefore, with a view to imparting true knowledge of
the tantra ( science ), these ( tantrayukti-s ) will be expounded

again, at length, in the uttara tantra.

From the gloss on the above stanzas written by I&qIfuasd
( c. 1050-1100 A. D.)'®, the commentator of ¥I#, a few impor-

tant passages are reproduced below :-

“guIFgAaTe §FEa  fREIREsHEr o § glandsdaw
faemimeasageha:, SOEATGREaRE AasAasgerad gty 9-
geelFdd g a4r Q9 ggna  qudn fafgd sermafs qar genfewrea-
gewa: dand 2 seRaedfd <afq i ggdid et gaswAd @@
sugziesmazala, aqar g9dd ared fmzagagamaraAsi samqg-
Aragla; a4l ar 289 gyaW eyl et sAfy, gar gudd
QIEARRAT HGWT F WHNITANT 1719

In the opinion of FFIMWIH, the tantrayuktis effect full
exposition of the scientific topics arxq also throw light on the-
hidden eanings. The medical practitioner who learns the
science of medicite in the light of the tantrayukti-s not only saves
himself from ignominy but also saves the life of the patient.

L. Let us now turn to Sufruta’s work. T4 has discussed
the topic of the purposefs of the tantrayuktis in the following.
words ; —

“garat gAgwal @ Iaeag ? ssay-aEaEsangaed T g

wafig =17 FNPL—

gagafRagwal  @iaEt  gfadgag
waraafatada = fFay  seagfea: aw
sg<h AlHEg 4 @al S X Tcafagarn
oIl 4 9 Ffacegadei Ffa gaigag 1.en
GEGHAAAEAIFH:  qAGN FgqAY ey |
SNGE SRAE AT TAE  gwa: el 20

18. ABip.176

19, TYV App. pp. xxix-xxx
20. STS p. 858
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«( If you ask me) what is the purpose of these tantras
yukti-s 2 ( Then let me ) tell ( you ) that ( the purposeis two-
fold, viz., ) the arrangement of-sentences and the organization of
meanings.

«There are traditional stanzas in this connection : —

With the assistance of the tantrayuktis is achieved the
refutation of the statements made by a wicked disputant and the
establishinent of one’s own views. ( 5 )

«( With the help of the tantrayukti-s ) is also achieved the
embellishment of the meanings which are expressed, which are
not expressed (in clear words ), which are concealed and which
are partly expressed. (6 ).

“As the sun causes to bloom the bed of lotuses and as the
lamp lights up the house, so also the yukt-s ( the devices ) of the

science ( dispel ignorauce and ) impart the knowledge ( and )
throw light on the meaunings ( of the scientific topics ) ( 7 ).

Itis to be noted herc that §T has imagined two-fold
functions of the tantrayukti-s : (i) arrangement of sentences and

{ ii ) arrangeinent of meanings. T ( c. 10th century A. D.2 1),
the renowned commentator of the STS, has clarified this point

thus :— aFFAlaARgated Jfq AFqeargaga N9T grasad g
qad, SAEAGFIE I IHRA GFADO WAV IF
prETEaAgEIAT AAMgRARaEal aEaaEd, seilasfasoeis
QEAASdIaT SR 1

Thus the yukti which brings about a coherent connection
between[among apparently unconnected sentences is termed a

FAAAAT.  And the yukti which reveals the concealed meaning
and which shows consistency in the apparently inconsistent

meaning is called the #¥9SAL The yukti-s like 417, 333, fada

etc., belong to the former category, whereas those like afgm,

2i. ABlp. 198
22. TYV App. p. xxxi
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9309, T etc., to the latter. One more point should be borne
in mind in this connection. The stanza { No. 7 } ‘qmqa‘\aﬁ'tmﬁ

&£tc., is almost the verbatim reproduction of Caraka s stanza No.
46 quoted under Sect, 28A above. '

g7 has touched upon the subject of the role of the tantra-

yukti-s once again in his work. After having defined and discussed
the F& 7447 he quotes the following three verses handed

down to him by the tradition :

“gurazdaaat  sgawr g@wafmar o
feleg  gaawgemat  faafar e
HIERLG aregeAaTAAST 1

aar geafvafafgan gsndraaagar nyRil
a1 gar fafuagafe ddgarg glema

q gargl faagdss efa wwasaidaq wyin'’ee

Sufruta has described the general characteristics of the
tantrayukti-s. He expects his learned readers to conceive of
their special features. According to him, the thirty-two yukti-s
help the readers find out the essence of a scientific subject. They
are governed by the verbal and significative rules. They are
like lamp-posts, showing the correct way of interpreting a scienti-
fic text. In the opinion of Sugruta, an intelligent person should
know these yukti-s properly, i. e., according to the tradition. A
medical practitioner who commands mastery over these tantra-

yukti-s commands respect in the society. -
Let us now peruse VB’ work.

C. From the following stanzas quoted from the VBS it
avill be evident that VB is a devout follower of CK and ST in
regard to the present point : —

“ga: gaumer  WEdfgaay a9
aqT YEEa AMARIAT T JHAL U

23. TYV App. pp. xli-xlii
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adAsfy  aenfn © geagwafasg:
afgrsef  @wdad  weasd  awnn

TSR gawafeasefafagarn 1
wggafRsgw@l @At Sfadwsn o
Sisgenasafagafeamt qFIFT: |

qaFAEaRS: @il gAad  srafeaar: 172
VB has not expressed any new idea on the point under
consideration. Howevcxj, he has .brought about, in his own
phraseology, a fine blending of CK’s views with those of ST.
&5 ( prior té' 13th century A. D.2%) VB’ commentator, has
made a couple of subtle points in his commentary the relevant
‘partion whereof reads as under :—

“ggr geal qrEEed daAad: @sfaly qwfa | aifr ahge
qifsamatargragedaqufn  amafa o afa@asn | Saafzami
‘sgearantea@l SgakaAEfemRaat T gF@sn 1 S ag g
qag A Y | STRATE: TRIFAIAY | BT &l 1 SFwdwafg: 1
. qaiEd gedl  AAAINT WRAIHgEaAfadt AT qam ais

yéiear o saafeqan | qzm‘rsﬁreg ST ATGT QAIT Ao
el 177

As per Indu’s “above statement, the tantrayuktx-s show up’
' distinctly four types of meaning, namely, (i) that which cannot
be explicitly expresscd {ii ) that which appears to be contradics
_tory, ( iii ) that which is only tangentially expressed and (iv) that:
“which is exprc;sed through peculiar words. This fourfold
meaning is made intelligible by the yuktis, This is one fine
_.point ¥ has, made. The other one is that numerous varieties:
of the tantrayukti-s are possible  because they ( the yukti-s ) con«
form to the rules governing the construction and interpretation
of senteuces. However. the tantrayukti-s mentioned by-: the theo-
rists like CK, ST and VB stand for the quintessence of those
- uncountable rules.

24, TYV App. i, p. iv.
25. ABI p.226
26, TYV App.L.p. v
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In the last sentence in the passage quoted above, geg has
referred to the padarthayojanas which, he says, are welk
known to the scholars. The question arises as to what these
padarthayojanz-s are. Let us try to answer this question.

In his amEgqdiay, ’ﬂiaﬁ has described in the following

stanzas the determinants of meanings : —
“gant fasdrewr  arged fadfuana
af: sei fog aswarges afafa n
gedaifadt 2@ Fer safe wFwEA )
gszidearaa=a}  fadaegfagaa: usfn’’?”

When the expressed meaning of a word is such as cannet
be accepted in a particular context, then one is required to resort
to the above-mentioned 887 etc., in order to determine the inten-
ded meaning. For instance, although the word fT has many
meanings, such as, Vignu, Indra, Siva, Brahman etc., when the
epithet ‘Hﬂgﬂ'ﬁ:' precedes it, it is to be taken to mean *Vignu?
only, because of the association of the AF and the SF with Lord
Visnu. Similarly, when an expression like UHSFAW is used,
the word UH is to be understood in the sense of ‘the son of
g3’ by dint of Rama’s association with ®&HW, Again, when
someone at the dining table orders ‘@+4d 3@ \', the hearer
‘has to bring the qeag (thesalt ) and not the {=9d: 3wa: ( the
horse of the Sindhu region ). Here the meaning is to be deter-
amined by reference to the context. In the same manner, the
other determinants are to be considered,

g desires to suggest that the padarthayojana-s as discussed
by #JglT, are different from the tantrayukti-s and, therefore, do
not find place in the tantrayukti-doctrine,

D. In the end, we take into account the last sentence of
NM’s work, which reads as under :—

QT QIR JA A GEINN AT GIITAANGAA: 128
In this sentence FSAT advises both the author as well as
the reader of a scientific work to employ the tantrayukti-s attentis

27. VBS p. 474
28, TYV p.38



“Number and Role of the Tantrayukti-s 31

-vely at the proper places. What NM implies is that the tantra-
-yukti-s are needed for the composition as well as for the compre-
“hension of a scientific treatise.

To Sum up : -

(1) a% means an orderly scientific work.

(ii ) 3f® means an inevitable device of the composition of
:a theoretical[scientific treatise.

( iii ) The compound word F‘Fﬂg&ﬁ stands for ‘an inevitable
-device of the composition of a theoretical[scientific work”.

( iv ) The tantrayukti-s are both verbal —relevant to words
and sentences and significative —relevant to the sense. Therefore,
theoretically numerous varieties of the tantrayukti-s are possible.
The thirty-six yukti-s described by the theorists represent the ‘core’
-of the numerous varieties.

(v ) The terms representing the thirty-six yuktis are thirty-
-nine in number.

(vi) The smaller the treatise, the fewer the yukti-s used
-therein; the larger the treatise, the more the yukti-s used therein.
“The number of the yukti-sto be met with in a work depends
upon the ‘volume’ of the subject-matter.

(vil ) They are distinctly different from the padarthayo-
janzs, i. €., the determinants of the meanings of words in a sen-
tence under special circumstances.

(viii ) They enable the author of a scientific work (a ) to
express a topic which cannot otherwise be explicitly expressed,
( b)) to suggest to the reader the ways and means of reconciling
the apparently contradictory statements, ( c ) to express certain
topics only tangentially and to leave the fuller understanding
thereof to the imagination of the readers, (d) to express certain
topics in peculiar phraseology, ( € ) to refute the statements of a
-wicked disputant, ( f ) to conceal the meaning intentionally and
to direct the readers to explore.it and ( g ) to throw light on the
secrets of a scientific subject. Thus, the tantrayuktis are useful
{for the composition of a scientific work.
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(ix ) The reader of any work is supposed to comprehend
“what the author writes. Naturally, the reader is expected to study
diligently the devices employed by the author. Therefore, the
true knowledge of the devices ( the tantrayukti-s ) is necessary
also for the comprehension of the scientific work,

(x) A prospective author is supposed to acquire the know«
ledge of the tantrayukti-s before beginning to write. A student or’
a critic is supposed to acquire the knowledge of the tantrayukti-s
before beginnirg to study or to criticize.

( xi ) The prospective author, the reader, the teacher and
the commentator are all expected to acquire the knowledge of ths
tantrayukti-s with the unshaken faith in the 31¥q1% ( tradition

or school ) and with unwavering attention.

( xii) He who masters the tantrayukti-doctrine holds a
master-key to unlock the secrets of any theoretical subject fully,

flawlessly and precisely.
( xiii ) Thus, the dispellers of ignorance and illuminators
of knowledge as the tantrayukti-s are, their thorough knowledge

is a sine qua nmen both for an author as well as for a learner of &
scientific composition on any theoretical subject.
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Definitions and Applications of the
Tantrayukti-s

Sect. 29

Before starting the critical study of the Tantrayukti-s, the
clarification of the method, which it is proposed to adopt in the
present chapter, must be made.

The consideration of each yukti will be made under six
heads as spelt out below :—

.0 The nomenclature of the yukti,

.1 The synonyms, wherever they exist, the nature and
etymology of the term representing the yukti,

*2 Definitions of the yukti as furnished by KT, qgqifrzs,
ST, g7g, aiguaq, the compiler of the VDP, NM and his anony-
mous disciple. In the beginning of this sub-head, the illustrations
from the PAS will be reproduced. The similarities in the defini-
tions, wherever glaringly noticeable, will be indicated. Also

the faults in the definitions, wherever discernible, will be poin-
ted out.

*3 This will be divided into two parts; Principal Meaning
QPM )and Other Meanings ( OMs ). The prominent andfor
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popular meaning of the yukti will be mentioned under PM and
the secondary meanings or other shades of the PM will be listed
under the OMs. .

4 Functions of the yukti will be described under this
head. Brief observations about the similarity, dissimilarity,
relativity or contrariety in respect of different yukti-s will alsa
be recorded under this head.

.5 Applications. Under this head will be reproduced
from the works on Indian ( Sanskrit ) Poetics, the relevant pass-
ages illustrating the PM and OMs of the yukti concerned. The
renderings in English of the original Sanskrit passages will be

.provided, where itis feared that the criginal passage may not be
properly understood or may lead to confusion or obscurity.

6 Remarks will be offered explaining whether the
ancient poeticians did or did not possess adequate knowledge of
the yukti concerned, whether they could use it efficiently and
whether it enjoyed a rightful place in the tantrayukti-scheme.

The terms denoting the yukti-s will be considered in the

alphabetical order in which they have been organized under
Sect. 27.

One more point deserves to be mentioned here, Illustra-
tions of the PM and a few of the OMs enly are quoted in the
subsequent sections. It is obvious that illustrations of all the
OMs cannot be reproduced. Besides, the diligent readers are
expected to apply the tantrayukti-doctrine to the theoretical
subjects other than the Poetics.

With these introductory-cume-clarificatory remarks we now
turn to the consideration of the first tantrayukti, viz., the atikran-
taveksana.

Sect. 30.0 HFAFHEATIAT [ Reference to a past statement ]

30.1 Synonyms and Nature.

gl ( CK) and sifiqiders (VB, NM and his anony-
mous disciple ) are the synonyms. However, AMGHARAE is the
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most popular term. The word means, ‘viewing or considering
the past instance or statement’.

30.2 Definitions

(a ) PA’s siitra, ‘aaifasaggdin:  qa3ftaq i’ ( PAS 3.4.4)
is to be connected with the previous sitra ‘fFagafag} Az Ay

fgeat ar 7 geadl: 1 ( Ibid 3.4.2 )

(b) “grearkd fafaafqeafaawaramq—'ameqq:qgm
g’ & 17 (KTA p. 461 )

(c) “adiardact am  gdaRNIEAy, aA— A1 §A a9 qad
w¢ doganafy’ (M. 4. 3) 97 Qereaafafgagents adaniay
( CKS II p. 1031 )

(d) “agdgsd acfomradany | aar—FRfskady qmg—
e adfeafafa nagn” (STS p. 859)

(e) “qdiaien am a=Eld qIadsy rsidar wafg aidar-
A 9 SR egd  FARfE gNAd  eganded o
(TYV App. I, p. IIT )

(f) “adtndect qw | afowraades swgaea argagsay
( VBH p. 582 )

(8) ‘grgwafowmrmagag ' ( VDP p. 13)

(h)“qygfmdenr ar yhcgwsaafEar UL gar—‘am
gn e’ (9. @, an ) gaReig faew’ (w4, q.02)
genfzraidiadsa ‘gad emaer’ gfy arAa adddd qmifa ey
fg arqdq 1 &= aar s3agILEARRE 1”7 (TYV pp. 25-26 )

(1) “orNd agyenrwmAdiadan fgagn” (TY p. 17)
30.3 PM and OMs

PM—The statement to the effect that it has been stated
previously like this.

OMs - ( 1) Only to point out to a related topic formerly

elaborately stated. (2 ) To prove the present topic by means
of a pointed reference to a similar topic previously mentioned,
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30.4 Functions

(1) It helps the author establish connection among diffe-
rent topics and subtopics of a very comprehensive subject. ( 2) It
avoids repetitive discussion of an allied or similar subject. { 3 ) It
saves the scientific work from prolixity. (4 ) It requires the
reader to study the work attentively, connecting properly the past
and the present statements.

30.5 Applications

To begin with, we consider FHIR"S work. His two state-
ments, viz., ‘qguﬂ gsgrat sreafaegwg 1 ( HKN p. 232) and
*gsaral @SR Fraafucge 1! ( Ibid p. 246 ) refer to his previous
statement, ‘et SYEY PSHYA 7 gsTrat Hreag 1© (Ibid p. 19).
The former ones are to be connected with the latter.

19 lays down a rule in ‘Hafgd fg fawmaly @afg v’

( VKL p. 11 yand refers to it again in "q--q-rgaf fz Faqrataafy
( 23]ve ) Tgad g 1’ { Ibid p. 39). Vamana’s use of the
word 915 indicates that heis quite aware of the nature of the
present yukti. So is #I77EJHA, as evidenced from his following

statements

‘aArgERIg g sefaaRg ' ( AVD p, 204)
‘rigmAl gdvE: qiE qa&faT: \* ( Ibid p. 546 )
‘sfaqifad Safaafa=mumay 17 ( Ibid p. 598 )

30.6 Remarks

The writers on Indian Poetics not only knew this tantrayukti
but employed it efficiently in their works.

Sect. 31.0 &f32% [ extension of application to analogous topics ]
31.1 Nature

'TFA FIAFAT GT: | FsAgHrEaT g |’ (GSP p-9)

Connecting the properties of one with those of the other or
superimposing the properties of one upon those of the other
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is atidefa. Tt is thus the application of the rule on hand to other
topics similar in nature.

31.2 Definitions

( 2 ) The rule laid down in ‘gqmifafase gy Igataq

(PAS 1.2, 43 ) is to be applied to ‘grfaafes Tigdfaa ' ( Ibid
1.244 ).

(b)) "“sRT FIgAfART~—ITTAAITYONIAA sareaq a1
(KTA p. 458 )

(c) ‘afaay aiq afimfaa weend aEadargads gawsacf
seageafafa gfmsay ¢ (CKSIIp. 1030)

( d) gpaemamaen argAqfasa: nww ( STS p. 858 )

(e) ‘sreageabaai gaiarmaraeqaTal adw i’
(TYV App. L. p. I )

() ‘ag Fefadaedsragrangardiaraan qarasfc sagsafafy
qfcaisnat eqgafa ¥ ( VBH p. 582 ). cf. ( ¢ ) above.

(g) ‘afawada afaa: ¥ (VDP p. 13)

(h) ‘gfaageg gatsramacargslgar V( TYV p. 8)

(1) “afa3aeg aq ffaadanagdd 7.1

qagaaf fafafs eneaafxafa: o gafla: 0” (TY p. 14y
31.3 PM and OMs

PM--To point out the connection between[among inter-
related topics.

OMs—( 1) To prove the un-said with the assistance of
the presaid. (2 ) To prove the future topic with the present
one. ( 3 ) To associate the rule relevant to a previous topic with
another one. (4 ) To establish the relation of the properties
of one with those of the other. ( 5 ) To extend the application
beyond the subject concerned.
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31.4 Functions

(1)1t compels the author to draw up a detailed plan of
the treatise, fixing therein the places of the discussion of various
topics and subtopics. ( 2) It links up properly the different
rules of a theoretical theme, (3 ) It connects coherently the
different aspects of a subject with their properties. - ( 4 ) It shows
the reader the mode of application of the rules to the topics not
actually discussed by the author. (5 ) It impels the reader
to remember carefully the contexts of all like topics and to study
the treatise attentively. -

31.5 Applications

After discussing the gs@i@qedly and the froszagly,
Vamana observes ‘grareai af sqreatay kM’ ( VKL p. 20),
_thereby suggesting that there do exist the aflilavakyas and
klistavakya-s as well. Later, he actually says so in his gloss
(‘e faesd Jeawd a8 | qreai FFd sareTa | dIcasHS s
9 qafg |”’ Ibid ). His following remark is important ; —

‘qAAT I AOTAABAGAT TIAAFAIST sqreadr ' ( Ibid p. 45 ).

He fhas thus remarked after discussing, at length, the
yamaka-s consisting of the varpas. He wants to avoid the
discussion of the yamaka-s comprising the pada-s. He leaves it to
his readers to find out for themselves the instances of the
IRANF, CFIIIHEAFTARTF, AUl CHsaqIAF, GBFEITIIFITAS,
eFawEifnsaaas and greanaifensaraans made of the padass.
Vzamana does recognize these varieties of the yamaka but instead

of describing them explicitly, he suggests them by resorting to the
afaly @ AGE. Therefore, it is the duty of his readers to provide

the supplement to his work as above and to complete it. Vamana
has intentionally kept it incomplete.

Itis more than obvious that Fzafggin his following
statement has also used the present F#AZRH :—
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‘a7 fagra: ool gasyew s efmda sgad deae
WotgarASIfand) sasay 1 qangsfy |' (KAS p. 12).
Here the author has described the connection, based on

similarity, between the topic on hand and the oneto be dis-
cussed later.

31.6 Remarks

The ancient writers on Poetics were well-acquainted with
the character and strength of the gfg2g and had used it effecti-
vely. With the aid of this tant:ayukti the readers can find out
the topics not spoken of by the author and thus provide a supple-

ment to the existing unfinished scientific treatise, In view of
this, this yukti plays animportant role in the gamut of the

tantrayukti-s,
Sect. 32.0 GBI [ Topic of discussion ]
32.1 Nature

‘faqal faguzda qdeaediaa |

favia ( dufs ) Sfe cagn  aedtaset s’
(GSP p.11)

The adhikarana in a {astra has five aspects, viz., the subject-
matter, the doubts about it, the opponent’s objections to it, their
refutations and the conclusion or the reconciliation of the author’s
views.

32.2 Definitions
(a) ‘afgaxa 77 %% 1" ( PAS 4.3.87)

{b) ‘gudafagef=ad aafastug——gfaaan &% N7 9 ara<a-
sareufor qatard: sexifrafa mageai dgdsfuendard gaq v 1’
( KTA p. 457 )

(c) “afqsei T andafagea gady sai ' awr ‘Fasagw
a1 Q' (o Ao Q) gemfy 1 arw Amfzsafagengad) agfhla Fa
gfa ‘Qar’ geafasug 7 (CKS II p. 1029)
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(d) ‘ardufagansay qafamoi—aar @ A9 ar i’
( STS p. 858 ) cf. ( b ) above.
(e) ‘afaFt weqra: armAAEEREgAd  agaetEAdgencad
- gafgswog 1 ( TYV App. L. p. T)

(f) ‘Gaifaseel am | aafagea adq AEH  FTEHAE: TF
aEd ar | g% ;wefasE sefas  aed 9add | a9 | S5EaArag-
fugca gamed adaes ggg 1 acarsfy aafugea vady qesar-
aifgFeor | - TB gefase T3dd qeaswnfasod I qd aEaafa
gafugea wady agaafaswi dgq 1© (VBH p. 581)

(g) ‘andafagen=ay aafasing i’ ( VDP p. 13). This is
the same as (d) above.
(h ) ‘@aEfaswi argd ax fassfa ny’ (TYV p. 2)
(1) ‘Feararfasel qreed a7 fassia 1
geAtfasl qaafagea gada n
A T qAremd ad w0 9 a1 0’ (TY p. 5)
This is a combination of ( f ) and (h) above.
32.3 PM and OMs

PM —The subject-matter of discussion.

OMs—( 1 ) The subject-matter of the entire scientific work;
the subject-matter of a chapter, of a section, of a sentence etc.
( 2) The mainstay or the substratum of the subject-matter.
(3 ) To assign a particular meaning to a general term. -

32.4 Functions

(1) Itat once clarifies the theme. (2)1It throws light
on the intention of the author in writing a particular sentence or
a chapter or the treatise. (3 ) In enables the reader to know in
how many small units the subject of the scientific work is divided.
(4) It also makes it possible for the reader to locate the place]s
of digression in a scientific work. (5 ) It acquaints the reader
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with the common|general and the uncommon/particular meanings
of terms.

32.5 Avpplications

‘gl sgremreara: ©* (GSR p. 201)

The author sets out to discuss various aspects of the kavya,
as per the above stitra. Thus kavya is the theme of his work,

~ The KAS is divided into 8 ratna-s which, in turn, are
subdivided into small units called marici-s. The theme of the
second ratna, for instance, of the KAS is the kavyadosa’. Thus
kavyadoga is the adhyayadhikarapa. Inthe three maricis of
the said ratna, the author has discussed qzdisi: aadiu(. and
q%aygy: respectively. Thus, the qaaigr: etc., can be said to be
the gFMIfgHTT-s. FEMSFT i the gfgscy of the entire work. It
is, therefore, the gatfg®Hzr.

Rijadekhara begins his work with this pledge : ‘qoara; e
finifasarag 1| ( RKM p. 1), which indicates that the discussion
of the kavya is the aim of the author. Hence the discussion of
the kavya is the quaifgsco ( of Rajadekhara’s work )

The title of Vamana’s work is ‘Eﬁ]‘aqféq;ng—q[ﬁq’ (VKL p.1).
It at once suggests that the HIsAGFIT or the ‘Beauty of Poetry’

is the snigfg®dtor. He has adopted the sfgszu-ssarg arrange-
ment, His work comprises five adhikarana s which are named as
@rQt, Awedd, yufadsd, awmifes and sifas respectively,
These, therefore, are the topics of the five adhikarana-s The
adhikarapa-s are further subdivided into the adhyayas. For

example, the first adhikarana has three adhyaya-s. The name
of the first adhyaya is SNAAEATAN.  This, then, is the HeqF-
fason.

According to Vamana gfgway is the first of the constituents
of the ‘gaiof &1eq1g’ (vide VKL p. 10). Now, ufadr ordina-
rily means intellect, vivid imagination or bright conception.
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However, Vamana does iiot use the word gfyar in the ordinary
or general sense. He makes it yield the meaning, sfacgdiag’

(Ibid p. 1), 1. e., “the root of the poetic creation’. This act of
assigning a particular or specific meaning to a word “represents
the third of the above-noted OMs.

32.6 Remarks

An author of a scientific work has to resort to this yukti,
practically at all th= stages of his work, Since it thus affects all
parts of a treatise, it can be said to be comprehensive in character.
Therefore, its knowledge is necessary for the reader of a scienti-
fic work. ' ’ '

Sect. 33.0 samaraesr [ Reference to a futurs statement ]
351 Synonyms
FAFEAer ( CKS ) and  qq(771%qr (VBS). But gramrariera

is the most popular term. #TAMT means ¢which has yet not come
into being’. That is to say, which will come into being in future.

#AE means ‘viewing, consideration or allusion.’ This is the
opposite of the AfgPpraEET (Sect. 30 above).

33.2 Definitions

(a) ‘gmssaq aqm@ ' (PAS 2. 1.3 ) refers to ‘g
gy | ( Ibid 2.2.38 ), which latter is later in time. Similarly,
the gz ‘gig ®iss: I° (Ibid 5.1.1), refers to the posterior
g7 T dag 1 ( Ibid 5.1.37 ).

(b) ‘mraRd fafgafacaamadaug—gemfans  dgarsd
ggar:’ (97-15) gfq v (KTA p. 461).

(¢) ‘e fafa  wArofFeaEdaEay 1 ( CKS II p. 1031 ).

(d)‘qd FeadaTmaRGT] | AW —FEAN gAA—
fafsfady agardfify v ( STS p. 859 )
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( ) ‘FAmar AW FAATAAET geafaar wafy gramader
(TYV App. L p. 111 )

( f) srguigg’s commentary on this point is mutilated and
therefore unavailable.

(g) ‘a8 agaradmaEaey I’ ( VDP p. 13 ).

( h) “wagamaar sfaedsgdag i&NW (TYV p. 26 )

(1) ‘gamd Afqsaggeaear =gy o' (TY p. 17)
33.3 PM and OMs

PM —The statement to the effect that it will be stated later
at the appropriate place.

OMs—( 1) Only a reference to a posterior topic. (2 ) To
show the relation of the topic on hand with that to be discussed
later. ( 3 ) To prove the topic on hand by assuming the validity
of the rule to be stated later.

33.4 Functions

(1) While discussing a scientific subject, the author is
required, on many occasions, to allude to a topic which is related
or similar to andfor constituent of the main subject. On such
occasions, the author resorts to this tantrayukti and completes the
discussion of the subject on hand. (2 ) This device enables the
author to complete, without an abrupt break, the discussion of the
subject on hand. ( 3 ) It protects the scientific work from beco-

ming clumsy and disjointed. ( 4) It acquaints the reader with
the allied or related topics.

33.5 Applications

‘Tearasfa awS ai=aifefas: aga=and ssifasad / (ADV p. 25)
The author has, in the above statement, promised to dis-

cuss, at length later, the other type of dhvani, viz., the alankara-
dhvani, which is different from the expressed ( vacya ) meaning.

Similarly, he has resorted to the anzgataveksana in the
following statements :— -
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‘FasafEadead adfasa: ) ( Ibid p. 44 )
‘FHgrU o gaaIfa sfgarefassy 0 (Ibid p. 63 )
‘qreasrery g SFTEa fadeay 1 (Ibid p.412).

Vamana has made use of this yukti at many places. A few
instances are being quoted below :—

Y taed gL GEARY QA 99 A STATGINRAIAT-
faa gfw v ( VKL p. 29)

‘qragdze T dagdify, ‘a qeaal gdaedy’, 53d e
( Ibid p. 33 ).

‘ITAIFATSTEIAIG=T gseaa; 1 ( Ibid p. 50 )
1he first of the above statements is important because it

refers to the suble §abdarthadosa-s, which are of the form of the

viparyaya-s of fistd, 39, @war, Wigd, dgAed, SIRAT, adeafs
and Fif+q together with g8J91g, The reader is supposed to take
hint from the first of the above statements. and conceive of the

siksmadosa-s mentioned above. Thus, this yukti enables us to
comprehend what is implied.

In Hemacandra’s work also we coms across a few instances

of this yukti. For example, ‘“egiqeqraral g sfqwan qa denrsi-
fafa aga@ ” (HKN p. 5)

“qirae aifieas aacd wafcsad qaziRed 1
( Ibid p. 67 )

“aggRm g W ST ST qUAH qF F9AY 3@ DAy
( Ibid )

The following quotations from Razjafekhara’s work will
show that he has also used this yukti : —

‘qagr(aq[@qﬁi g e&alg ' (RKM p. 18). Here the meaning
of the word 9RET is ‘later or further on’.

‘araifas) g faamat agaa: ¢ ( Ibid p. 20).

‘qutafaafad agmA: v (Ibid p. 29 ).

‘Ffadfacasd agqraa agam: ¢ ( Ibid p. 44)
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‘Qaaey faeearg geEa@ 1’ ( Ibid p. 50 )

‘d afz qeeadsgara: gareafy autafrafed agma: ¢
( Ibid p. 55 )

This device has been put to use even by Bhamaha ( BKR®
5/30 ) an3 Dandin ( DKN 3/176 ).
33.6 Remarks

The ancient Indian theorists were thoroughly conversant
with the ‘ability’ and utility of this yukti and had used it skilfully
and profitably. This yukti, like the previously discussed afaza,
provides a supplement to the incomplete work.

Sect, 34.0 AT ( Approval )
34.1 Underlying concept

HIHT is the same as a;@:ﬁgq’ which means consent, accep-
tance or approval. It is the acceptance or approval of the views
of others.

342 Definitions

(a)‘argdl aFendiaraar® ' ( PAS 1.1.16), ‘Fagfagd
Fizaqea I (Tbid 1.2.25 ), ‘as@sdl: sadqay: grai &ar 1’ ( Ibid
3.4, 18 ), ‘SA=i M aad@igiy V¥ (Ibid 3. 4. 19), ‘¥ aEeEd-
T 1’ (1bid 3. 4. 111 ), ‘g3t s afgd: I’ (Ibid 4. 1.17), "gHt
geaisgdl wmaEd ¢ (Ibid 6. 3. 61 ), BN AGIAE | (Ibid

7.2.63), ‘DNergeaftzaamadmzgamaaag | ( Ibid 8. 4. 67 ).
In the above siitras, PA has referred to his predecessors’ views
without refuting or contradicting them, thereby indicating his
approval of them.

(b) “aranmAgfafugagran-'aengwd afag g sgg-
faarrs’ (399-14 ) gfy 7 (KTA p. 459)

(¢) ‘agad am qRgagenfrardtaigaaag ' (CKS I p.
1030 ),
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(d) qrramafafagagaay | Faed gma-ge @ e,
aansfadaegaeay sfafafi 1’ (STS p. 859.)

(e)‘qeaerer  fasAemcagisomgaag 1’ (TYV App. L
p- 11I)
(f) “3oui g fedard drdmemasia 91
ArRAFAf FeamHIaEr qgraey |
genifet @awaw, @ fasra: g 0 (VBH p. 582)
(g) ‘swwansfafugagaang ' (VDP p. 13)
This is the same as ( d ) above.
(b)) ‘gaeargad aAicagersgateafa: ¥ (TYV p. 23)
(1) geargaada ag u gagaag 0 (TY p. 16)
The TY is mutilated at this place. As a result, we do not
know the view of the author of the TY in this respect.

34.3 PM and OMs

PM—To accord consent to the views of others.

OMs—( 1) To accept the different views of other thin-
kers without refuting them. (2) To refute the different view|s
held by others and to establish one’s own view-point, This sense
has been proposed by NM alone.

34.4 Functions

(1) It inspires the author first to know the others’ view-
points and then to quote them in his own work. (2 ) It enables
the reader to acquaini himself with the various views on the same
subject. (3 ) It prompts the diligent reader to collect, to orga-
nize chronologically and to study critically all the controversies
or theories concerning a particular subject. ( 4 ) It also enables

the reader to know which view-point relating to a particular
topic is refutable and why.

34.5 Applications

Let us first turn to Bhamaha’s work.
TIFIfRRegRw@arddgaaa I’ ( BKR p.-7)
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‘a afzesfa gfad neaaa fes 1 (Ibid p. 26)
‘Ffarsisfafacasa: aweafm ageafy 1? ( Ibid p. 29)
‘earggrawag A gfaaset i (Ibid p. 31)
‘srfancagaafgsecaay agqr )’ (Ibid p. 32)
grmafmiagI wfa #faersed 1 (Ibid p. 66 )

Zzafgey has also employed this yukti, asis evident from
his following utterances :

‘I T ANANIT-weGT HrAET AN, ARAT @z, e Aaife-
ag, A Fogaifzag, gegrn gesifag sfy 1’ (KASp. 21)

‘afataregREafafi=ay @& + (Ibid p. 39)

g | @sfy gafiraa 1 (Tbid) ~

Vamana’s statements reproduced below are instances in
point :

‘FrrigmdmavraE 3% ngel’ (VKL p.6)

g FAguAadgy afg dfag )’ (Ibid p.32)

mafoe: af wrafwiearg: V¥ (Ibid p. 65 )

In Rajaéekhara’s F12THAIG1, we come across instances of
both the shades of the PM. For example,

SAadaear eiFainE: qzaq meae’ sfa &g Y ( RRM
pp. 14-15 ) and ‘quuafawa: qdfigra: 3% 1 (Ibid p. 19 ) repre-
sent the first shade, while ‘ afg spfangar e wifrgdesndead’

g | @ efy aaade ) o fg fegd dquam awqed 1
( Ibid p. 62 ) represent the other shade.

34.6 Remarks

The ancient Indian authors on Poetics were not only fami.
liar with the nature of this tantrayukti but had also used it appro-
priately. With the help of this tantrayukti, it will be possible to
write a work on the ‘Theories and Controversies in Ancient
Indian Poetics.
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Sect. 35.0 #9=a [ Adducing a reason or cause ]
35.1 Nature

It is a statement advancing a reason or adducing a cause
or making a plea.
35.2 Definitions

(a) “Apadefa, citation of another’s opinion along with
one’s own, for refutation ( as in I. 2.51-52 ) ( IKP p. 309). The
sttra-s referred to in this quotation are ‘ag["q UERE A a7feR~
qa9 1’ and ‘fa¥qurar Srends  respectively. It is, however, not
clear as to how these siitra-s represent the apadeéa.

(b) “‘qanaragara—at7afad  srramraE ARG

qraan:, dedfs aderaan, frafafeataaan, awramedfaly s
(31-10) gfy v ( KTA p. 458)

(¢) ‘aqara 9w wala@E g ggaaaq
( CKS II p. 1030 )
(d) ‘g3 sdFaRm,  agsifasR-——wg e
afadadifa nguw ( STS p. 858 )

(e) ‘age Am sfasEes gEaggLER™ )y’ ( TYV App. L
p-1I)

(F) ‘AR A7 1 AIT0A: Fofazd sfaaca ggfaly v
( VBH p. 582 )

(g) ‘@37 FIWAATRT: V' (VDP p. 13).

This is the same as ( d ) above.

(h) “oaRaEg FR AFAATT IAAT LN
Al — TR TG (Fo go o 1LY ) T e A
wodfafa 1’ (TYV p. 8)

(1) ‘oarmeg R agfmfeadsfy | e )
(TY p. 14)
35.3 PM and OMs

PM—The statement of a reason or a cause of an effect,
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OMs— (i) The statement is either explicit or implicit.
When it is explicit, the word stating reason is in the instrumental
or ablative case. When it is implicit, it is in the form of a sen~
tence. (2) To quote another’s opinion on a particular point and to
€xpress one’s own view-point also. (3 ) To point to the intended
meaning by means of words expressly used.

35.4 Functions

(1) It enables the reader to know the causefs of an effect.
(2) It thus provides Lim with a means to verify the validity of
the cause-and-effect relation proposed by the author. (3)It
acquaints the reader with various view-points of a subject. (4 ) It
makes it obligatory on him to read the text of the scientific work
attentively so as to derive the correct meaning intended by the
author,

33.5 Applications

Let us first consider the illustrations representing the PM.

‘afafgfas: 11 S sNagw 1 a0 JadaF: 1 admsEsT
gfadfagagia 1i-v1l’ ( GSR pp. 292293 )

‘wfze @isa ad: | gaafag faadarg 13-’ ( Ibid p. 295 )

9aila g FfE@Igaased MapasT Haay | araNIgEII-
=T 1)’ (RKM p. 65)

‘g3 7 YT qTaar faafgy srA=ma |’ (ADV p.511)

‘HTYHABIN safavdzear A5 fanfy | faaswag )/

(Ibid pp. 70-71)

‘qrgi qaf wer, gorarEemg 1¢¥n’ ( VKL p. 6)

‘nareq qF frda goeafauadd gaaearg ) (Ihid p. 12)

‘F1e AFRBFT 1A’ (Ibid p. 1)

Fed gEeziesigy, Mifasifaggearg uw’ (Ibid p.2)

‘tg T Fld AranifaafGed aadfa amsifkagng=ay |’

( HKN p. 355 ). Here the cause is expressed with the help-
of the word ‘gfa’,
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Let us now turn to the second shade of the PM-

“arat sragH faerard wedifafifa o agrera faaramify’
geqR | queAifaasr faa’ eedtgaan: ot canat guesifag fad
gfr miferan: 1 'afamieediqafigen  faan’ sfy maan e
ardifafadaaizedangas ko s #es: (eodedt
-anfgeafaen’ gfa maada: 0”’ ( RKM pp. 22-24)

Qat qd: qf: a1’ 5fF zawda: 100 tsawT: AW’ gfa araraday
A Ibid pp. 62-63 )

Numerous instances of this shade can be quoted from
the RKM.

Let us now consider the examples of the third shade of

the PM.

In ‘AIRd ®1zd 7 easfasgesed ' (KAS p. 75 ), ¥Faafas
-suggests that it is the §1g F137 alone that pleases the appreciators
-of poetry.  q1qg, by actually saying '

‘ argdafaarseia: garsT gage: |

gurgafia aifa 7 qaift 353 1” (BKR 2/1)
implies that the lovers of the qualities ATY4 and SYIZ use only a
few compound wordsin their compositions. This further signi-

fies that the poetic pieces full of the above two qualities contain a
few ( and short ) compound words.

35.6 Remarks

[ ! ] The ancients have evinced thorough acquaintance with
the character of this yukti. [ 2] They have successfully used
this device. [ 3 ] With the assistance of this yukti, as with the
997 [ vide 3.6 ], the reader can explore the concealed or imp.
lied meanings of a scientific subject. It is, thus, the complement
of the AT, and an important yukti in many respects.

Sect. 36.0 933 [ An exception to a general rule T
36.1 Synonyms

#99t [ ST ). This @937 is not to be confused with the
.other #93T meaning R\T&T, Final beatitude.
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36.2 Definitions

(a) The sitra. ‘AT F: ¢ [ PAS 3.2.3 ] is the sqadt’
of the Se8T “&vavy 1’ [ Ibid 3. 2.1 1 Slmllarly, ‘s gufy
[ Tbid 6. 1. 77 Jis the Sea¥, the 4997 of which is ‘3I®: g3 e |
[ Ibid 6. 1. 110 ]. In the sutras 1. 1. 58, 1. 3.4, 1. 8.15, 1, 3, 58,
2.2.10,3. 1. 47,3. 1. 64, 3. 2. 152, 3. 3. 60, 3. 3. 1353423etc.,
‘a’ is used to show the 9ad.

(b ) “afrcgaeagsdomradt:-fagmaias ar@mm '
woagwar’ [ 364.1 1&f 1” [ KTA p. 460 ] '

( ¢ ) ‘sqant Arq aFAfesecdsagadoy v . :
(CKS IL p. 1030 ) .

(d) ‘affearagdoangad: | aqeaerr fadegge, ww
sefawfzfit L=’ ( STS p. 858 )

(e) AqaAt WA GEEARIIITzer AR @aa: §
(TYV App. L p. IT)

(f) ‘aqaif A, ~—aeeadicgsee rgﬂﬁs&iﬂqmql
( VBH p. 582 )

(g) ‘afagargsgoraaast: ' ( VDP p. 13)

This definition is ambiguous because the exact meaning
of the word ‘aifasia’ has not been made clear. The ‘afasra’
ordinarily means ‘the desired or intended meaning’. But this
meaning is subject to variation from person to person. The
definition, as a result, will yield different meanings to different
readers. Hence the definition is ambiguous.

(h) ‘smadeadifafzadraTasag 1=’ (TYV p. 14 )

(i) ‘agasteg arEerdifyeedBaad: |

qaeqearasaisd fafzse: @ wdfafa: V (TY p.15)

36.3 PM and OMs

PM—The statement of an exception to a general rule.
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OMs—(1) To state fully the comprehensive rule first and
the exception/s to it later. (2) To draw forth the desired meaning,
(3) To set aside the views of others because of their impropriety.
364 Functions,

(1) It acquaints the reader with the general rule and its
exceptions simultaneously. (2) This acqaintance throws light
onthe GHIWT and the AT statements (cf. ‘IAaRageant
@ | aqaE: g fagar gay smrwonfag 0 garfy V—
KRV footnote 3, p. 377). (3) It lends completeness to - the reader’s
knowledge of a scientific subject, for by means of this yukti, he
knows both the SIHFAfafT and the fadafafyr, (4) This yukti helps
the reader to distinguish between the proper and the improper
views and to discard the latter ones. (3) It thus makes it possible
for the reader to preserve a scieatific subject in its pure or
faultless form.

36.5 Applications

Let us begin our discussion with the consideration of
Bhamaha’s views. He states as a general rule that the %Ifagg
etc., are four linguistic defects ( ‘g T Heqargsafisafy |
wiagsd g9aIgaiel &4 FgAT '~BKR 1/47 ). The exception
to this general rule, according to him, is ‘?rfﬁ%ilfﬁ?ﬁlq gﬁ?ﬁqfq
@@’ 1 (Ibid, 1/54 ). For instance, the appreciators of poetry
generally regard the word ‘@98’ as undesirable but if it occurs in
the proximity of the word ‘9%’ as in the expression *3I qIogI0g-.
{& a8 7A9@% (' (Ibid 1/56), then they considerit to be charming
(‘agrarnvzgsIed wve: @Y ANfEay 1’ —Ibid). Again, with respect
to the Poetic blemish known as verbal repetition, Bhamaha
emphatically states that only an insane person will say again and
again what he has already said ( ‘saafaafa: g-Fdalaaea
Ibid 4/13). But, there is an exeption to this general rule, which he
states in these words : “aRNFI+AgATg gufaEqafTfa | gurg 78 =3
qAeRd 7 afgg 1’ (Ibid 4/14 ) ( In the description of fear, grief,
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jealousy, glee, dismay etc., the verbal repetition is not regarded as
a fault. For instance, a person who is aggrieved says, ‘clear out,

clear out’. This utterance is not 819 ), We come across, in the
following statements of Faafax , a striking example of the present
yukti :
“ggrar @Azt sAdaasar
g1 AZARGIEARY axdwsaar afq: ngn
7 Jqded arify wafy Fear safqsmanmng-
SAgATATTAMIAAT Fafamaray |
wagfaaniamaa@aadsad 1’ (KAS pp. 89-90)
AT states the general rule thus—‘ﬂﬁﬂﬁﬂfﬂﬁﬁ\sﬁtim ¥V
(HKN p. 164) and the exception to it in these words==
“a QANsTHW sfa zegmucag ‘oshw 9 wfacarg’-gmw T Aw
( Ibid).
The following utterances of Vamana are worth paying
attention to
General rule : ‘qamgqagsq 1’ (VKL p. 16)
Exception : ‘A araarssiuedy Holl
gaarEidfaey | aEateFTaes g aadsy 0’ (Ibid.)
General rule ; ‘Ageaaf-aRagrefaRgeamaiay NN
Exception : —‘7 Jawfeaagart® ngsn
guAIgdfaay | 78 sfad dga 9 e 0 (Ibid p. 18)
General rule: ‘STwgaamay 113 Lu
7, faRe e md g ngRN

T e goeq, fadrayesfaure: &g 1 ( Ibid p. 24)

Itis to be noted that Vimana has used the words q7aR
and 7 in his above statements. In the discussion reptoduced
below from the RKM, we get an interesting example of the third
shade of the PM of this yukti :

“qﬁr“la‘gaq?ﬂ: ‘ﬁ:&m &QQ, ﬁmﬁ: |". seee
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 lgf: Aady e wgre: | sfeged e e
‘Saed’ gfr armada: 1” (REM pp. 75-78 )
. o :According ‘to Ananda, of the two faculties, namely, the
genius and the learning, the former is preferable. Mangala, how-
ever, holds that the learning is preferable. But Rajalekhara main<
tains that both the faculties are preferable when they are in an
inseparably connected form. Thus Rajaekhara discards the
views of Ananda and Mangala which, according to the former;
are improper. Rajadekhara has also stated his own view-point.

36.6 Remarks
(1) The ancient poeticians have shown thorough under-
standing of this device. ( 2 ) They have exploited all its shades.
¢ 3 ) This yukti is a dependable means of knowing the correct
‘rules and proper views concerning a scientific subject. ( 4) This
will help the readers write 2 book on the ‘Optional Rules of
Sanskrit Poetics’.

Sect. 37.0  &wiafq [ Presumption or Implication ]
37.1 : Etymology

The compound word has two constituents, viz., ¥ and
wrafdr. Here the: latter constituent does not mean ‘misfortune or
calamity’; but'it meéans ‘obtaining, procuring or getting’. Thus
the compound word means 3#5&3 Sifa: or &€ 7Y ( The obtai-
ning of the meaning or the knowledge of the meaning ).

37.2 Definitions :
(a) We do not come across any instance of this yukti in
the PAS. o
e (B )_"‘qa__giﬁﬁ'%{fzréa%rv s~ warnfey umArEasH-
v foafgaaronsaa 1. 260-24 ) ‘Arfwafzaeriomia’ saatags
iwafa &R 1" (KTA p. 459.) ,
(c) ‘watafaatn seffaaatamay gutife: aoad afe
Araatade:, saiféan y@ia = 1 ( CKS I p: 1030 ).
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(d) ‘aeRfaanatenay auafafa: | am-shad Med wgasal-
s qafe-Ard fqargdangfafa » ( STS p. 858 ).

This is a verbatim reproduction of CK’s definition. ( vide
f¢’ above )

(e) ‘wufafaain ssfaad ssani sgwarada @rREad
gt 1 (TYV App. L p. 1)

() "walafaats,—AsAmdada adistcaat afea ga e 0
( VBH p. 582 )
(g) ‘aFRiganaizogy qaigs: V ( VDPp. 13 )
This is the same as that of CKS and STS.

( h) ‘gafafa: afdracAseEisan@g V' (TYV p.8)
(i) ‘aatanfaiamiafaf@taa ¢ (TY p. 14)

“The knowledge of the meaning is called arthapattx” This:
definition is meaningless.

37.3 PM and OMs

PM —The meaning not expressed is conveyed by the words.
used. A ‘

OMs—( 1) The implied meaning is conveyed by the force.
of the meaning of the words employed. (2 ) The implied
meaning is understood as though it was actually expressed,.
(3 ) The intended meaning is obtained in a different manner.
(4) The implied imeaning is generally the opposite of the ex-
pressed one,

37.4 Functions

(1) It expects the reader to be context-conscious. He has-
to interpret the text before him after paying due attention to what.
the author has said previously and in what context. ( 2 ) Thus:
it keeps thereader on the alert. ( 3 ) It enables the author to:
leave some topics of the subject to the deductive faculty of the
reader. ( 4 ) Thus it makes it possible for the reader to infer the
“un-stated topics.” (5 ) It extendsa helpmg hand in rcducmg
the bulk of a scientific treatise.
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37.5 Applications

While discussing the inter-relation between the poetry and
science, Bhamaha says--‘$1ad g siaq g weafaeafawrag: o’
( BKR 1/5), meaning ‘but the poetry rises rarely and that also
-only in one endowed with the poetic muse’. From this expressed
smeaning, an intelligent reader infers that the poetry does not
-spring up in the mind of a dullard. Similarly, a learned reader,
‘on reading ‘@1Earafy adiqifa eqreareaifa aeAag | A gEaanE
&4d gA9ET gar: 11’ ( Ibid 2/20 ) instantly presumes that the poetry
should not be such as is understandable only with the help of a
.commentary, but it should be such as is intelligible to both the
learned and the illiterate alike. As soon as a reader reads the
following stanza, he deduces the implied meaning, viz, a poet
-should never neglect the science and the conduct of the people
.at large :-

‘arIseg TR faggray Asfasd wAfas o

arersisianedd aaty aadafza: W ( Ibid 4/46 )
From USMIVs statement that, that poet is great who
does not waste his genius in trivial plots and descriptions (‘H3-

AtdEarEt aea T gfaaea 1 @ sfawweier Jvsger gfesa; '
RKM p. 126 ) the attentive reader immediately deduces that
the poetry of a really great post is always full of execllent plots
and descriptions.

From &#:%’s statement, viz., ""g‘ﬂl‘ T gur @I onyw

{ KLV p. 11 ], the reader promptly infers that the poetic qualities
<an never attain the status of ‘life-blood of poetry’.

Similarly, without USI@Ts telling his reader inso many
words that ‘the reader should diligently study UARGYs Hreq-
MAfar’, the latter infers it immediately on reading the following:

‘gd a1 wrEAdatar Miqiar ax ey |

wiwd 7 @ sAifa @ fasrafa afeamyg 1’ [ RKM pp. 9-10]

Again, Vamana simply tells his reader that the AgHI
styleis full of all the poetic excellences (“@Ragedar g4t ng '’
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VKL p. 4) and urges the reader to draw the inference that the
-gaHl style lacks no merit and that it is absolutely flawless.

37.6 Remarks

(1) The ancient poeticians have capably wielded this

.device. (2) It resembles the &aiafy SHIT recognized by the

-amimzamsaka-s. (3 ) It can be compared to the third OM of the
#9RT as imagined by NM [ vide 35.2 (h) ]. (4 ) It will help in
writing ‘The Untold Indian Poetics®.

-Sect. 38.0 3T [ Reply 1.
.38.1 Nature

This is a relative term. It depends upon and is determined
<by the 79981, The 4981 is the objection raised by the opponent
t0 a particular premise. The STTIA is the statement refuting the
.objection. It is a reply.

38.2 Definitions
( a ) According to Dr. Agrawala, PA’ siitra, ‘TeTANEA 9
- gEANLEIFRITHOLAT 1” (PAS 1.2.56) represents the present tantras
-yukti ( vide, IKP p. 309 ).
( b) “aea favigaisrgaes: — ‘qEameng; gt fg @’
{ 340-9) gf@ 1’ (KTA p. 469 ). CK and others have considered
this tantrayukti under the term ‘@%a’. Therefore, it will be dis-

. cussed, in detail later, under ‘favia’,

_Sect. 39.0 IZRF [ Mention in brief ]
39,1 Nature

This is an antonym of fAga1, The latter is ‘a detailed and,

- therefore, a long statement’. Its opposite, the S84, is 2 non-detai-
ded and, therefore, a brief statement. The tradition defines it as
rmramAe qEgEgAdan, aar 24 g0 51 ' [ GSP p. 52 T meaning
~mentioning only the names of the objects, as matter, quality ete.’
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39.2 Definitions

(a ) The PAS lacks the illustration of this yukti.

(b) “emEaEgRR- fafaanggfdaaaay [11-10) 0’
[ KTA p. 458 ]

(c) “sgaay arm wanfaard, gar ‘Ffegiaaamy’ (. 4. 1
w3a gatgdarfagagda ' ( CKS I1. p. 1030)

(d) ‘swEa=Tgga: | 741 geafafs WL’ (STS p. 858 )

(e) ‘zgaa A aATatal gEMANT RITIZRA: |

gaadat gaRasset ader 5fa gsTAarEmed fifFan 1’

(TYV App. L p. IT)

(f) * SR A ~ag@ufaamg | gar ( go go oo Y ) —-
‘qrg: fadd sB4ART T4 Qan grrga: Vgl V7 VBH p. 582 )

cf. ( ¢ ) above.

(g) ‘@m@agqgg3: I ( VDP p. 13). This is an echo of
( d) above.
(h) ‘sg3a: aramfElfe sigadfao: ngn’ ( TYV p. 6)

gAardifts: means ‘a collective or cohesive statement’, which,-
in other words, mneans ‘a brief statement?,

(1) ‘sg2a: guamfFaffa sigddfa:
‘Iz a9 @RwifAEEg 10 (TY p. 11)
The author of the TY has suggested that the definitions as*
given by NM, CK and VB are all acceptable to him,
39.3 PM and OMs

PM~—A brief statement of the topic to be discussed.

OMs—( 1) A sheer brief mention of the topic. (2) A-
collective statement made, keeping in view all the fine aspects of
the topic.

39.4 Functions

(1)Itaverts the prolixity of the work. (2) Being a-
fore-runner-of the fada ( to be explained later ), it ‘lends meaning
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‘o the latter’s existence. ( 3 ) The reader gains a superficial acqus
aintance with the subject, which excites his curiosity to know thé

subject in detail. (4 ) As stated by NM ( ‘SgRafadgdisdvar
Yfgar €9 ' TYV p. 7 ) the S32T and the fAga are relative:
But this relativity of the two can be considered only after wé

fully discuss the fAaa.

39.5 Applications

8% has, in the following stanzas, made an I33d of the
.twenty-eight substrata of propriety : —

R A R JASIEE W |
feamt s13% fogi 439 = fa@ad usn
3TE RO 9 w15 W EH 7 |

<y geasafamy @awy awagag 1.
sfanmmaenEr [{aR awanfafy |

TIAEAIGRY T MG A AT N oll” (KLVpp.12-13),

He has quite knowingly made this Gé&fr as is evident from
his statement; viz.s '(EﬁFﬂct{fa‘ﬁ'fttﬁ’-ﬂg‘{}iﬂﬁﬂrtﬁﬂw FRITTT
Grdieitaed =Rifagaig 1° (Ibid p. 33 ). FAafas makes a brief
mention of the causes of poetry thus : ‘@8T: Fiawfasy now
(KAS p. 4) and then explains, in deta..il;‘fhe nature of SfAAT
and other factors including ngﬁfﬁ, AWIFX and  IFANT
{ Ibid pp. 5-6 ).

The following is yet another »E&ﬂ-’ﬂﬁiﬂ composed by
wafas

“Yfaeleaar gar gfa: sema faag |

Fafagenfa Qg s @A gy gun' nzu
(Ibid p.6) ~

In ‘FgN1E: GAAB T é’m‘wﬁl

efy arawegen gdTRerEar (BKR 2J4 )
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Bhamaha has only briefly mentioned the five figures of
speech as explained by others. Vamana’s siitra's, reproduced
below, are all apt illustrations of the present yukti :

‘@t faar s# 7 Fimgmf€ u’ (VKL p. 8)

The gloss on this siitra begins with the following words ¢

‘IgRaFAvagEIE—( Ibid )

‘Fred ne g IRWY (Ibid p. 12)

‘T QeI 1’ ( Ibid p. 36 )

We refrain from listing more instances as they will only add
o the bulk of the work. As every scientific author is required to
jmention topics and subtopics of his theme, he has got to resort
to this yukti. Thus, it is a very common yukti to be met with
in every scientific treatise,

39.6 Remarks

The ancients have made use of this yukti successfully.

Sect. 40.0 SgIT [ Extraction; Extrication ]

40,1 Nature

SEIT ordinarily means ‘drawing forth, extracting, raising,
rescuing, lifting up or extricating’. When an appropriate meaning
is extracted or extricated from a statement, it is known as 33,

40.2 Definitions

[ a ] PA has not exemplified this yukti.
[ b 1KT also does not treat this device.

{c] Qg am qIaEgw Far @Tengey 1
(CKSIIp. 1031)

{ d ] STS does not describe this yukti.

{e] 3@ Ay Fegrd Naw qAEERY 11
(TYV App. 1. p.iv)

[ £]'SaRY A | mEEasarEaaAfz e am\mq ¢
( VBH p. 583 ) cf. (e) above. N

[ g ] The VDP doesnot mention this y’ixkti.
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[h] ‘SgR: sgd Neeadggyed AT 13y [ TYV p, 311
[i]'Sad am Neaed gowed kg W[ TY p. 19 ]
40 3 PM and OMs
PM--To lift up one’s views and to establish them firmly.
OMs - [ 1 ] To point out flaws in another’s views and to'
raise one’s view-point. [ 2] To give a satisfactory answer to a-
question raised by an opponent. [ 3] To refute squarely the
objection raised by the opponent. [ 4] To re-organize the’
meanings, previously expressed, in the light of the context.

40.4 Functions

' 1 ]It enables the writer to point out the fallacies in the’
opponent’s views, [ 2 ]It gives the writer an opportunity to give’
a satisfactory reply to a question andfor to repel the opponent’s-
objections. [ 3] It helps the writer establish his view-point.:
[ 4 ]It shows the reader the faulty line of thinking and acquaints-
him with the correct and scientific views. [5 11t teaches the’
reader to pay proper heed to the context and to interpret the’
textual meaning correctly.
40.5 Applications

The following passage, reproduced from Bhamaha’s work,-
though a bit long, represents all the shades of the PM of this-
yukti :—-

“JedweazEify wewd gfaaisa o

g27 9 fe sara: gdaft aag n

Mtafaarayg dadfals & gug |

LG EUIRERR IR IE IS EEE RG]

ag Measdmifs dgdfafa sead

F1% qarg wAn o Faay o

ATEEAIDI G NGAYY A |

fasd Aafadd g 339 gz n

ASTHI@IARARE  ARIFATES |

Wanfy ara Aty aeaar o
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a fagrraifem3or snad =near faug
apifadagsdfiter aramsgsfa: n’ [ BKR 1/31-36 ]

Meaning :—-“Other scholars maintain that the Jas poetry
is a different type of poetry. According to them, that ( %% )
alone is superior. Any other poetry, though full of good sense,
is not superior.

«What, indeed, is the distinction between the 3a% and the
M7 poetry ?  The fools, following the maxim ‘the blind follo:
wing the blind’, cansay so. [i.e. the Ja+ poetry is distinctly
different from the W<WT poetry . [ The objector says ] Indeed,
LAY [ this is the title of a poem ]is called a 43N poetry.
[ Answer ] Letit beso. Generally a name is given at one’§
[ sweet ] will.

“A Vaidarbha kavya though intelligible, straightforward
and soft, but bereft of charming meaning, is quite different from
real poetry. It is like a melodious musical piece.

“The poetry endowed with the figures of speech, pregnant
with decent meaning and coherent in character is perferable
though composed in the Gaudi style. But the poetry devoid of

all these qualities is not preferable, though it is composed in the
Vaidarbhi style.

*“The mere use of the words like fA@ra etc., does not lend
beauty to poetry. It is the charming words and the charming
meanings that go to make the poetry beautiful”,

The stanza 31 above contains the fallacious argument of the
opponent, It has been contradicted in the stanza 32. The
opponent again raises an objection in stanza 33. Bhzmaha refu-
tesitin the latter half of the same stanza and then upholds his
own view-point in the last two stanzas. The latter half of the
last of the above stanzas is made to yield the meaning ‘charining
words and charming meaning’, keeping in mind the context, viz,
gt amea Rl adRdafsad \' [ Tbid 1/30]
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Vamana’s discussion, reproduced below, also illustrates the
present tantrayukti

“¥fzfrag qa adafear:, aggoomdag-
qiffag aFredsAa: TRAMET 130

7 geafiag sred 9Fifa oy 1 aqEITIST
qT AP 1—

‘aesfeasqmi srEamt e Searn
q geldd gHEa daan g 0 5@ [ VKL p. 13 ]

Although Vamana’s position, as expressed in the last stanza
-above, is such as cannot be accepted, yet it is evident that he has,
in his own way, tried to find fault with his opponent and has
.established his own view-point.

40.6 Remarks

Tt is clear from the above discussion that the ancient Indian
-poeticians not only knew well the present yukti but also made

full use of its force and function. This is comparable to the
#3AT [ vide Sect. 34 ]

Sect. 41.0 Iq2 [ Instruction, Advice, Authoeritative order 33

41.1 Nature

A preceptor teaches and exhorts his disciples. An elderly
person gives bits of advice to the younger people, in their interest.
A master instructs his sub-ordinates and issues orders authoritati-
vely. Such advice, instructions or orders are not to be questiened
or challenged but are to be acted upon promptly and unhesita-
tingly. Every science, in its own right, teaches or exhorts its readers
['sgfazw frgfaea qat ddafesad | qgafkaiafaay ared areafady
fag: W—GSP p. 203 1. Therefore, the I3 TAZMHT has a
Jegitimate place in the plan of a treatise.
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412 Definitions

[ a ] PA has used the very word S92 in his g7, ITRASHT
aifas 53 1 [ PAS 1.3.2] : -

Besides, the following siitra-s contain the present yukti :—

fasfa®d ad g 1’ [ Ibid 1.4.2 ] _

‘gegsid qdq 1’ [ Ibid 2.2.30 1. In this sfitra the word”
‘gA1sd’ is to be taken for granted,

‘gfq @i w: M 1’ [ Ibid 3. 3, 118 . Here also the word”
‘Fasq:’ is implied-

[bl'wd afggsafaegiRa--guiaifadda i e%a  faeg=-
gemg [ 12.21 1 fd I [ KTA p. 458

[c] '‘S9_dl A HATHIFAEH, JA—LAAY SPFAT  JT: QG
was’ arfz \ (CKS II p. 1030 )

[ d] “cafaegara: | ga="gar 4 swgAEra} frawacd 9 adag’
gfa ugsn” ( STS p. 858 )

[e] “Sucall 9 Yaeatgagaed fdagaaam u” ( TYV Appr—
LpII)

[f] ¢S am awgg=aaq \” ( VBH p. 582)
[ g] “gadxcgara: V" (VDP p. 13)
[h]“s9qa sEaaRawa AFSA T ngon’ (TYV p. 7)

[i]‘SeRaY =1\ argagaq 1> ' S92y & Jaud afzfy serar ¢
**AAERA g adfcaansady 0’ (TY pp. 13-14)

This is nothing else but a collective reiteration of [ f ] and”
[ b ] above,

413 - PM and OMs

PM — Authoritative instructions in the form ‘Do it like this.””
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OMs--{ 1] ‘Behave in this manner’. [ 2 ] Words of advice
of a credible or trustworthy person. [ An I is #9IgA441&T or
TIIGRETAH vide GSP p. 447. [ 3 ] “That is like this and like this’..

414 Functions

{ 1] This yukti helps retain the guru-mukha tradition.
[ 2 ]It preserves the thoughts and esperiences of past several
generations. [ 3 ]It enables the author to substantiate and prove
his point of view by quoting the views of his credible predecessors.
[ 4 ]It teaches the reader to distinguish between the right and
the wrong. [ 5]1Italso acquaints the reader with the notional
or reflective tradition of a subject.

41.5 Applications

The words like gaisigq etc., in the following quotations
from Bhamaha’s work, are indicative of this yukti :

$+- ggag wgia: greaeg ¥ASAq 1" [ BKR 1/58 ]
‘aeAsent sfaar w1 [ Ibid 2/85 1

‘qearafy wdear dgfzeaarn frar W [ Ibid 3/52 ]

‘g 93T FaERgF ) [ Ibid 6/21 )

Similarly, look at the undernoted statem3nts of IR~
‘fema g#fa: a3’ [ KAS p. 4 ]

‘qaq Hlagamo Srasd weafaszar 1’ [ Ibid p. 67 ]

Now turn to Rajaekhara’s utterances reproduced below ::
'3 q wapiq 9g A°97 1" [ RKM p. 166 ]

‘areAqaTearg sreaiar 98 aresaiafafaar ¢ [ Ibid p. 12 1
‘s wfafqasalaifesd g aiaqarE31 1 [ Ibid p. 105 ]
‘giafamalaa: seafFad a7 1" [ Ibid p. 155 ]

Consider the following pieces of advice by Ananda :

‘saai  @ENEAfaaRgaday ' LADV p.292%
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Ay FeAIssAY qraq T3 1 q A@sar 1 [ Ibid p. 310 ]
"aamai qfeg} aenfafacafgdsifagsag 1 [ Ibid p. 3627

Vamana too has given many instructions to his readers, a
few of which are as under :—

‘greadl fg A Qg gerEsRiARdg ¢ [ VRL p. 2]
‘IrrsgFRAar fadar saread: ' [ Ibid p. 68 ]

3% oF fi gdvsd widor 1 [ Ibid ]

‘a¥ s daearg sigsm: [ Ibid p. 29 ]
‘QIFIIIERINT Hical sfaaaafy graats: v [ Ibid p. 20 ]

Take into account the following quotations representing
the second ( #rgg9q ) shade of the PM ¢

“FArat qreTraarRa grEE: | gur—

‘oxeq faght #3037 qa Seageaen Tsaf gEgRaTia aE|g |

sremifagrgasay qaift  aaq #easft gad fasagggsa 0’
[ RKM p. 64 ]

‘az%7 degd g5 3o rEFAfE g |
oA gqw ¥ FfesRTaEan |

g e — wgfaammfta at enfaslfagraan
Wrewasg ar araear qiseg geesar ' [ Ibid p. 108]

e qd 7 3FA gl aviamr g ataifElagradar @ sewafaft
_erdn 1 99 |

qar g wgAT L —
‘g sfafegwgias e afan |
fafaxaauaiaacasenr 1 adag u’ [ HKN p. 379]
41.6 Remarks
Since the {astra-s are exhortative in nature, the present

yukti is unavoidable. Realizing this, the ancient poeticians have
properly used it to instruct their readers in scientific matters.
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For the thorough knowledge of all the instructions in ancient
Indian poetics and the traditional views on various topics, a
collection of all the upadefa tantrayukti-s appearing in the warks
on Indian Poetics is a desideratum :

Sect. 42.0 3R [ Analogy ]
421 Nature

Man learns many things by recognition of likeness.
Therefore, the recognition of likeness or analogy is regarded as
an efficient means of knowledge. Its well-known definition is

‘sfagararaiq qrsaqigag V', Itis of the nature of the knowledge
of the resemblance. gggyq is the standard of comparison, one of

the four requisites of the gquy syewHIX. But in the field of the
@73f® doctrine, the word 3TAIA is used as a device of obtaining
the meaning of a scientific topic in a pleasing manner. It is
neither gqaT nor 3wy, the standard of comparison.
42.2 Definitions

KT alone has discussed this yukti in the following words:

‘eRqiTee  @AgaREAg— fgmafgug fRagrd@ad’

{51.8 Jgfg’ [ KTA p. 459 ] ‘

To prove the less familiar [ or unfamiliar ] with the
familiar one.

No other ancient thinker has recognized this yukti.

42.3 PM
There is only one meaning of the yukti and that is ‘to
prove the unknown [ or less known ] by means of the well-

known’.
42.4 Functions

[ 1] Based as it is on similarity or resemblance between the
wellknown phenomenon in practical life and the not-easily-
intelligible scientific topic, it renders the latter intelligible and
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at the same time agreeable or Adclightful. It makes the reading
of a scientific work a pleasurable experience.

1

425 Applications

We come across literally numerous instances of this yukti in
the ancient Indian scientific works because their authors aimed
at lending a delightful tinge to their works while meticulously
retaining the scientific tenor. The subject-matter which the
poeticians were handling was by its very nature delightful. Theres
fore, they very often resorted to this yukti. ’

Look at the following charming utterances of Bhamaha. &
‘famenonl fg F1eAT 3:9399 famad 1)’ [ BKR 1/11 ]
‘giagfadiog  geEdfT QvEd |

‘i qmrgmFggrats  axfag | [ Ibid 1/5¢4 ]

‘fefazrmaalaaied ararmaEafy |

grafasimaaed asmafgaisaag n* [ Ibid 1/55 ]

‘gaa qurafagrmeggar

fawifa Qg fagsgmugar v [ Ibid 3/58 ]

Let us enjoy the beauty of the following :

‘quiacafy fadfsegml: seausft |

IO FFAT GUAT WATRTFWIRE 1’ [ KAS p. 29 ]
Anandavardhana simply gladdens us by his statement

rep_roducgd below :

feszgal afq gal: w17 g |

| A4t ARG AIAE 77 g4 1’ [ ADV p. 599 ]

Let us now turn to Viamana’s delightful statements s
twafafgeaan HYgag ks’ [ VKL p. 13 ]
ﬁ‘fa& fas fatqeaq f@garseag nagw’ [Ibid ]

‘qurg ferg Aoy Rwifas fad wred sfafgag 10’ [Ibid p. 6
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é'a'v'a' ’s FITFHT=S. as the ones re roduced below, also contain
y p ]
’ludiCiOUS use of this yukti .

‘sifecafad @9d mad gad gang

@rMzafidead feissasfia gaa’ 1 [ KLV p. 14 ]
‘Sfaardfadio  gavast: @y |

TIIAEAAT fawdRa gsqa: ngan’ [ Ibid p. 16 ]

42.6 Remarks

Thus it will be seen that the ancient thinkers had mastered the
‘art’ of making ‘science’ edifying and entertaning simultaneously.
In passing, it must be observed that since the 39AIq is not the
poetic gqar [ a simile 1, the studies made for finding out the
similes in scienti fic/heoretical works like the mg‘tﬁiﬂIW[Vide
‘The Similes in the $ankara-bhagya’ by Dr. M.D. Paradkar, a
Motilal Banarsidass Publication ], the #JegfT etc., are totally
misdirected and unscientific-

Sect. 43.0 F™& [ Deduction, Inference by reasoning ]

43.1 Nature

The root gg (1. U.] means ‘to guess, to infer by reasoning,
to deduce, to im;gine’- etc. Therefore, g7 is that which can be
deduced, guessed by reasoning. F®, agng, qFAM, seqarg and
Scerolig are synonyms. Thus gg is the device used to infer the

unexpressed part of a scientific topic and thus to complete the
subject-matter. :

43.2 Definitions

[ a ] PAS does not illustrate this yukti.

[b] “agmFugE—daEgar  sfugar 7 A €
ARIS3ad FueT: $e3370 [ 198.9 15/ 17 [ KTA p. 4611]

[ c]"Fe am gafrag *q ga4r geicdanafcead i’ [CKS I
p. 1031 ] ' _ - .
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[d] “a=fafesd geamsaway agEd | gr-afafgaaaaratael
wafadt wgafeend-wd, 9, o, afafy o wgfad avaey fyfas
qufafeay; saaigy —awny fafmeddddes &3 aguiafe wgw
wadifa; sgiaasmgre sface:, wan fzfag o3 aa fecd ﬂfﬂﬁfqﬁ’ ’l
fiparag—~9eaT Eanaed, aagiaraty, AT B, xAArIEA el
[ STS p. 859 ]

[e]“F@ 7w ag fagsr e3ssar geiAIgFaafa sqaearad
- agge® V" [ TYV App. L p. 11T ]

[£] ‘T @ | 9a9faag o°% & S qehfgear e V'

[ VBH p. 582 ]. cf. [ ¢ ] above.

[ g] ‘&% asfaizse ghared agaffa ' [ VDP p. 14 ]

[h] ‘Fmgrrganra fafassfEatar uksn’ [ TYV p. 27 ]

[i] ‘e g agggad (?) w2 sefaTifeaq

593 Taand FroRfaaqeEqw 1’ [ TY p. 18]
43.3 PM and OMs

PM--To deduce by reasoning what the author has not
explicitly stated.

OMs [ 1]Toinfer by reasoning what the author has not
expressly stated and to presume that he has actually stated it.
[ 2] To infer the author’s tenor, after paying due attention to the
cantext. [ 3 ] To deduce the unexpressed meaning and to put
it into practice. [ 4] To interpret the text properly in the light
of what has been said previously.

43.4 Functions

[ 1 ]It enables the author to leave some topics to the imas

- ginative understanding of his readers, [ 2 ]It thus saves the
work from becoming lengthy. [ 37 It throws a great responsibis
lity on the shoulders of the reader of interpreting " the text in the

- light of the context. [ 4 ]It brings to the surface the unexpressed
meanings, fills in the ellipses and thus completes the scientifi¢
subject, [5 ] Espscially in an experimental science like the
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Ayurveda, it serves two purposes : [ a ] it makes the work perfect
by supplying the deliberately omitted textual parts and [ b] it
helps the practitioner in the matter of correct diagnosis. [ 6 ]It

gives full scope to the reader’s thinking faculty. [ 7 ] Thus its-
role is very significant,

435 Applications

Let us begin our survey with Bhamaha’s work :
‘agrazft K4 fear gwwaeaft | [ BKR 1/57 ]
‘gagudiaacasaayggaanr fzan )’ [ Ibid 2/95 7

The following quotations will confirm that &ftgq too knows.
this yukti :

“gnda quras gaEsEEgEnE I [ DEN 1/78 )
“fegmia afad DawRGHEI 1”7 [ Ibid 2/96 ]
“erRda gHIR Al ey |
fagenramanfofaarasar fasaod: 0’ [ Ibid 2/115 ]

“grada faarasty fagew: agagleam 1/ [ Ibid 2/166 ]
“uaug et gnsEgueaia n”’ { Ibid 3/37 ]

Rajadekhara has employed this yukti at several places a few
of which are reproduced below :

“gan=gafa gwgFAaasgEd 11 [ RKM p. 292 ]
“xguagraggdl fegmEAn gy @t 1
g afuar gz amag feagea: 0" [ Ibid p. 325 ]

~ In %q‘ﬂ?ﬁ's werk, we come across numerous instances of
this yukti :

‘o frwayreal famifedimea} 9 sagacgeg I' [ HKN p. 45 ]
‘qd 9 |/INBFEIARS AIAILIEA 1’ [ Ibid p. 63 ]

- gaweaacged I [ Ibid p. 104 ]
‘qd gATgrIREAcg A 1 [ Ibid p. 219 ]
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( After describing @& and FLATH ) ‘0d gAG-q:-q0-
gF-aEa sagat: V[ Ibid p. 265 ]

What A9 implies is that it is the responsibility of the
stadious reader to find out (or compose) for himself the poetic
passages illustrating the ST, AT, IO, TR, GAFH
and other bandhas falling into this category. Unless the reader
supplies these lacunae, Hemacandra’s work should remain in-

«complete.
Vamana’s work abounds in instances of this yukti :
‘qawsqrarafy fazmat gqeageati acidrr gf@ ' [ VKL p. 10]
What the author implies is that the reader has to find out
for himself the appropriate usefulness of other vidyz.s like HHAATET,
g eic. ,in the field of postry.
[ After describing the f4&g 7 with reference to the art of
Jetter-writing ] ‘@d Fergieafy fRAdisger’ [ Ibid p. 28 ]
‘graar fearsaafa zsesaq 1’ ( Ibid p. 37)
‘qausrauifeasaanstg@ifa 0’ ( Ibid p. 44)
‘gea g gsanfawan giuaedean v (Ibid )
“qanaarfa sagediar \ (Ibid p. 72)
In the end, we turn to a very important statement made by
&WE, After discussing twenty-seven cases of 39, &% observes :
‘g FrEmrgity Aada fear esantfacagdamag | agagonty
A=A 4 sefaafy wasafisagia V) [ KLV p. 62 3
In this observation, &7 has suggested that there are
-s0 many other factors of poetry, like the TSTgI0N, @FzTw, Fuid,
UfF, T, ©°3q, FAWT etc,, to which the application of the
theory of si1faea has got to be extended. But the author would not
«do this task himself. He would leave it to his intelligent readers.
Thus, according to him the cases of 3iYi&q are too numerous to
«count and not confined to the number twenty-seven. Here he
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“has resorted to the &/ Ifth. But, Dr. De does not know the
-existence of this yukti, Consequently, he unjustifiably blames
&7% for having stated only twenty-seven cases of &iifQe7, Dr, De
says—¢-and the cases of application are dogmatically summa-
rised as twenty-seven in number”. [ DSP IT p. 285 ]. He repeats
his observation in his yet another work thus : “He dogmatically
summarises the cases of application as twenty-seven in number®
[ D3A p. 40]. He chooses to reiterate the same grudge thus :
“The cases of application are dogmatically summarised as twenty=
-seven in number” [ DPS p. 44 ]. From the foregoing discussion
it will be clear that Dr. De’s above criticism is totally ill-founded,
~for he has not paid heed to the fact that &% has employed the
I yukti in his statement quoted above. It will now be evis
~dent that for want of adequate knowledge of the present =97,
the ancient poeticians are likely to be subjected to unjust criticisin
by the modern critics.

-43.6 Remarks

It need not be overemphasized that the knowledge of this
‘important 34 is absolutely necessary for the precise and full
‘interpretation of any ancient scientific treatise, Incidentally, it
.should be borre in mind that though this yukti resembles the
.R=Tqfd previously described [ vide Section 37 above ], both are
.different from each other. In the &914fq, the reader is expected
“to find out the meaning other than the expressed [ generally the
. opposite ] one with the help of the words actually used by the
_author. Whereas in the 3, the reader brings into full operation
i his imaginative and]or reflective faculties and finds out the unex-
- pressed meaning/s without, in the least, ignoring the context. By
_recognizing this @47 the ancient theorists have shown their
firm faith in the ruminative and imaginative capacities of their
.geaders. Moreover, they have as though suggested that they
would offer a warm and hearty welcome to the new ideas and
-thoughts of their intelligent readers and would thus gladly extend
.2 helping hand to the development of science. ’
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Sect. 44.0 qq;r‘:a [ An invariable rule; A universal statement }.
44,1 Nature

When a rule is absolute in nature, that is to say, when it
has no exception, it is called g#r+g, There are no two opinions-

about such a rule. In other words, it is always valid.
442 Definitions

(a) PA has stated absolute rules in the following siitra-s :

‘fgsagadedidiaacd agawawa fga=wd facaqg v
( PAS 1.2.63 )

‘faedt gedr qrorgqans 1’ (Ibid 1.4.77 )
‘facd @iershifasway: ¥ (Ibid 2.2.17 )
‘facd Fifeey wa} v ( Ibid 3.1.23)
‘faed fea: v ( Ibid 3.4.99)

That there is no exception to the above rules has beers-

indicated by the use of the word ‘fcg’,

(b)) “gdamamusiaa: — qeargeranrad: gaia’ (40.17) ofa”
( KTA p. 460)

(¢) “g#ral am agauddem, ao—fn ad@de,.
fagfe=adicafz  ( CKS II p. 1030 )

(d) (@37 ) agaurdidieady @ awra: 1

aa1 fagfai=afy, aanes amafy (qa) nxan” (STS p. 839§

(e) “gFrdl am aq q@rIEIads aesna: |
(TYV App. I p. II )

(f) “amrat av—a qsdq qgasafa=ia =safy avag
( VBH p. 582 )

(8) “ad= agr qur g ugwna: \” (VDP p. 13)

(h) ‘ a@rg qawdy aradfy syafeafs: ngsn” (TYV p. 10p

(1) ‘ggrdl At 9q qe@syg aaeRa ) (TY p.15)



Definitions and Applications of the Tantrayuktis 73
443 PM and OMs

PM —A categorical statement; a statement with a definité
meaning; a rule which has no exception; an expression which
yields one and only one meaning.

OMs—There are no OMs because there is no difference of
opinion about the nature of this yukti among the ancient
theorists.

44 .4 Functions

(1) The reader obtains the knowledge of the rules which

are true in all cases. (2) It removes from the reader’s mind

doubts, if any.
445 Applications

First, let us consider some of Dandin’s and Bhamaha's
statements :

“qg 7 = fad = aq fada szafeaaq 1’ (DKN 1/11)

“grred €A favags a5d weaqd ag: |7’ ( BRKR 1/6)

“gad ameantaRar gaRdafeeay 1" (Ibid 1/30)

“gg gaor arecd aifeq wraea seafag 1 ( Ibid 2/43 )

There is no exception to the following rule stated by
R3jadekbara ¢

‘qrasfad g1 g4 @q | ( gefaar i wgad qwg 1)’
( RKM p. 97 )

He has used the very word figgry in the following expression—
“frameg agar—AsE gEAgasit et fassa asw g
qquart qatedq fasaea gaea = fagsa: 1 (Ibid p. 244)

Similarly, the statement reproduced below is quité
definitive :—

‘gugpIaft wsd q F1ed Jrataay | ‘

gudlead gen quregwama: 1’ (KASp.21) -

Anandavardhana has also laid down many rules of &

Ptrmanent nature. For example :

“gfr gty s aremfigea oify feaag 1’ (ADV p. 28)
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“gemrg Reaadag—sdaqeasfy wemen, T sagEmnfAgTan,
afy g =ageacana 7 ( Ibid p. 442))
“gazr fz arfamear:, qoEmr o SregFnn |7 (Ibid p. 511)
‘g g WiAmfieay, @ SN T graaed 1
( Ibid p. 546 )
“gaudfy afag ug 1 @ & Fafemafe:, dammmaats: 1"
( Ibid p. 424 ) :
2% too has made many definite statements a few of
which are quoted below :-—

“qar faaraifzamdt aega: gavw qa 93, gy g Feafasda 1
(HKN p. 84)

oo gad Arardgan 1003 gea-facE-aAgeanlE araed A9
(Ibid p. 287 )

“gdfad = g faadsRmafaa soEanaiagy
( Tbid p. 320 )

“mifaw g graferirrsuasafaiasey g7 wafq |\

( Ibid p. 352)

Vamana has to offer many such rules, as is evident from
his following statements :

“a = siteRarsg awe 1’ (VKL p. 3)

“q qagst: fefagafipad sreamm 1’ (Ibid p. 4)

¢ gacadiiewa geaifasad: 11 (Ibid p. 6)

“arafyd fy Faamatazafy 11”7 (Ibid p. 1)

“ng sdAr fawd gafiq \ (Ibid p. 12)

“areagiaATaT: ®atd gt qum 0 (Ibid p. 29)

“srarzzagat &, afages waw: 1”7 (Ibid p. 54 )

“a= f faear dfiar ofr sreara: 0 ( Ibid p. 69)
44.6 Remarks

(1) Generally, the word ‘gg’ is the ‘marker’ of this yukti.
{2) It should be possible to compile, with the help of this yukti,

l”
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“all the rules in the field of poetics. (3 )Thus, this yuktiis
useful in writing a book en ‘Invariable Rules of Indian Poetics’s
{4 ) In view of this, the GFI is an important yukti.

Sect. 45.0 2@ [ An example or an illustration ]

45.1 Etymology

The well-known etymology of the word TR is given as
‘sz Heg: AT fAUa: afea V', It means ‘an assertion or states
ment ( illustrated by an example . A theoretical author, while
explaining a scientific subject, gives an example with a view to
rendering the subject-maiter intelligible and agreeable. This
gsard is distinctly  different from the one which we come across
in poetry. The TRFT ip poetry aims at embellishing the meaning,.
The TEHT in a scientific work aims  at clarifying the tepic. The'
former is an end while the latter is a means.

45.2 Definitions

Only the VDP has defined this yukti thus :

‘agfafsedda wera: V' ( VDP p. 13)

To give an illustration consistent with logic is ¥6eT#7,
45.3 PM and OMs

PM—To cite an example which will stand to logical’
reasoning.

There are no shades of the PM.
45,4 Functions

( 1) It makes the author’s argument logically acceptable

and at the same time ‘formally’ delightful. (2 ) It endears the
otherwise serious scientific theme.

45.5 Applications

Since it was the usual practice of the ancients to make the
dry scientific subjects as enjoyable as possible, we come across-
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many instances of this yukti in the works on Poetics. Rajadekhara’s
following statements will surely tickle a sensitive reader :

“gregdmearg sreamai qF aeasafafafadg | @ avalkEs@e
ganfy dxardardasaeafa '’ (RKM p. 12)

“gerrdl fz gde qugerdafy | gragRefy gAv qEEAdE
g@wafy 1’ (Ibid p. 97)

“graragd fi A CEHIEIEY | T THEE: qrERan svak
(Ibid)

“g geegwrd:  FHfAETRYET F1AY | ArREFRRTIREIREER-
seq Faafafq sravare: 0’ (Ibid p. 160)

Let us peruse the following pleasing illustration given by
Aagafs:

‘srwgF@ea: o afs 7 faed

fagrasa a goeifanta: sffaafwan: 0’ (KAS p. 21)

There is no need to multiply the instances.
45.6 Remarks ’

The €273, like the S97T9, makes the reading of a scientific

work a pleasurable and, therefore, a memorable experience. The
ancient poeticians were proficient in giving appropriate drgtanta-s.

Sect. 46.0 4237 [ An example, an illustration ]
46.1 Nature

The {43217 and the 2T both mean ‘an example or an
illusiration’> What then is the difference between the two ? The
ancients too felt the need to distinguish between the two. While
explaining Suruta’s definition ‘TwRrgsafHaaiany I’ (STS p. 859)
his commentator ETgW says, ‘TRTAT AfEARwm aa¥ gadni
wiiag wafq-cserdare: ygmEay 2% afazdafafy 1 (1bid ). T
means that the TRTT is a means to prove the meaning of a sen-

tence and such a verbal construction yields the fagzia. However,
this explanation does not appear to be convincing because both
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-the TRFT and the f425TT are of the nature of ‘Proof? or °‘Illust.

ration’. Therefore, one feels that the ancients have not been able
to resolve this question satisfactorily.

46.2 Definitions

(a ) PA has not illustrated this yukti.

(b)) “eseredt Teevagm faedan —fagdiay fg Saraar gfegar
aregefrargifa’ (288.11 ) :fq 1" ( KTA p. 460)

(c) “faadd am yafagei gfeamafquar wera:, ‘gur-faard
#gd aar gtz 1"’ ( CKS I p. 1031 )

(d) “esergeafafaesiag n  agrafigaigar afgs: =& afe
o=l qar aafcEsgse aa wfd 0’ (STS p. 859)

(e)fazdld am arEadsa  Terd@y faedag v (TYV
App. L p. II1)

(f)“fradd am 1 afacdfagsl  geawmead eaadgeaEd
mEdTER 53 gafagq 1 ( VBH p. 583 )

( g ) The VDP has not defined this yukti.

(h) ‘freai¥ @aeaEascadl A7 guzay 1 (TYV p. 28)

(i) ‘fazdid g zeewal Aataen gHEAT V) (TY 18)
46,3 PM and OMs

PM—An example or an illustration cited to clarify a topic.

OMs—( 1 ) An illustration which is equally well-under-
stood both by the wise and the dullard ( literally, the fool ).
{(2) It is the thing proved by means of a TRTT. ( 3 ) A part, in
.the form of an illustration, of what is to be proved or established.
.(4) The illustration clarifying even the subtlest meaning by
virtue of the commonness of properties between them ( the illust-
ration and the meaning ). ( 5 ) An illustration which establishes
.even an improbable proposition. (6 ) An illustration which
jlluminates another ( meaning ).
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46, 4 TFunctions

(1) It makes the subject-matter crystal clear or absolutely’
intelligible. ( 2 ) It proves or establishes the topic. ( 3 ) It makes-
the author’s argument logically tenable and linguistically agree-

able.
46.5 Applications

A few examples have been given while discussing the Ts2r%
( vide Section 45.5 above). A couple of more examples are”
given below :

“q gremzadtagag il

T g7 wremzaasafadfmeadaq |
fagiamg—

q FIP qFIAEAT UKW’ (VKL p. 3).

Again, “TY ¥; wa<adieed aeanfasad: el

q @Icd fieqagacd fAs1ay |
faggardag—

q JUGAAATAY AGGAATAS sqera: ugsn’’

( Ibid pp. 6-7)

It should be carefully noted that Vamana has used the
very word ‘fazafa’, which shows his thorough acquaintance with-
the ‘spirit’ of this yukti.

46.6 Remarks

The examples quoted under Sect- 46.2 (b), (c) and (d) above,-
contain the YIATAITH-s or GTZaZATIH-s like 9, 34T €tc, The writers
on poetics disallow the use of IEFATAH-s in a F-ﬁifFﬂ, as a rule’

( ‘frads Rfaszer qededaedtang | St fradar am aaafatafzan )’
—BKR 3/33 ). Inview of this, the above examples cannot be"
taken to be nidarfanas in the strict sense of the term. If they

are to be regarded as instances of 424, then there is no justifica--

tion for recognizing the 3991, To avoid such a confrontation+
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between the 3971 and the f433 it is desirable to merge the fagald,
the less popular terin, into the I9H(4, the more popular term and
thus to accept only one yukti, viz., the 3997d, This will also help
achieve the @199 ( brevity ) which every ancient Indian scientist
hankers after. The grapsg which enjoys a rightful place in the
scheme of a treatise should be left untouched.

Sect. 47.0 fagr [ A command, an authoritative order,

an injunction ]

471 Distinction between fadi1, IR and q&a

Both the gq3g (see Section 41 above) and the
fagim mean an authoritative order., The TF is a
universal rule, generally indicated by uy ( vide 44,6 above ).
It, therefore, becomes necessary to draw the lines of demar-
cation among these three yuktis. segor, the commentator of
g¥q, has realized the necessity of distinguishing between the
S92 and the fAdiT and has made the following arguments in this
behalf : “Aagal@man: $1 % ? g=ad, wfas Srw AaLwe &
wigafefs wfasadeaw, seafvm g ax  ufsmnefs
QEARATq, oo @ €a1d gaifeealy sifus, fow goonerad = fraveans-
enfageany, fHarmaaas: aar—aqeaz Geafafy; gaft safds
fErmfiaragcrearefadyy gafaseanadeacassig:, qand
g IzaEds qegafafy frdvren safwar@ afea ' [ STS p. 757 3

What Dalhana desires to convey is that there is an

exception to the I929, One can deviate from the 3987, But the
fagdyr has no exceptions or deviations. The listener has to follow

the figgfisr not only in the spirit but in the letter. In other words,
the carrying out of the order contained in the 3939 is op:ional

whereas in the case of the f14IT it is obligatory. Now the
question arises that if the 3UA Tepresents the words of advice of a.

credible person ( T8 ) and that if his words are to be acted



82 The Doctrine of the Tantrayukti-s

upon faithfully, then how can the gi2g be called optional ?
Evidently, the line of demarcation between gqdg and faayy is
very thin. Therefore, it can broadly be said that the gqg means

a command in general’ and the fyzyr means ‘a command that
should never be disobeyed. The third term ‘GFd means ‘an
absolute rule.’

Syronymsfaaim ( CKS ).

47.2 Definitions

( a) PAS does not hold an illustration of this yukti.

(b)) “qd aradfy faamm— qeqigdnd  ardafREFAgqad
g (37-1) sf@\” (KTA p.461)
(¢) “faawy am srrage3agan fagrag V' (CKS II p. 1031)

(d) “‘gzig sdafafy faw | agr geaig Dewsafafy nzen”
( STS p. 859 ).

(e) ‘ faaymy arq ezt sarqraert fqaae
(TYV App. L p. 111 )

(f) “fraly arr d@Y aeargsdt V' ( VBH p. 583)

(g)“@fs fda: " (VDPp.13)

This definition lacks clarity. For, ‘@@’ is found in the

sentence W1 @F JOT: 83T |’ and also in the sentence ‘@FIad qfs-
T24¥4 1. Which of these two ‘eva’sis aimed at by the VDP is
not clear in the above definition.

( h) “faewnsafgawat g afgascafadiaar nyan”
(TYVp.29) |

(1) “a weamar #dearsama®a ar 1’ ( TY p. 19)

47.3 PM-and OMs

PM—A command that should always be carried out or that
should never be ignored.
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OMs ~( 1) An injunction of the nature of ‘do like this and
never otherwise’.  ( 2) ‘Act thus only.> ( 3 )“Only this or only
thus’. (4 ) An order of the elders which must be obeyed.

474 Functions
(1) It enables the reader to know what is to be done and
what is to be shunned. { 2) 1t teaches him to interpret cautiously

the commands expressed in a ‘secondary sense’. { 3 ) By means of
P y y

this yukti, the reader comes to know which truths are irrespective
of place and time,

475 Applications

Bhamaha, after fully discussing the topic of the fourfold
afar ( vide BKR 5/35-39 ), states

‘Fratsad sfagmn gdm 9 sus=eT |

qiREATIRE FJeAT Asai FGgarfg W ( Ibid 5/40 )

Similarly, he has laid down cne more rule which, he ex-
horts, should not be broken :

“fag aeadenraifasear agaafea:

anifzda srao 9 § Dafawesg 1 (Ihid 6/29)
Fa{W4 instructs the modern poets in these words ¢
‘g T wEr @A | a1 T—

#arRgEUAi faNal Ffeadag 1 ‘
acgfmal anarwd caafaaat= o

g | aafy gararay siwaRq afaq, qaraaNag
wareqd | Afg Tsdrarated deY aewrsufd qaAATRE A eatEa o
& gun wlag=afafg ammg 1” (KAS pp. 88-89 )

gR=F also has very emphatically issued the following order

Hoser v grargeq AGATSAY 1 A1y g A1azaqd Gfeg sfad
|1, J1a_y auiAiag 1’ ( HKN p. 150 ) '
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Let us now peruse a few instances carrying the use of

(qay_
‘zfy drar |RAF Feaf: w1AY gikfa: v ( DKN 3/126)

‘@ 7dg qeergdat @t ' ( HRN p. 81)

‘aq Q#Fa& faad werpatamafa safeusfarn @89 wan, g Qu
Tq |’ (ADV p. 307 )

‘iR geneEgEe 3 aRdiw:, seewol @ wdnd o1 |
( Ibid p. 402 )

‘z43eg wd wfafaaata @3 " (RKM p. 55)

‘pregifa gaaarad i’ (Ibid p. 141 )

‘greqrearary gaagsfaiada I’ (VKL p.9)

‘IS aegAisataeda sagaRat-avane: 1 (Ibid p. 63 )

47.6 Remarks

We have seen above that the indeclinable particle T3 bringy

about both THI*T ( vide Sect. 4t above ) and fA8VT. This causes
some confusion. To ward it off, a criterion can be suggested

thus ;—when a statement expresses a universal rule, the ‘cg’
. . [ 9. -

therein should be taken to yield "UHFI’; in all other cases, the

‘ag’ should be understood to bring about fagyq

Sect. 480 faota [ Determination, Conclusion ]

48.1 Nature

..Ac'cording to the {YATET, the 97 is the fifth constituent
of an Af¥F, the other four constituents being faua, dgg qd9et |

’ ’ P
and IAWWE. The last one, viz., the SULIE provides only a reply

to the objection[s of the 39981, The fAvig is that which finally
settles the issue. Thus it can be called ‘the conclusion’. The
traditional definition ‘‘a<¥ fasfawami aFarmifnatawg | Qs -
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aftgrisy favfaeacaqadaq 1’ (GSP p. 113) states the samein
different words. :

48,2 Definitions
(a) PA does not illustrate this yukti.
(b) KT too has not defined and discussed this yukti, Ine
stead, he has dealt with 3998 ( vide Sect. 38 above ).
(c) “Foiay aiw fawifeqemden snaearaag— 1"
( CKS II p. 1030 )
(d) “geigs favia: | aqradd 9T TR TRAr A
Aswfag g fagafy ar:, caraear s g 1SN I ANHE-
goed i fasfiga R aaanga: |
AY: AFCAV FIFEyATATEME araS: 10 ( STS p. 859)
(e)“favi am  SemmattmgiRt  fowgmanad
fasta: 0> (TYV App. L p. IT)
() “faotay A | abaifeaerien sfaesag \”
VBH p. 582 ) :
(g) ‘savas+ favta: 1 (VDP p. 13)
Here, as also in ( d ) above, the word ST is to be taken to
mean- ‘qA7EET AW,
(h) “fadta: emradzdnAsfandnar g’ (TYV p. 9)
(i) ‘Mvig: day sn% aeqeet aw: ¢ (TY p. 14)
48,3 PM and OMs
PM—A determined view or conclusion.
OMs-=( 1) A reply to the objecﬁon. ( 2 ) To determine
the futility of the unmentioned. ( 3 ) To stabilize the meaning

about which doubt has heen raised. ( 4 ) To draw the conclusion
pfter considering varying views. (5 ) Removal of doubt about

a subject or topic.
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48.4 Functions

(1) This yukti gives the author an opportunity to state
firmly or to establish his view-point. (2 ) The reader comes to
know the different views about a particular topic. ( 3 ) By means
of this yukti, the author sets aside once for all the incomplete,
erroneous and confusing thoughts of other thinkers. (4 ) This
yukti advances the reader’s understanding of the true nature of
the entire subject. ( 5 ) It is, thus, important from the point of
view of the correct and thorough comprehension of the subjects
matter. .
48.5  Applications

What precisely constitutes beauty in poetry is a topic on
which much discussion has taken place in ancient poetics:
Bhamaha has discussed and finally determ ined this topic thus ;

“srwifsaagH aIgATTad 9% |

gui fagt = sgafa arat assRazgsiag

aaqarg: atesd Adsgeafatizal o

geRifAgaIegHIEse gd g a: 11 ( BKR 1]14-15)

.The number of the upamz-dosa.s is one more debatable
topic in poetics. Bhamaha, on ths authority of Medhavin,
enumerates seven  upama- -dosa-s, viz., gyFan,  srgewa, fm%‘ﬂﬁ'i’,
ggavg, fauda, saAfases and 3qAIAd  srgzgqr (Ibid 2/39).
But Vamana doss not accept this view. According to him, the
fggdazig separately mentioned by ﬁ'qrfq:g can be included in the
@eq and the stfyses  (‘gandfamfaodarerer  Qaargatand
TAYARAY | T QIEAE I 9N fy '~ VKL p. 53y,

In the passage quoted below from the %a:ai@F we have
all the factors, viz,, the iaiqaﬁ, faely et :

- MaEd grerdiadificd aaaea e 1

AgNA T TF AT fawed | genr Ywedewneag | 9
QAU TANACHAT | sageaen fg safaq srard arsa-
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@EaSAAE: | Fafegaeng siurgagey = QNATE: | g aga-
srd safAfegeta | amawEst g ogwwe? fdeay qemy
faanig—sdusdsfi  #raw, 7 wgwanfadwan, afy g
sagiaea®d 1"’ ( ADV pp. 441.442 )

Attention can be drawn to another interesting illustration:
of this yukti found in the RKM which reads as under :

“agaraifrarfaardiageesd seag”’ @ A’ IfF arma-
QYa: | ‘qagaTRAE  Aqeszed wrEay’ geanR | ‘sreaggasa:
freg fAdeaea, 7 fadacka’ sf amia@a: 1 ‘agrmatfamfacaraie-
e FEag w0 T I ‘wFemwA fgsada qamads iy
ararada: ¢’ (RKM pp. 81-92)

There is no need to multiply the instances of this yukti, as

every poetician pronounces his judgement on the topic under
consideration,

48.6 Remarks

Since the nature of both the 39W& and the favT is identical,
there does not seem to be any point in recognizing the two
separately. As the nomenclature fquigis known even to a
commoner, it may be retained and the ITIT& be merged into-
the fyuig, This will also help achieve the much coveted brevity.

Sect. 49.0 fagg [ Mention in detail ]
49.1 Nature
If the 3g3a is a mention in brief (vide Sect. 39 above), the:

present one is a mention in detail, Thus, it is the opposite of the
3537, Both are relative in that unless an gg3g in made, a fagy

cannot be made, Consequently, in any scientific work the fagg

always follows the $%34 and the $g3q precedes the fﬂ"ﬂ. It has
been traditionally defined as ‘fgegiraassaaq V' ( GSP p. 113 )e

49.2 Definitions
(a ) PA does not offer any illustration of this yukti,
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(b)) “sargarrd fada— Foicanfafagrendtamat gseader
wwsdsafanfaafafifzasa:’ (11.11) 271" (KTA p. 458)

(c) * fadqy mw deqdieea faael; aur—gfegmiioaed g
ga=g7***"” ( CKS II p. 1030 ) '

(d) ‘fregeawd fada: | aa-—ardRammgs 370
(STS p. 858)

(e) “fadqy am asgszArEw fafzsedi eqfadagzdan
qa: Fgd g 1” (TYV App. L p. 1)

(f) “Fagay arm qeda faeardfe: | adieq ‘a7 =l o9 Aia:
| ggazFasas:” 1" ( VBH p. 582 )

Here 3% means Sgaa%d.

(g) 'fazavaw+ fada: 1 ( VDP p. 13

This is a word-to-word borrowing from the STS

(h) ‘fda: Tmg faavl qafw@mawEmg nen’ (TYV p.6)

(1) ‘e 7w qeda fazgdfwdanfear v (TY p. 1)

This is the same as ( f ) above.

49.3 PM and OMs

PM—A detailed enumeration of the brief mention made
previously.

OMs— (1) To reiterate, with a view to exhibiting the
special features, what has already been stated in words. (2)
‘The detailed description of the formerly enumerated topics, in
the same order.

494 Functions

(1) While the 3537 %3 introduces a subject to the
reader, the fq3g 35937 enables the reader to know the same
subject, in "detail. (2 ) It also acquaints the reader with the

subtopics of a broad theme. ( 3 ) It makes the scientific work
systematic.
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49.5 Applications

‘gezesdifagraral sfagrarsan s
S Zh: ForIfa wasar sEadgH 10 (BKR 1)9)

is the fagq of ‘sisFam=gar Afa @adar ga: fery: | 3eN

fafzaia@a  fada:  sEge@n: 1’ (Ibid 1/8 ), the latter being
- the I3,

Bhamaha first mentions the figures sguTy etc., ( vide BKR
2/4 ) and then describes them, in detail, one by one, in the order
of enumeration. For instance, sIga1a@ ( Ibid, 2/5-8 )» au® ( Ibid

12/9-20 ), ®F% ( Ibid 2/21-24 ), 9% ( Ibid 2/25-20) and T
{ Ibid 2/30-65 ).

FIafas first only briefly mentions the concept 3F in
“Qfaclweaar gar gfa: senea MNfaag 0’ (KAS p. 6) and subse-
quently enumerates its fourfold division in ‘Srr=ymafaayar-
gfeesgiaar n3w’ ( Ibid p. 8)

In the beginning of his work, TRMET mentions two broad
_divisions of A, viz., ANET and N&XT (RKM p. 12 ), then
~enlists all subvarieties of the #F&¥ ( Ibid pp. 13-18 ) and there-
_after describes the subdivisions of the 91&¥% in these words =

‘el g quWE, sdifas, satar, wlaeafafy swft aenfn )
( Ibid pp. 1819 ).

&d+g has briefly referred to the T¥ and F1I& in the kariki,
‘g2 arey sEeard QSRR W@ | fRamat w1k fegh a=d = e 0’
( KLV p. 12). Thereafter, he has considered, in detail, the

.concept of propriety relating to the I etc., as well as the 8-
a{ﬁ-{( Ibid pp. 21-33 ). Similarly, he has dealt with al]

the six karakas, viz., 55, B4, I, d9a14, &IIT and afgs
in detail ( Ibid pp. 35-40 ).

Vamana’s sutra, “Qfguear #eaea n&y’ (VKL p. 3) isa
-brief mention of the O, while, ar faar—agHt M&ar S
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fg nan’ (Ibid p. 4 ) is its elaboration. Similarly, ‘Bt fazn
SE1 T FEMFNHA 1 ( Ibid p. 8 ) is an IZAYT, whereas ‘H-
gei &% 1RV (Ibid ), ‘wstegafauamgsoal affasernmane-
gvgdifagaf f&ar: 13’ (Ibid ) and ‘esamanfadnn gg@ARach
gfgmamgagd F sHog N’ (Ibid p. 10 ) are all nirdeéa-
stitra-s.
49.6 Remarks

The 3334 and the fagar are relative. The first introductory

mention of a subject is the Sga4, the subsequent explanatory men--
tion thereof is the fAZ®, Thus they should be distinguished.
Though both these yukti-s are of the nature of th® aEFFaIFAT,
both help make the scientific work methodical,

Sect. 50.0 f499d [ Etymology; etymological interpretation ]
50.1 Nature

A scientific work contains many special or technical words. -
If the author gives the etymological interpretation of such words,
the reader comprehends them fully. fA39q and sgeafq are
synonyms.

50.2 Definitions

(a ) According to Dr. Agrawala, PA knows this yukti as
is evident from the use in the derivative sense of the words like

qdArn, %537 etc. (1KP pp. 308-309 ). PA has given the ety«-
mologies of the above two terms in the sitras, . 1-1-27 and 1-1-37
respectively .

(b) “qoE: aszfasafafadaaqg—'sawadd Hag gfa wagaq”
( 339-14) gta 1" (KTA p. 460 )

(c) “frd=d @ afvsagfguedy woera:, aa‘miay facands
FIEARIAFN’ ¥fa | fredafad=aizd fada—afaadd gafagar
gfeamrafand, fad=m g oftssgfedada; WFar fadsd faxfe:, aur
fafas gofs a9t fegdaa dfa: senfe 17 ( CKS 11 p. 1031)
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(@) * fafksd aw fad=ag | aarangfaadstasan ar sgfasas
feargaa: UL’ (STS p. 859)

(e) ‘fd= M dadiwed 9394 Avad fadsag | gar g
fafe wrifin faerdif fagfasr 7 (TYV App. 1. p. 1II)

(f) “fAd=e A | Tl a=d faeda | e faafaad o
‘qeqmry swftaragaed gugl | St § szar Jarar fawdfaa’
gy | fawen fadad snfgafeafafa 7 (VBH p. 583)

(g) ‘D TqYaR AE=FA ' (VDP p. 13)
(h) ‘aq emfAdsA 3 AEgenE: 9RIY 13 (TYV p. 29)
(i) ‘qoraredr fass a3 aq e 73g V' (TY p. 18)

90.3 PM and OMs

PM — Etymological interpretation or derivation of a scientis

fic term.

OMs— (1) To cite an example which can be understood by
scholars only. (2 ) A definitive or conclusive statement. (3 ) An
illustration popular with the people, (4 ) That waich manifesis

the meaning of a sentence.

50,4 Functions

(1) It clarifies the (exact) root mzanings of the words.
( 2) It enhances the credibility of ths science. ( 3 ) It makes the
scientific work enlightening and entertaining simultaneously.

50,5 Applications
In ‘agft gdasaaiqenreamdiaag I’ ( BKR 2/26 )
Bhamaha has stated the exact fanction of the fiz ure DT,
Rijadekhara has offered the following interesting derivation
of the term HleaHIATEl : —
‘e a1 legAwiar @AfGT 97 a5eT || (RKM p. 9). ared
means the ‘®1#1’ and HIATGT means ‘determination of the true

nature.’
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gag has, with the help of a popular illustration, made it
clear as to why the &%d1%f is called geae. Hesays: ‘HEaq€Iqq
a7 §%q: fFad 9 gafng gragaadsdsat-ata: gad sday o gen |
(HKN p. 27 )

He has also explained asto why the implied meaning is
called *afq’. His explanatory words read as under :

‘@ 7 samy Qead ofa cafafefy qatand: d@fa o
( Ibid p. 31).

The etymology of the term ‘fagera’ ( AR ) as given by
&899 is as follows ;

“gravgeEraige A Al sewEy el fAgee )
( Ibid p. 85)

Peruse this derivation of the word ‘@ifea®’ :—

“dzaafenaa sfg e gragIESkEGEIE @S TG
H<ay, 9% War: @ifcasi: |’ (Ibid p. 118 ). In Hemacandra’s
opinion, the word #J1 is formed thus : 373 gAfAgeaY T@RIGI:
ﬂ%ﬁingzraﬁa‘t ararsgaE: © (Ibid p. 247 ). Like Bhamaha,
Hemacandra also derives the word iﬁq"i, saying, EILCEL IS ISEON
FATAIATEIFT 1* ( Ibid p. 304 ). Similarly, he has given an
appropriate etymology of the word AfFi-- 'FETIMEAuRATT
noafy swafy afuswr ©° ( Ibid p. 366 ).

Vamana’s work also carries such derivations, a few of
which are cited below :—

‘ddqagareamEIfaficarar I ( VKL p. 56 )

‘argaeare yeaanTegasaar I’ (Ibid p. 57 )

oo qalaaeEn gt et aeand: 1 ( Ibid p. 63 )
50.6 Remarks

This yukti has its own limited role to play in a scientific
work. The illustrations of shades (1% and ( 3) above of the
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PM should bz understood as instances of ¥52F+d instead of those of

fadad, to avoid confusion and repetition.
Sect 51.0 A%t5d [ A Variable Rule ]
511 Synonyms and Nature

#3%ra ( Cakrapani ) and HASHT (ST, VDP). The term
‘357’ is used by VB, his commentator g, NM and his anony-
mous disciple. Since it has been accepted by the majority, it has
been adopted in the preseni work.

The word 351 is formed by prefixing 9 to @&, Thus,
it is the nezation of GHFA. The latter has been discussed under

Sect. 44 above. Inasmuch as CFFd neans ‘a universal statement
or an invariable rule,’ its negation or the opposite means ‘a local
statement or a variable rule’. In other words, itis a rule which
has exception/s and, therefore, is not always valid. That is to
say, a rule wnich holds good in some cases but does not hold:

good in others, is called a BT yukti.
51.2 Definitions

(a) Anillustration of this yukti is not found in the PAS.

( b ) KT has also not discussed this yukti.

(c) “amFral AWM ARIATIATALHI; 4T A GG FADG
aArg &Y foaQ, 9 9 3 g4 g WeDagean ggfasde (g. 4. L)
gz 1"’ ( CKS II p. 1030)

(d) “aafaaar safaeaafa a: @sAsea: | aa-dfagrant a3
ged stene, dfqga, afagdid, #fagfaarsfufe ukwn” (STS p. 859 )

(e) “AsEar aA ggsIaAAcIaRAeAfadniiad g e )
(TYV App. L. p. I1I )

(f) “3eR @ | eeqqaraaqeony | g ‘dfad Faawr
ot garrg A gFRAT | agaawamed g3 v g
( VBH p. 582)

This is almost the same as ( ¢ ) above.
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(g ) “aafaaer safqgsasnsaradsra: b’ (VDP p. 13)
This corresponds with ( d ) above.

(h) “ed =aar Fafafy dwe g ugen” (TYV p. 12)
(i) "AwrFa 9 a7 agEaEIETAaaRa 1’ (TY p. 15)

51.3 PM and OMs

PM—To state a rule which has exception[s and, therefore,
which is sometimes not valid.

OMs—( 1) Not to uphold firmly either of the two view-
points. (2 ) To quote different opinions on a subject.

51.4 Functions

(1) Inthe case of an experimental science, some rules are
~ definitive and without any exception, but some others are flexible
.or are not so rigid. In normative sciences one comes across
many such variable rules. The present tantrayukti makes pro-
wvision for such rules. (2 ) This yukti makes it possible for the
author to express different opinions on a subject. ( 3 ) It enligh-
tens the reader with the differing view-points regarding a topic.
( 4) It enables a critical reader to attempt at a compilation of
warious thought-currents of a scientific theme.

015 Applications

In his statement reproduced below, §#%%% has brought
together different views about the S1fq :

‘eifig d3afasa gaF | egeifand ) adg
{ HKN p. 28).

He has recognized four typs of word and mea-
ning, viz., 3&4, v, ¥&F and &7 (Ibid p.26). While discu-
ssing the MY of these, he has given the illustration ‘“Yafgis:’
and has then reproduced the various view-points about it thus :
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g7 EAdEgIfioN o SrsmAcaRd seamr afy Mgz
quaifand ffraagamify afag o cadagmfgmada gudaar
AIWT 4 @A, d § quEnfafiag @ 1 grareoea g3y  F
FEay 593 1 (Ibid p. 29)

In poetry, the 927d, 9319, 21F49d and aFAT3 dosa-s
.are known  as vaidesika guna-s, because they are, at times, to be

treated as qualities. FJAMH has, in the following passage collec-
.ted other theorists’ views on this point :

TR Qo EmAsaysadEar |
9% @cafm guiar ardEmRAdda o

Y g-Fafaeiagraad, safaqquaify | g7 sggamma saifa:
faelt | gag i —

ABTFR 97 QY W a1 F1AG7 |
gafikd fagst  sEwwaEad o
Mgy — wWnlfasfsasadddar Qwan
o= &aifq fafada @ <awfesr:, aaduagfaaad’ag W
«{ KAS p. 24)
The above passage represents both the OMs of the present
-yukti. The vaifesika guna-s are both guna-s and dosa-s, if we
.s0 choose to call them. Thus, their position is unsettled. This

stands for one shade of the meaning. #FAAMAA has cited opinions
_of other acaryas. This symbolizes the other shade of the
.meaning.

51.6 " Remarks

Of the two shades of meaning referred to above, the latter,

-viz., quotation of other’s views, is quite the same as the yukti
&gAT discussed earlier ( vide Sect. 34 ). Therefore, it will be in
-the fitness of the things to merge this shade of meaning into the
AT yukti. This done, we shall be left with only one shade
-of meaning, viz., a rule with an cxception, which is the real sphere

.of the present a7,
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Sect. 52.0 q2if [The meaning of a word; the thing spoken of];
52.1 Nature

The word 931% is formed by bringing together two consti--

tuents, viz., 95, a complete or inflected word and 3121", the meaning. -
Thus the total compound word means ‘the meaning of the word’. -

Traditionally it has been defined as ‘@szi9: qga=alse:, sfaqrepsd:
(GSP p. 118 ) meaning ‘the sense of a word, the sense to be-
understood from the word, the sense treated of,’ respectively.
52.2 Definitions

(a ) The following illustrations of this yukti are found:
in PAS.

‘G @20 ' (PAS 1-4-10 ), ‘Sra%ast F0q ' ( Ibid 1.442),.
‘i Qsfasow I ( Ihid, 1445 ), ‘ax @fiass: dfgar 1 ( Ibid
1-4-109 )» ‘ozl & I’ (Ibid 1-160 ), ‘Fawraissar 1" ( Ibid
1-4-110 ) etc. These shitras give the meanings of the words,.
vg, F, AfGFO, dfgar, @1n:, Aa@mEg etc.

(b) “azrafas: ad:—'gees’ sfy qag) ‘m fagdamegnda-
s wgafa @ gegls’ (7818 ) gfa 1’7 (KTA p. 458 )

(c) “‘qamEt AW qqE 9= 9wrEi ek qqrd | aw zeafafy--
G GIRARIGAINCS] 924, GRAGT AT9 a90-- AN Ja' 2fy qIAY--
gatas qeafwad:, @F qaEEead: satgrd: 1”7 ( CKS 11 p- 1030)

(d) “asaistalga: g3 9 ar g qqrek:, 93ew qaqy: qEAr aisds
qard:; Aafifaaies aamat: | aar@g@EaEaty fafgsty  gedwesami
qsaimigrafaiaad, 7 A qaiRdnfed #afa @ agaea:, gar—
‘FRATAEATE ATATEAR TP Ay gfa—vaney Jzedwalfa
aggdifa, 99: FEIRA] Aan, {7 famned, fage e zdqdne
qRARARIEAN: AW, 99 Jalredigeas sfaafadafi-mgddeats- -
wa faagffy; qu: @d: Hgon” (STS p. 858 )

() “axEt ar adrasansad | g9 qatad quassRaTea 1’
(TYV App. L.p. I)
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(f) ‘qzel A gt ﬂr-a%r | gar g=afqfg qd awzﬁ Y- -
@z | ot £ft qd qearat gaifs: 1”7 ( VBH p. 582)

The above ( e ) and ( f) are quite similar.

(g) "‘@saf fsfa] Fa: ga9R @ q@ed: 17 (VDP . 13)
It is obvious that the VDP follows the STS.

(h ) “azreieg axFashy farAmsd el it
&fag qared: Wl 7 Ja gavda: Vo sf”
(TY pp. 4-5)
(i) “‘gerdeg 7 Tshy Pasawed wwmag )
qiel: qewasfy @ Wa: gavda:
qavdt A QRarbaEay L

937 AT FAT F4qT AR o 0 (TY pp. 89).

The author of the TY has borrowed the first two of the
above definitions from NM ( vide ¢h’ above ). The third defini-
tion is the same as ( e ) above and the fourth one resembles ( ).
above.

52.3 PM and OMs

PM—The meaning of the word, i. e , the thing or the object
about which something is conveyed.

OMs —( 1 ) Meaning confined to a word. (2 ) Meaning
of a word accepted by a particular branch of knowledge. (3 )
Meaning of a word to be determined after taking into account
the preceding and the succeeding relation or order. ( 4) Meaning
of an aphoristic statement. (5 ) The same word illuminating
different meanings, ( 6 ) The same meaning conveyed by diffe--
rent words ( e. g., the words 9 and #199 are different, but they
convey one and the same meaning ).

524 Functions

( 1) It delimits the meaning of a word. (2 ) It authorizes-
the writer to use the synonymous words freely. (3 ) It enables-
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the reader to know which word is used in what sense. (4) It
removes the doubts about the meaning of a word. (5 ) It de-

aands of the reader to be alert and context-conscious while rea-
ding a scientific text. In this respect it is comparable to aqiqfq

.and .
52.5  Applications

YANGYs statement, ‘AT THAIT gATfa: ' ( RKM p, 56 )
distinguishes the ‘@414’ in poetics from that in the WAL
Therefore, the meaning of the word ‘@a1fa’ or the meaning of the
complete siitra. is 931, Similarly, ‘TIRFIGTwATIL: B 0
( HKN p. 408 ) is also a 9314,

Vamana states that the embellishment of poetry is beauty
( ‘@¥ziHETH URIP—=VKL p. | ). Again, he says ‘@FTd @
ARI’ (Ibid p. 8). In these sutras, the meanings of the words
#wgHIT and GIF are beauty and the mode of life of the world
respectively.  He has used the words  ‘arear@’. ( ‘ar fyar-Jawf
W€ ararft 3k uw’ (Ibid p.4), ‘@war ( ‘Amiva
AT NN —Tbid p. 32 and ‘Fdard  @FIAT UK —Ibid p. 39 )
g’ (sygor ofadsegifaft agTant: uvi'—Ibid p. 45 ),
‘g’ (Thid ) and a host of others which we use in our

day-to-day life, But Vamana has used them in a restricted
sense, which is to be understood by reference to the context. Thus,
923151 does not mean ‘a lady of the q1°7i& region’ but ‘a variety
-of poetic styles’. Similarly, 93l is not ordinary equality but it
is a property of both words and their meanings in poetry. Again,
‘a chain or fetter’ is the meaning of the word '9{{3"3! ’, Butin

Vamana’s work, it stands for a kind of 9FAET, o ordinarily
aneans ‘a powder or flour’. But in Vamana’s system it represents

a sort of AHFHAGT. We are familiar with the compound word
S1EfaEg (e g ‘FFfaEE T 9193 | etc. ). But Vamana has
wsed this word in the sense of JuFIGEIATafazzamary’ (‘Tawiaea-
mrafaegEifa @rafasgifa N3 —1bid p. 27).
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The above illustrations will suffice to prove the point under
consideration.

52.6 Remarks

Although, asstated above, the 1% yukti plays its own
rolein the scheme of a scientific work, a question arises as to
whether it will not be proper to restrict its meaning to ‘the sense
of a statement’. Can it be convincingly distinguished from €S or
a1 ? Of course, this question can be settled only after we con-
sider the TaEH1 Hﬁgﬁ'ﬁ. Therefore, we hold up the discussion on

this point for the present, and turn to the consideration of the
next tantrayukti,

Sect. 53.0 43987 [ The prima facie argument or view of a
question .

53.1 Nature

It is a relative term. Itis of the nature ofa prima facie
view of a question or the first objection to an argument. Itisan

argument which is refuted by the STW4&. Qbviously both these
terms belong to the dZ--doctrine.

53.2 Definitions

(2 ) According to Dr. Agrawala ( IKP pp. 308-309 ), PA
knew this yukti and had used it in the following stitra-s :

“wft gwwag afwasy | fa@qumEi s qefasd dsmaarnr-
EaTq | SINEATAT | AT T FINAIAT €A | qA0AHAAS -
geARdearagAmag i ( PAS 1.2,51-56 )

(b) “afsdged aFd  qdew—eaFTaRImgAAARTAEd
aQa: ( go 33%=do R0 ) &fr 1’ (KTA p. 460)

(c) “qdae A sfasmardggas arsd, aur ‘qeearT quaisr-
gy’ «fq sfemmgeardey “aafia wemird ggaiseagizas fafefee
ma (o &o 3% ) T 1"’ (CKSIIp. 1030)
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(d) ‘omdagds: Sea: qde@: | au-wd  anfafadieaca:
WA argrear AgwAfa nYN” ( STS p. 859)

(e) “gdagt am gafimmaguafasedandl aEgegaE: gaaa:
aen ggqaifed saas@afamesft aEafa uso n”’
(TYV App. I. p. II1)

( £) “qdasht a1 sfasareidgast aag 1 (VBH p. 582 )«

This is the same as { ¢ ) above.

(g) ‘“Nfaduasd gdam: \” ( VDP p; 13)

This is to be understood thus : Y498 is the 9T (statement}
in the form of a* 989 ( denial ) of an assertion ( sifar ).

(h) “gdqereg qFai adsacaRAREar 1kon” (TYV p. 19)

(i) “'sfasaes wider gud 399 A2 |

qdaer gf ek oo csfa qda@: 1\ (TY p. 16)

This is a re-iteration of ( ¢ ) and ( ) above,

53.3 PM and OMs

PM—The argument containing the objection to be put
forth first ( and then to be refuted with the established view ). cf.
“fagrafaradia: sadiqurgia: v 1’ ( GSP p. 128)

OMs—( 1) A statement which deserves to be denied or
contradicted. ( 2 ) A statement refuting the assertion. (3)A
question expressing a doubt or an objection. (4 ) Inclusion of '
one’s non-differenciating view in the refutable views of others.

534 Functions

(1) It takes the reader right up to the starting point of the
discussion on a particular subject. ( 2) It enables the reader to
know what is illogical and, therefore, deniable/refutable. ( 3 )
It "acquaints the reader with the varying opinions about a
subject.

53.5 Applications

In the following lines, Bhamaha quotes the view of others
which he refutes later ;
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YsawifaamgRd argaTIE o)

gat fast = sgeofa = asw@egsfg 0’ (BKR 1/14)

‘Other theorists regard the figures of speech like gqs etc.,
as external embellishments of poerty and the beautiful nominal
and verbal forms as internal embellishments of poetry.’ This view
is held by the gfqey, Bhamaha does not accept this view and,
therefore, refutes it saying, “adaarg: @twsd ardeguafadea )
gaTfagaegETRReE gd g 9: 1”7 (Ibid 1/15)

The following statements also represent the qEqe.

Hadifaedy aqed med gad aX 1> ( Ibid 6]7 )

“asawrafaatar agzdsfadaan 1
afqdad Ma: zsx gafodad 1 (Thid 6/8)

Rajadekhara has classified the poets into three categories,
viz., the @1, the #1%¥a1f8F and the &qafas  ( vide RKM
pp- 61-62). The last two of these, according to the acarya-s, do not
stand in need of any charm or spell ( ®5 ), The acaryas state:
aenrRad geanaagfisan A g sgfag oar sfadera-
Ja3 gatam@t 117 (Ibid p. 62). However, USR@T does not agree
with them and says—‘d =fi amEda: | qaef & fragd gy
. EATRR YV (Tbid)

The above view of the zcarya-s is the g3q8t.

Now we turn to Vamana’s work. The passage reproduced
‘below illustrates the qd7& :—

“gardgurdfaausarg % NN

gear daaf qardgare fra iy dercarg % o |7
(VKL p. 6)

Vamana does not subscribe to thisview and hence refutes
it (‘“ag 7, gacadieen aeafasad: ygen”—Ibid ),

Similarly, other scholars hold the following opinion :
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“samafagaraadig 3% Hisn
AT qEArATEAeaTqg 4% w509 |7 ((Ibid p. 54 )

Viamana, however, does not agree with them and expresses
his dissent in clear words A, a;gsem‘eqrq ’—1Ibid p. 55 )

Since all ancient works are full of intellectual discussions,
we come across many instances of this yukti. Itis, therefore,
needless to extend the list of the illustrations.

53.6 Remarks

This yukti goes quite well with the favia, discussed earlier
in Section 48, Without this yukdi, the feuiq will be meaningless.

Therefore, it has a right to be present in a scientific work.
Sect, 54.0 FYAX [ Rebuttal; supply of missing words ]

54.1 Synonym : S¢§=T ( vide, ‘Tantrayukti—An Exposition,’
TYV pp. x and xxxiii ).

54.2 Definitions

( a) In PA’ siitra, “G8HY A1 1’ { PAS 2.1.40 ), the word
QRH] is used. Tt is to be understood that the said word is present
in the siitras PAS 2.1.41—47 also. Similarly, the word ‘facd’
appearing in ‘fatd #ersifaFd: ' (1bid 2.2.17) is to be
prefized to the subsequent two siitra-s as well. Again, the word
wZin ‘@ W' (Ibid 3.2.118) is to be understood at the
beginning of 3.2.119, In the same way, the word ‘g123:’ is to

be supplied in 1.4.59. Tt appears to be desirable to bring out an
edition of the PAS, making good the ellipses as above.

{ b)) KA does not discuss this yukti.

(c) “sgearQl A Sqqear  RuAfAdre, agr—amfae
wE—‘wefs g qafa <war sama: egar’ (g %y ) Tk,
fezoareht fadaafr—* 7 qen <o egay gy |
(CKSTI p. 1031 )
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(d) ST does not recognize this yukti.

() “gegeam At asigafy adiasq: aReawway frarafa o
aqr afacll ave™ aiy @Rgar] afaadt fidg 3f @wemcr: Ty
dgTear AITHA | seg dgnear araeadedd FAA Aest EEEUILE R
9 qRAAfE waEEa: u3vn”’ (TYV App. Lp. IV)

(f) “segeat A 1 aNqefa asiwa: areaaif faata

( VBH p. 583 ). cf. (e ) above.

( g ) The VDP does not define this yukti.

(h) “scgRATC aEEEEAsASY aqrTag u3en”

(TYV p. 31)
(1) “gegeardt AT qregwaafs ag v’ (TY p. 19)
"This corresponds with ( € ) and ( f) above.

54.3 PM and OMs

PM~—Process of refutation of the views of the preceding

theorists by the succeeding ones with logical reasoning.

OMs--To supply the ellipses or droppings at the beginning;
in the middle or at the end of the statements in a scientific work.

544 Functions

(1) Itenables the author to establish his views convine
cingly and firmly. ( 2 ) It acquaints the reader with different
opinions on a subject. ( 3 ) This knowledge helps the studious
reader survey the ‘notional history’ of a scientific subject. (4 ) It
gives an opportunity to supply the ellipses and thus to complete the
scientific work, deliberately left incomplete. ( 5 ) It serves another
propose, viz., that, it enables the reader to acquire full theoretical
knowledge of the scientific subject and also puis a stop to unjust:
criticism.

545 Applications

What is exclusively instrumental in the composition of @
poem is a question about which there is a difference of opinion
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among ancient scholars. It is interesting to peruse how one scholar
refutes the views of others in this respect. For instance :

“geasafin &y swifn o< snfyay off ewwdE: 1t
A’ ofy agwe: | afasdRa Qeamag: | @ fg gdmHE g4 fe
faad Pasaed | gmfasat gacd ageasag: | agaafy afs-
ggavaaq: | ‘g1 ¥a9 wed gy’ 3f amE@ar 1 (RKM pp. 55-57)
Whether or not there is any difference between a poet and
an appreciator is yet another debatable question. The thikers

have rebutted, by arguments, one another’s opinions regarding

this question thus :

“&: qAARNAD awfaaiaafy aaFm Ff7, w@Emt

qarg: ‘sfgarmaraa sfasst gfa gfan

wraweg wfa: g @ wecagAi el

9 fg wifearm: | gaia fg sfacagaEasd, wiasEeT
sfacan | eamavTgRTaNT=T 117 ( Ibid p. 65 )

Who among the three types of poet, viz., the AETFfF, the

FEAHT and the SWAF( is superior, is one more controversial
issue, the discussion on which runs as under :~-

. “Yagadadar wdaT’ I zaada 1 A’ < aaEda: |
- gar w@faed gaf adai 1« afg vadaafzsiaam sqafr, afy g5
- Qsga: &fidgond |7 ( Ibid pp. 80-81). »
t In Vamana’s times there were some theorists who maintai-
.ned that SEI&T was the same as STfaﬂifoiﬁ. Vzmana did' not
-approve of this view and, therefore, refuted it in the following
“words : ) _ o
“seadrafamfEily 3, afrumdae—
garagdagsrateaafaaafe: ngon” ( VKL p. 60 )
According to some others, 3TRA4AT did not at all differ from
afigfer, Vamana disagreed with this view saying : “‘@Woil
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qADTAT YN =+ 5ang afigfafad®; afavastarz-aafagearsat
afeads afegfa: ng&n” ( 1bid pp. 6162 ).

There were yet others who held the view that the FaTILATE
-and the 3943 were identical. Vamana promptly rejectd this
view. The opponent’s view and Vamana’s rebuttal thereof are
-stated in the following words :

“qat-avargen FgEalg EaearaTaeraRag q gawnafd-
% o &fag, afauasag— /

gangen qmifaxiecd safais: nk’ ( Ibid p. 64 )

Itis to be very carefully noted that in all the statements

4
.quoted above, Vamana has used the words ‘afaada,
-suggesting thereby that he did certainly want to disprove the
0pponents’ VIEWS.

Now let us consider some instances of this yukti, based on
-the ellipsis.

In ‘Sufgedtent garaegeara: sfaaeg U’ ( Ibid p. 56 ),
“Vzamana has used the word '31%gE%’ in the very beginning. He
has dropped this word in the siitra, ‘wget @mdfE: nw’  (Ibid).
“We have to supply this word and read the siitra thus : ‘ITHIER
ABT@?E.T gardis: 1', Similarly, the sttra, ‘Tefagmagegiar i’
( Ibid p. 57 ) has got to be completed by supplying the word
‘3 aEA’ in the beginning. The full stitra, will then, read as
‘gruged frfagmaegasziar. That is to say, ‘STHAET  SA<H FAT-
WfF:’ and ‘I990ea FFMAgHEATEITTHAT are the full definitions of
- @ArEfch: and AIEITII AT respectively in Vamana’s Poetics.

In srarsfaa’s definition of Sfaaeqaar ( ‘aFagdsaseafy-
FEgaqr N &I —SAL p. 17 ), the words ‘adea faga’ are to be
‘jnserted between 1F9zAs8:FT and FfGIETTAT in order to complete

the definition. This is a case of ASAFIT, Similarly, the ARIHT
-4nstances can also be found out.
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54,6 Remarks

The variety of this yukti depending upon the ellipsis has
never been discussed before and is, therefore, new. But the other™
variety based on the concept of refutation of others’ views is not

‘anew one, For instance, one of the shades each of the a4
( vide Sect. 33 above ), #9324 ( Sect. 35 above ) and YT (Sect. 39
above ) correspond with the present yukti. There is, therefore,
no justification for recognizing the above-mentioned repetitive
shade of the T, It should be merged with either of the above
three yukti-s. This point will be considered while summing up
the present chapter. The other shade of the present yukti has,
however, every right to enjoy an independent status.

Sect. 55.0 5271 [ A partial mention ]
95.1 Nature

The dictionary gives these meanings of this term --Pointing
out, a place, a decision, an examplein grammar’ ( vide SED p.
363). The ancient theorists also have used this term in senses-
more than one, as will bs evident from the following discussion.

55.2 Definitions

(a)In ‘qgisg qaea: o ( PAS 5-4-88 ), PA has used the
word g9, an M2T which he has already proved in siitra-s, 5-4=
86-87. Thus, he establishes the subject on hand with the one
which he has already established.

(b) “aweAq ggd  SW—"qragrANaedal AYISTY SNET-+
@’ (32125 ) 3f@ V" (KTA p. 459 )

‘To prove the subject on hand with something to be stated"
later’.

(c¢) 'sRA 1A 93 agaeder sredaifaggaasaasaa-

NAY, AT AGNARIASTIFL: qANGATF: (Fo Ao ) gearfy '’
(CKS II p. 1030 )
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‘A partial mention only is made of topics which are many
in number’.

(d) “spqemfaRrdd qrad sRa: U g1 gHEAAT qeange
gd a1 amgqeacaagaieAfa NLgu” ( STS p. 858 )

‘To prove the subject on hand with something which has-
already beeu stated.

(e)“sd@ A FAFAFE=qAITEATED SYIIZGAAAT
IS A9 & 92@: 1’ (TYV App. I pp. I-1T )

“Because of the crystalclear explanation of a part of a very’
comprehensive subject, the rest of the parts thereof, though not:
explained in words, become distinctly clear’,

(f) “‘aqar am AmAgiamiiagag gEedarfaAenraFaeag
wwgEaq \*’ ( VBH p. 582 ).

The same as ( ¢ ) above.

(g) “SIFITMAMAT qrad s\’ (VDP p 13) cf (b).

( h ) “sRa: FafagwAEEARE: awaar ul”’ (TYV p.6 )

“To connect statements made at one place with those made
at another place’.

But from the gloss written by NM himself, it becomes clear
that he interprets the above in a different sense, namely, the cause
being referred to as an effect in a secondary sense.

(i) “ska: safagmEmERE: a¥qar |

s am  Jameiar afgegary  asedAfaaTArgsgeay
ewmrgead |-akw: @warnfeiia g swed 17’ (TY p. 10)

The first one is the reiteration of ( h ) above,

The second oneds the same as ( ¢ ) and ( f ) above.

55.3 PM and OMs
PM--A partial adumbration.

OMs—[ 1 ]To prove the subject on hand with something
to be stated later. [ 2] To prove the subject on hand with
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something that has been stated previously. [ 3 ]Because of the
crystal-clear exposition of a part, the whole becomes clear.
{ 4] Secondary statement of a cause as an effect.
55.4 Functions

[ 1 ]It enables the author to achieve brevity. [ 2] It offers
an opportunity to the author to explain fully certain parts of a
topic and to leave the rest to the imaginative understanding of
his studious reader. [ 3] It increases the responsibility of the
studious reader in many respects. First, he has to read the text
very attentively, Secondly, he has got to understand well which
words are used in the primary sense and which others in the
secondary sense. Thirdly, he has to find out with a discerning
eye the parts of the topic on hand, scattered in the scientific work,
and to correlate them with the main topic. Thus, this yukti is to
be employed efficiently by the author and is to be interpreted
meticulously by the reader.

55.5 Applications

The Indian Poetics recognizes many figures of speech.
Bhamaha knows this state of affairs. Even then he has made
only a partial mention, in the following words, of the vast
subject of the alankara-s : |

‘wistfezegHIEaarddgafaa: I’ [ BKR 1/13 1.
In 'a3g: sfamifesy ' [ KAS p. 4 ], 2112 has mentioned
that the SfqWr etc., is the cause of the effect:®I=d, By using the
word ‘annfa®®’, he has suggested that the other factors which bring

about the composition of poetry are eJtafe, #¥41H, various lang-
vages and forms of literature. All this has been explained by

&l in his sA1E19 [ Ibid pp. 4-6

USAGT has discussed, in detail, the conduct of the femt
{ heavenly ] and the #eJ [ worldly ] characters and then made
the observation——'ggIf¥ gAataneafasNargam: ' [ RKM p. 138 ]
jn respect of the RTAAIATHE. He expects the readers to imagine of




Definitions and Applications of the Tantrayukti-s 109:

these points: the conduct of a worldly person on his

going to the infernal regions; the conduct of a person belonging

to the hell on his coming to this world; the conduct of a worldly

person after becoming an underworldly being and vice versa;

the life of an underworldly person etc. Thus, USAGT has estabe
lished the subject on hand, viz. HINATHT by means of the
subject, viz., f&#d, already described.

Hemacandra’s definition of a #gIHI=A ( vide HKN p. 395 )
contains, ¢nter alia, factors like the paficasamdhi-s and the three
fold 9533/, (Ibid pp. 396-404). But, instead of discussing these
factors in connection with the steaifasr, a1 and 9vg, he has
advised the reader thus : ‘2§ T Scdfard gsarddfasadineg wgiFra-
gRiEfaEmnara*gsafq geeaq: ' ( Ibid p.408 ). Since his discussion
of the paficasmdhis and the FSIAAFET is quite clear, the
studious reader easily understands how to apply it to the
qreqifasw, A1 and I¥Y, Thus, gA9°% has here resorted to the’
HRT yukti.

Let us now turn to Vamana's work. After discussing fully
the topic of the MEAUF, hesays, ‘TREFIE: qREFAF Nl -
( VKL p. 47 ), meaning thereby that the ITFNTT has the same”
pumber of varieties as the 9IGT"F, described previously. Thus,-
in this case he has proved the present subject with a past one.
Similarly, he first discusses all the aspects of the g g of AT
and then states, ‘AlfgHcd s7/@aTY (1R I (Ibid p. 52), thereby
implying that like #1453, the &Af%¢T has also thiee aspects, viz.,-
@i1fd, 5709 and ¥H. In this instance, Vamana has adopted
the same procedure as he has adopted in respect of the AITHI
described above.

Now let us peruse the following passage from his work :-
“fafgter  gaREAT AfF: pol et fadw g wg—RAW
QUIRAT &1 GRFATOGAED fZAT: 17 (Ibid p. 4 ). This passage’
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appears in the first Af9FIM of his work. The Y7 referred to

herein is discussed elaborately in the third #{9%0 of his work.

Thus, here Vamana has proved the present subject with the help

of a subject which he is going to prove later. In the same manner,

he has introduced the discussion of the topic of the dogas as is
-evident from the following quotation 3

“qufagdararEt e ngu
qoirAr sgzarnAt i fadareaaredr Qe 0 ¢ Ibid p. 14)
55.6 Remarks

The above discussion will confirm the view that the ancient
poeticians knew well the present yukti and had employed
it in their works in its different shades. This is comparable

to the @fFFFIRAN and @ANAANT  discussed  previously
(Sect. 30 and 33).
_Sect. 56.0 SASIT [ Purpose, aim, object ]
56.1 Nature
‘satqaAagfeza 9 wssfy 5adF 1’ thus goes a popular saying,
_meaning ‘even a dullard does not undertake a work aimlessly.’
‘arenfaga gaw 933 V' is an oft-quoted definition of the SF1AT,

-1t means that the SAIST it that with reference to which a person
.exerts himself.

56.2 Definitions
( 2 ) PA does not illustrate this yukti.
( b ) This yukti does not find place in KTA.
(c) ‘st a1 Az FwamA: ¥49d, gw’ sgawatsa
FH FFAEE TG (G, . ¢ ) 1(CKS II p. 1030 )
( d ) This yukti has not found favour with ST.
(e)“9dtsd am ag gwefag fear vy qordaag )

a91 §AY NeACTHARFAG LA} 9 genfagRlaga@anay (”
(TYV App. L. p. I1)
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(f) “sftsd am 1 aad wrefs gadd o ca¥T gEEA
Wafrarmensgafaafy |’ ( VBH p. 582 )

{ g ) VDP does not mention this yukti,

(h) “aageifasd qafadmag uln

gar—‘arg: fadf %ea’ (&0 go . 0.5 ) ewfar qafadqd
J AR gy Do gysug gaxar afe Que vosfr wd3q
FERT V' (TYV p.7)

(1) ‘gaie am 93¢ aenfe gadd

SASARIFG aq g qZfadggwg W' (TY pp. 1213 )

The first of the these two is the same as ( f) above. The
second one is the restatement of ( h ) above.
56.3 PM and OMs

PM —The purpose of an action.

OMs—[ 1 1The aim of the science[the composition of a
-scientific work[the study of a scientific work, [2] To usea
-word to prove many meanings.

56.4 Functions

[ 1 ]It determines the nature of the scientific work, [ 2]
Tt enables the author to decide what to include in and what to
exclude from a scientific treatise. [ 3 ]It acquaints the reader
with the ‘object of the author” [ 4 ) It determines the direction
.of the study of the scientific work. [ 5 ]It shows the reader the
-way of interpreting the text properly.

56.5 Applications

Bhamaha has stated the aim of his treatise in the following
words :

gaAraTaig qAgA qad Awsnfaggazg 1’ [ BKR 6/64 1.
Again, at two places in his work, he has clarified as to why
je has discussed particular topics :
“q gauaregIgal fafu-—
4 =ifamaa feg sdad 1 [ Ihid 4/51 ]
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“aq gsfaagcafEdd goeeg qudd | o _
gRIRT agraid gsaEdsdiad 1’ [ Ibid 5/1 ]
&q1afqT has briefly explained the figures of speech. While:
assigning reason for his so doing, he says :

¢ gEI FEEEARAGIRHEA |

qar adamifamasgE: safaar 1 [ KAS p. 39 ]

The intention behind writing the ‘HIEa¥ATE has been-
stated by UG thus :

“gaed gaRga® w@amenion fGrEacag: | gagHd gk,

gr fefagfElEed | sfid sfasigradt afsaca gdadaeanaa scerR-
s soitar I’ L RKM pp. 6-8 ]

¥ su: ggEaaiiad qeawaq | [ ADV p. 3 ]

In these words Anandavardhana has mentioned the pure
pose of his composition, the STF IO 1F.

Vamana maintains that the knowledge of the science of
poetry enables the reader to avoid poetic blemishes and 0 use’
knowingly the poetic excellences. Thus the poetics provides the-
reader with the device of producing beauty in postry, Vamana’s:
original utterances, in this behalf, are reproduced below : —

“RrEaE 11l
T AEMEHWARE AreAen g | s g awar oz,
quEFHILEAEREa ' [ VKL p, 2 ]
Vzmana has mentioned the ST of poetry also in unam=
biguous words as under :
“F g9: TERSFRATT F1e37, I T39Td a7 FAG—
Fred geerzeeiay, Nfawifkega
$150 g3 AR TEIAIARq, DR | aeeanaan, fiRgs
@I | AT DB —

ese ass ses aae

FemeRfIgUIgARNE T sadifgag |
FrEgEHRAE: g sfagrd: 1 [ 1hid 3
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56.6 Remarleg™ = =5

From the foregomg discussion it becomes evident that the
ancient poetlcxans had ﬁ&equatc knowledge of this yukti and had
made use of it in the proper manner. This yukti clarifies the
object of composition and the object of comprehension of a theo-
r;etiqal work,

Sect, 57.0 S4gT [ Connected reasoning or argument ]

571 Etyr_nologyl .

The word is formed of two constituents, viz., ¥ and &,

which mean ‘9F52: T’ [an excellent union, an exalted
relation. 1

57.2 Definitions

[ a ] PA does not seem to have exemplified this yukti.

[b]‘apomain garisd: sggr—giasaafseat ya-zfa
qmA g7’ [ 19-19 ] 5f V'’ [ KTA p. 459 ]

[c]* adm am  qaifafzaenden sawnafear gagfaard,.
aqi—axifagarsat  canamiaaradaafga’ (go qo 92 ) qaAr-
afaera ga; ‘AgATSTAAN AW ed@ qa T (& #o ¢ )
gaifear gaf® qarsatfAaay I’ [ CKS II p. 1030 ]

[ d] TN GAAT ST, AZAT THLMEIRIY Fsqhsa~
$IET: GACK G G || AqM—-TAAgyIadfgaam: quasaten far
@isfassrafafy Fseraafiong, gafvamt grer-a 1sTalza ea15rg3-
gafkaaar: gev 5, @ @e¥q v IR wAOFT o 1R
[ STS pp. 838-859 ]

[e] “gait am azrwdasents g fefaq arsda ag
®dd @ fg 7471 [ TYV App. L p. 1T ]

[ £] st am | gafa gaender Fafaaeraraln gfaa-

71” [ VBH p. 582 ] cf. ( ¢ ) above.
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(g ] “semifafedtsd: ¥afagdgadm  gagsgam: sdas|”
{VDPp. 13 ]

[h] “gga: gdgsmar gaiia sfrogag ugvn”
{ TYVp.10).

This is somewhat loose because a purposeless repetition of a

topic is a fault. NM ought to have used the word XA before
83918 in the above definition.

(i) “sryeee adider  gEwsda = Fafag o
gAzcafaid a: gag  sfa |fga 0’ [ TY p. 15]

57.3 PM and OMs

PM~A purposeful repetitive description of a topic.

OMs—[ 1 ] A repetitive description of a topic similar in
nature to the already described one. [ 2 ] Repetition of a subject
because of the exigency of the occasion. [ 3 ] To begin the dis-
cussion of a topicat one place and to finish it later at another
place. [ 4 ] The discussion of a topic which has no direct bearing
upon but which is slightly connected with the topic on hand.

/[ 5] Tostate again, with a different purpose and in a different

-form, what has once been stated previously. [ 6 ] Re-statement

. of the same subject, with an introduction clarifying the reason
for restatement. [ 7] To state once again a true or trustworthy
topic in view of some specific relation.

57.4 Functions

[ ! ]1tgives an opportunity to the author to repeat the
discussion of a topic in order to answer the need of the occasion.
{ 211t also enables the author to finish the discussion on a topic,
left incomplete before. [ 3 ]It makes it possible for the reader
to know which topics are inter-related, which topic|s has/have
been discussed previously and in which context, whether the
discussion has been finished, whether the topic, being re-discussed,
is'scientifically true or otherwise etc. In view of these functions,
the present yukti is an important one.
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57.5 Applications

Anandavardhana has specifically stated in the first S3dW
of the 53°q1HF that the TN and =W FFT are not identical, that
they are distinctly different and that the S8l does not give the

fa® the pleasure which the s3&AT gives. He has thus exposed
this subject in detail. But with a view to acquainting the reader
more clearly with the aspects of the same topic, he discusses it
again in the third chapter of his work with this pointed introdu-~
ction: “q¥%aq ¥d W graaafs vgeawadiad gawwq 1’ [ ADV p.
462 1. This intentional repetition, therefore, is not a blemish but
an instance of ¥AF T A,

afeq has defined and illustrated some gupa-s like ¥, SR,
etc., peculiar to the 439 and 1 marga-s [DKN 1/42-102). Then
almost at the beginning of the second chapter of his work he says :

“ifranifaareige: smashran
FrEremEgIRSgwatagsay n”’ [ Ibid 23 )

In these words, he has alluded to the already discussed
topic and has set out to discuss to finish it. The discussion mads
in the second chapter is different from that in the first one both
from the point of view of contents and intention. It is, therefore,

an illustration of 'S8F . ’
Vamana has begun his Mfa3=7 with the following siitra-s :
‘Freagnaran: $atq gaf o agn
‘aefamagaas@dsia: 1N’ [ VKL p. 29 ]

He has, while commencing the #&HIfa3=d, once again
referred to the distinction between the J and the AHBIT, because
the occasion demands such a reference. His actual words are.
“qufadeal sreamar | geErTifigagaaEsa: 17 [ Ibid p. 43 )
Thus resorting to the S&T yukti, Vamana has very de:;terously
connected the discussion of the guna-s with that of the alarkara-s.
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Rajadekhara’s work abounds in the instances of the SRW
especially those ending in the words ‘qATH qqa’ [ see 57. 2 (b )
above ]. A few instances are reproduced below :— .
‘grad gaarafEFaeT a;s a muﬁ gﬁ-—r | ar ?f gmz ofr gard
g "[RRMp. 48]
B R R ?( gaa gfy @wrd qdo
[ Ibid p. 44 ] :
‘gunsfagzmr gty @ qFor )’ [Thid
‘Ffazidnar aAes: § geeads sl qard g | o
& gma qdo \vcaf ¥ g3 sfa oqAE g 1o s @
qrarst AfF: | qf ¥ g7 2fs god 930 [ Ibid pp. 45446 ]

‘oqay fg wdy fagad A e 3T geswEss quiarer
wragL d gafad fran: esrEms@l gdagdaasigsare;
SHILRRA(T | FAF T GIATY FE= 17 VAT, §7 qewdAmIgES Ao
g QAT GAIE qAT | AT F FFASY ArIAGA A A1, T WF
ARASTA:GL CART T G707 | 97 Arsstfaear qrgagat am ar,
AT 9 deggaNAnA:g8  Qafky & 930 1’ [ Ibid pp. 162-163 ]

57.6 Remarks

The above discussion convincingly proves that the writers
on Poetics were well-acquainted with the 58T q#97fE,

Sect, 58.0 a¥T [ Joining, connecting, concomitance 1
98.1 Nature

The word 17 is derived from the root I [ 7U. ] meaning;
‘to join, to unite, to connect’. Thus, the word 41T etymologically
means ‘joining, connecting, uniting’ etc. In a sentence, for instance;
the words are require'd to be put in their proper logical/grammas
tical order sothat they yield a reasonable meaning. Keeping

thisin view, the tradition defines the 3T by saying, ‘GWT: FIFa4
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Ma 1" [ GSP p. 168 ). The Nyayafastra holds that the @1
is the @744, the statement of the constant and mvan\able conco-

mitance of the 33 [ middle term ] and the HI'SLT [ maJor term ] of
,an Indlan sylloglsm '

58.2  Definitions " T

[ 219 appearing in ¥ SFaw: V' [ PAS 1480 Jis to be
joined with the 378 in ‘I7gaT: fEar A |’ [ Ibid 1-4-59 ] and the,
‘af’ in ‘TRt V' [ Thid 1-4-60 ] |

[b]“amdsar A | ‘agdatwar @’ [ 021 af
[ KTA p. 458 ] o

Here the word &% is to be construed thus :

“The people of the four varpa-s and aérama-s duly protected
by the royal authority.’

[cl“RAM Mg QAT el qEEAEAFOG | STy
Aragar-sfEsigaewigaafraafe a7 afew wgeeaEe a9, R
HAATHGIOT TATGIAG:,  THIEF: TR, STAA: a1 araraaiagamra. ﬂ.
gamredar Wdfddd  aearmgasaEtraet sfaanm, ek
Armat saredar V' [ CKS II pp. 1029-10301] -

[d1“3q amd gsay q aun | g9r—
&% faysaigrafestaes femwmgasiersita: o
fag qwreat = adaare fegm facd nenwdd 0
Taq do fag fafkfy gud awed gdaaR fesfafy - g,
gd grearaEfa AR FRe o | [ STS p. 858 ]
[e]‘dm @w Dm gesg: @ 9 G@EEEEAEGEET | 8T
qzigar: @reggrgaaEd 17 [ TYV App. Lp. 1]
[f] M qrE-disar, sgRafHadn gAarcaaat 1 gfwat |
@, sfasr ggdsera waan fanmafafy aafa: I’ [ VBH p. 581 ]

The optional definition corresponds with [ ¢ ] above.
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[ 2] 3 armef gsay @ 9 I [ VDP p. 13 ]
This is almost the same as [ d ] above.

[ h] “arm: qErFmRRFAGiREA @@ 1 [ TYV p. 3]

(i) ‘a7 A qErArdg | A am d@eEn; SqRafadeE -
wremzyat | giwat d: sfiar Sqeggead frrmafafy dafaag 0
(TY p.6)

The first of the above three definitions states the etymology
of the term. The second one is similar to ( f) above, The
third one corresponds with ( ¢ ) above.

58.3 PM and OMs

PM—To join the words together to obtain a meaningful
sentence.

OMs—( 1 ) To bring together the scattered words. ( 2 ) To’
organize consistently the words which are removed from one’
another, which are not removed from one another andfor which
are used in an inverted order. (3 ) To arrange words, looking'
to the propriety of their meanings. ( 4 ) To bring about a coherent
relation between the thing to bo accomplished and the means of
accomplishment. (5 ) Arrangement of brief and detailed men-
tions. (6) Arrangement of the siitra-s and the bhasya. (7)
Construction of a sentence according to its context. ( 8 ) Mutual
arrangement of the meanings of two sentences. ( 9) Inference
comprising five factors.

58.4 Functions

{ 1) It gives the reader to understand the contexts of the’
words and the way of drawing forth from them the logical and
appropriate scientific meanings. It thus serves an important
purpose in the set-up of a scientific work.

98.5 Applications

In ‘@stfaqdy fasma gwar afdgareaq v (BKR 1]10), amg
has used the word ‘@fgg’ which is to be united with the words
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gsz @ gfa2T used in the same sentence. Such a union yields-
the following meaning :

“A person desirous of composing poetry, should first'
acquire thorough knowledge of words and their meanings, then:
wait upon the knowers of words ( grammarians ) and knowers:
of meanings ( lexicographers or interpreters) and thereafter
proceed to compose poetry’.

Bhamaha has used the word ‘Gag in I% aHEAAAFAT
gdudafesat ' (Ibid 1/30 ), which is to be connected with all
the previously stated forms of poetry, viz., the &, &, @&Fq,
MEA, qUHY, qTAAfE, Sqgaeg, wotltad, e, wgise,

Aresifs, snearfasr, $9r and &%, discussed by him in verses 16
to 30 of the first chapter of his work. Letus now consider a
very comprehensive instance of this yukti in his work. The word

‘a%’ appearing in ‘aFaT HAAT A gawf sl graa: | (Ibid 6/23)
is to be connected with the karika-s 1/30, 1/34, 1/36, 2/85, and
5/66 scattered in his work. ‘It is only after thus connectirg ax’
with these karika-s that they yield proper and consistent meanings.

@2 has used the word ‘%’ in his stitra, ‘T8 wfaaifz-
%7 WL (KAS p. 4 ), which isto be correlated with the word
‘stad’ in Hid @ifagnEd 54 gafa@esg 1’ (Ibid p. 2 ).

wt&1afq has briefly mentioned the 933K, FFIIINT: and’

g in ‘Fafasenfy Qareg aasan = 1’ (Ibid p. 6) and there--
after, in subsequent section, treated them in detail ( Ibid pp. 14-

20 ). These Sg3F and fA%% arc to be linked together. In the
same manner, the following pairs are to be connected with one:
another :

‘gesrear g7 gome* 11’ (Ibid p. 6) and 'THIEAT AT FPEH T
(Ibid p. 21 ); ‘ASFITET &A1’ (Ibid p. 6) and ‘ABHTE]
g g1 (Ibid p. 29 ); ‘X ARACV (Ibid p. 6) and
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‘g SAIRHCY T I' (Ibid p. 75 ); and ‘9% w71 (Ibid. p. 6) and
qR wAwsArEmggeaniad: g a1 | (Ibid p. 85).

UAXGT has described nine kavy'apaka-s ( fipe or- matured
poetry ), viz., frgasa, 73X, GZAFI, Fiai, Faﬁaaq: agam. a:ga;,
999 and AfGFHT (vide RKM p. 96 ) in three sets ‘of three ele-
ments each, Then he advises “HEaqT: geFmal: l N Thid | p-.97),
meaning ‘#EAAI: arFT: dewrat: ' The word ASAH is to be taken
to refer to the middle element of each of the ‘three sets.
“Thus, we have that the 3%, fafsa@i® and F9T are the pakas,
which according to ‘TS WG, are §&&1d, Similarly, the word ‘&’
used in ‘@ fagr’ ( Ibid p. 132 ) is to be connected with the word
“Fread’ appearing in a remote sentence, viz.; %TFH egfas gram
awa: V' (Ibid p, 110) ’

The stitra-s ‘geamOl@ERsd @I arFgeaioieateag i T3 |
AHKN p. 26) and ‘gearagsssa: 1’ ( Ibid p- 41 ), composed by
UTR are too far removed from each other. The Word_ ‘Fraary’

-used in the former siitra is to be correlated with the latter,

The word a9 used by Vamana in his stitra, ‘asstgaardai
aegdcd o Feaaedy a¥asiacaig ' (VKL p. 8) is t6 be - linked
-with the word 11T used - by him in the stitra; ‘c‘o"tcs‘r fasm s:éﬁ“m 9
AT QW ( Ibid )e

Vamana has used the word ‘@faq’ in ‘Fraera: sargeaen
gfag o1’ ( Ibid p-9) but has dmpped it from ﬁminwa* FHIHL-
991 ||sn’ ( Ibid ). However, to produce consistent meaning,
the word Hfag is to be supplied in the latter stitra.

The following passages reproduced from Vamana’s work

contain the words &fT*ra+g: and T¥F+4: which are indicative of
the present yukti ;

“Tragaafausefaddifa ammfa nn
geerdrafwargs: i (Ibid p. 20)
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- eaderdd fragmaEasisfaamfasaifa = udn
* ‘qragtfa geatt of v 17 ( Ibid p. 23 )
Yeufadatfzasty suidmmadafedamatamfy fads dfd:
Sfeacadfafy graea: 1 (Ibid p. 24 )
58.6 Remarks

The above discussion evinces that the poeticians are fami-
Jiar with many shades of the meaning of thﬂ present yukti and
have employed them successfully. It - also clear that
the responsibility of the reader of a scientiﬁc text is indeed great
and, therefore, he cannot afford to be casual. This yukti-

dmmensely helps in arriving at the definite meaning intended by
.the author,

Sect. 59.0- g1#a¥9 [ Completing a sentence[statement ]
59.1 Nature

4T1%7 means a sentence or a statement. AT means the
-remaining part. Thus the two together mean ‘the remaining part of
-a sentence or a statement which the reader is expected to imagine
in-order to complete the sentence/statement. It is because of this
that the aT¥AAT is  generally aptly defined as ‘gFArfaaas:’
( GSP pp. 178-179). TItis also called #=ATFIT which has been
defined as ‘AFAIXTIGEEAL or ‘TFATAfTHsIFTAT 1 ( Ibid p.
:14 ). The remaining part of the statement which the reader is
-supposed to conceive of is not uttered or written but it is needed
for the completion of the meaning of the statement.

59.2 Definitions

( a ) The verbal form ‘aafd’ is to be understood at the end
.of the stitra "gf g¥431@ |” ( PAS 2. 3.13 ). PA has advised to
augment §Z 0 ‘% in the sitra ‘gg Hicgd: 1’ (Ibid 6-1-133). All
the stitra-s right upto PAS 6.1.154 are to be treated on similar
Aines.
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(b)) “¥F ar gy, § AR —foweRdy  umESREN
gz’ sfa ( 3102 ).1 3w agafifa amade: )’ (KTA p. 459 )

(c) “arEals 919 JESTHEATEET 1Ay 93HEd AnEAaar
qdd, aar ‘safodgmam’ (g @ 1% ) AT ‘afe’ sfo o qdq,
eeseee] RTHAY 9 @ 9&T: WO fEaed, AshAfmar aft sdad
(CKS II p. 1030)

(d) ‘3T RAOHA a9d qATAY § qragRe: 1 gt
AT g URAIegh qravesl faanfr vy gewaf ng’’
(STS p. 858 )

(e) ‘“Fiaadsl A afend a19Y opa: fosad saTearwIS A
sqaTAIcAlqafa @ araRw | qar ‘Queg Aedard  EFEIAATET
a7 3=4d sfd amada: 1’ (TYV App. L p. II )

(f) “aEFadd A9 | qiewgy aafadaaigreanEgwgE-
#sAIfgad 1’ ( VBH p. 582 )

It is worth noting that #%¥NIT has used the word BAfadd
even as i‘i@'ﬂﬁ"ﬁﬁ.} as used the word @15313{. The purport of ({)

is the same as that of ( ¢ ) above.

(g) ‘Aared: aftgaray adAgrEdn @ arFaRs: 1’ (VDP p. 13)..

The definition is crystal-clear.

() “‘aEguay fafyserdatfadt amasaar nen” 91—
‘QATRARAAT’ (oo g. G, ¥ ) wIAT Amamaday  gawsag ifF
VEAR | AT AR g fafae wafaa’ (oo go go w-3¥ )
gfa aFaEagiaad @rRa 1” (TYVp. 7)

(1) “araadsy arq afeqs g3 orafadaTal AT U
emeaifgad | amaas) fafaserdarfad amaegor w0’ TY p. 12)

The first of the above two definitions is identical with (f )}
above and the second one is the reiteration of ( h ) above.

59.3 PM and OMs

PM ~To supply the ellipsis to complete the construction of
the sense of a sentence.

T e
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-OMs~( 1 y The omitted word is understood easily though
not expressly uttered or used. ( 2 ) The omitted word strikes the
reader at the time of interpretation of the text. (3 ) A sentence
which yields a consistent meaning.

59.4 Functions

(1) It enables the author to attain brevity. (2 ) Since tha
reader has to supply the omitted word afier careful consideration
of the meaning of the sentence, he is required to be on the alert
while interpreting a scientific text.

595 Applications

In Bhamaha’s statement, ‘§: @AY HAST ATSFHILIAT 74 |’
( BKR 2/86 ) the word ‘#ar’ or ‘qemtfa’ required to be supplied
to complete the sense is th® IEART.

Similarly, in ‘dureEARARSAASHREd fag: I’ ( Ibid 2/88 ),
‘wifawcatafa wig: sseafasd g 1° (Ibid 3/53 ) and ‘agesHAT
sqgetafaarIigea: 1 ( Ibid 6/36 ), the wordS 5a%, &3 and
T8N respectively are the vakyagesa-s.

In ‘TrEdfaad03™E ' (GSR 1/8), ‘@fad’ is the araade.
Similarly, ‘A34R’, ‘€ZA7" and ‘fq=afq’ are the vakyalesas in
‘et arfEsdFal U (Ibid 1/14), ‘g@fa=st aviag o (Ibid 1/18)
and ‘egsaragar I’ ( Ibid 5/6 ) respectively.

In the same manner, in the case of ‘Qrecarsar IHA V'
( KAS p. 14 ) and ‘2041 T 5% 1’ ( Ibid p. 21 ), the word
gagfia: or ga?a‘ri'r: is omitted and therefore needed to complete
the sentence.

Turning to Rajadekhara’s work, we note that ‘Safeda’,
‘gfafiad’, ‘fagia:’, and ‘IFFIY’ are the completers in respect of
‘s waareargfessasg:  erEgafass: I (RKM p. 2 ), ‘ger
s4 gswnasaggae: ¥, ‘Gfad fasoraaEd U and ‘@w @wAr
wfas i/ respectively-
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In A9E's axqzrfawgrgg sy g %gﬁial{ l" ( HKN p 375 )
' the word ‘f52a%’, though not expressly used is understood ’

Vamana qmte consciously uses the term Eﬁmﬁﬂ as is evis
dent from the following passage reproduced from hxs_lwork o

“Qfgrenr seaea ngn

Afaivaarar sraw ) m”ru&%ﬁr am&m l” ( VKL p. 3)

Again, in the sgtra-s, ‘afaarasarg serifassa: nun® ( Ibid
p.8) and ‘waﬁf‘afa%g’ﬁéﬂmaa‘ NN’ ( Ibid p. 9 ), the omitted
words ‘Fdea:’ and ‘fadu: respectively at once strike the reader
while interpreting the above stitra-s.

ANAFUART  has knowingly omitted eufaisﬁ and ‘Fasmq
in ‘GaawATagHd = 13N’ ( SAL p. 27 ) and ‘sagkafafaer
srakalafasadazanaded = neon’ (Ibid p. 105 ) respectively
but they can easily be imagined. g

59.6 Remarks

It is clear from the foregoing:-discussion that the writers
on poetics have very -often resorted ‘to -this tantrayukti., The
points of similarity between the present yukti and the QT etc.,
will be considered later. ‘ - ey

a

Sect. 60.0 faFe [ Option; alternative
6011 © Nature
The GSP has defined the fa%eq thus : ‘esrawEius: g V

( vide, p. 181 ). Of the two things,' neither is obligatory because

both are mutually exclusive. Synonym— fa?cqv*l (CKS VBS TY
and TYV ),

60.2°  Definitions

(a)PA has used fawmr, a1 and #9g<EMH to denote the
fageq, For example, ‘famrar fegoamr agdigt * (PAS 1-1:28).
He has used faurs1 in sttra-s 1-3-50, 1-3-77, 1-3-85, 1-4-72, 1-4:98
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2111, 2412, 2:4-23, 2450, 2:4-78, 3-1-49, 3.1-113, 3-1:120,
8.1:139, 3-1.142, etc., also, Similarly, 2-2-37, 2.4-55, 3-1-57, 3.1..
70, 3-1-94, 3-3-14, 3.3.62, 3-3-131, 3.3.141, etc., contain aT and.
3.1:61, 3-1.75, 3-1-122, 3-4-3, 3-4-33 etc:, AAITEAW, - '

(b) “@RT I 3fa fager: —gfaqr ar ufasdy Faargg
wan’ (1922 ) & 1’ (KTA p. 461 )

(¢) “fawer: mfasifaad aar—‘ardes asa gaRs ar’
( fo @0 ) sl 1 ( CKS II p. 1031)

(d) “=& 32 afF | fawex: 1 e <EtEA: @gar gangEt s’
(STS p. 859 )

§¢g", while commenting on this definition, makes an
jmportant point, namely, that sometimes the %7 is suggested-

even without the use of the word.ar ( ‘gafaq argss faasfa fawear
wafa ' —Ibid ) -
(e) “fasedt am  wwq FFEST AT q:ﬂfaar ggrai Hidag 1’
(TYV App. 1 p.IV)
(f) * faweq ara-| fafad sovafwd seifad ar solq aa
ga@q’ﬂﬂ‘ vana"r wea@AATadel a1 1’ ( VBH p. 583 )
'(g) ‘¢¢ 3¢ Afg fasex: W (VDPp. 14)
This corresponds with ( d ) above.
~ (h) “faveaanfagidnd wfe faEwag ux” (TYV p, 30)
(i) “qd ar s1ddd ar agfaar faserag 11" ( TY p. 19)

603  PMand OMs

PM —Statement of an option or an alternative.

OMSs—( | ) Serial or sim1ltaneous mention of the probable
alternatives. (2) Thorough discussion of indeterminable meanings
( 3 ) Deep reflsctions on various alternatives. *

60.4 - Functions -

( 1 ).It enables the author to. bring together various alternas
tives of a topic. (2 ) It offers him an opportunity to reflect.
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deeply on a topic in order to consider all probabilities, to deter-
mine the appropriate meaning and to put it - into a suitable form:
of statement. (3) With the help of this yukti, the reader comes to
know the different aspects of a topic and the mode of determining
cogent meaning.

60,5 Applications

In ‘gfefzar faazar stadfy ’#ara NN’ (GSR p. 294 ), the
author has enumerated two forms of the creation. But, later
resorting to the fa&eq yukti, he states that the creation is single
“‘aafaar ar gleeataamd ngn’’ (Ibid ).

The author has stated in successive siitra-s the different
means of accomplishing the skill of poetic compositions. His
sitra-s run thus : “gYeazdeqaly fasafs vun @osgAREr nel
FEAAFATHATGIGAT Nl segsaeafafaseammaigar lsn Rarsd-
sy fasrearsardastal 1.’ ( Ibid ).

While stating the rule governing the description of wind,
UAAGT has resorted to the fager in ‘fafasiy graagdien: wmlt
ar W’ (RKMp.299) .

The following passages reproduced from the SFRS® illus-
trate the use of the faFes :—

“gar fg areacd awg wawfakedw ar ar, fwEfkafoe-
AY{T a1 1"’ (ADV p. 25)
“FqTAETE a’\i\axmﬁﬁaﬁa-a g ¥fg fawew |
(Ibid p. 274).
In the latter passage, the very word f4%eq is used, which
arrests our attention.

Hemacandra’s following two statements are also illustras
tive of the present yukti :—

“air ar faam gRar SR TA— FEAEd  davewan
TR AL gRAAECA T gmEgEd:  Sarmagnt
37 I’ ( HKN pp. 16-18)
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“o@muat grara:  dfgawdon zazammtidfan:, sacaes-
Lt F=AAT T gearafaaraEsy ar 1 ( Ibid p. 164 )

In Vamana’s work we come across some optional defini-
tions. For example : :

“FrEtArdRIET 11331

sRfFargRigat = #a: grasas, 37 St afenecaudard-
AIFAY | AT gqrAearded gaafadm w91 39 Sdisdt afensa-
-29FAq I’ ( VKL pp. 26-27)
“adewd gwar Ny
> guaed arsavRafafy 1 (Ibid p. 39 )

60.6 Remarks

It seems that the writers on Indian Poetics are thoroughly

_conversant with the nature and scope of the ‘fa®e1’ and that
they have used it appropriately. The illustrations submitted
_above exemplify only the principal meaning of this yukti.

Sect. 61.0 fa"IT [ Placement, Arrangement ]
61.1 Nature

<Arranging, executing, creating, ordering, a rule, a mode, a
means’ are some of the meanings attributed to fa€17 in the dicti-
_onary ( SED p.512). The GSP ( vide p. 181 ) defines this term
_thus =@, AYFTAIATA, ATCTET 93 F497 |, Itis, thus,
clear that the present word is used in senses more than one, which
- fact will be borne out by the following definitions.

61.2 Definitions

(a ) In this respect Dr. Agrawala states :

«Panini’s own work is model of vidhzna or the treatment of
-topics in their inherent order. Whitney supposed that the Ash¢a-
dhyayi lacked the logical order in the arrangement of its topics,
but Barend Faddegon has shown that this assumption is not
correct ( Studies on Panini’s Grammar, 19_36 ). Buiskoo!l from



128 - .- The Doctrine of the,Fantrayukti-s
his study of the Tripadi chapters ( Tripadi, 1939.) holds that-
Papini’s work was based on a systemn of thematical groups which:
are rationally classified and arranged”. ( IKP p. 309 )

Thus, Dr. Agrawala has taken the word fasiT fo mean:
sTreatment of topics in their inherent order>. This meaning, in-
respect of the PAS, can be very gladly and- unhesitatingly accep-
ted because the PAS has been held in high esteem all the world:
over as a master-piece of the iost orderly writing. )

(b) ‘areFe swggEl faaag—faaageRa:, gadar,.
gfrzasa:, adrafa:’ (1.8 ) sanfesfald "7 (KTA p. 457 )

(c) “fa g gameT faam aviafae | 3 awwong-
geatsaifagid faamaang: 1 ( CKS 11 p. 1030 )

(d) “spmgranfafed  famEg | au—afematases
ssurggEaiafgafa 1’1" ( STS p. 859 )

While commenting on this definition, $%3% has made the-
following important clarification :

‘T 9 ‘dRaiesdsed fagmy  sfa fuEeav
FIq v’ ((Ibid )

(6) “faard i geaeq Fat fafasar ar qeifatsar sarafzamg v
gar gdfaQuaamgaagiQfsfaniyfaafamamnad a a afga@-
agrgussafy 1’ (TYV App. L p. IIT)

(f) “faar a1 aeasngqd faarmadead 1”
( VBH. p. 582) '

(g) *swongad fagmg i ( VDP p. 13 ). cf. ( f) above~

(h) “gafeggramatar  fams  dfqu@Esa )’
(TYV p.21)

(1) “gmgse ag  afgad 7 oA )
(TY p. 16)

61.3 PM and OMs

PM —The table of contents of a scientific work.-
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OMs—( 1) To make a statement keeping in view the
understood meaning, ( 2 ) Methodical interpretation of the text.
(3) A motivated employment of words etc. ( 4) A statement
of mutually opposite meanings ultimately yielding consistent
arrangement.

61.4 Functions

(1) It facilitates the author’s conceiving of all the topics
and subtopics of a scientific work, their inter-relations and the
order of their enumeration. ( 2 ) It enables the reader to know
the total number of topics discussed in a scientific subject along
with their mutual connections and the serial order. (3) It acquaints
the reader with the understood imeanings of the different words
and also the motives with which certain words have been used:
in a scientific text. (4 ) It increases the responsibility of the
reader by compelling him to interpret the text. correctly and
draw forth the consistent meanings. In short, it is a device which
has to discharge many functions.

61.5 Applications

Since, as stated above, the present yukti carries numerous
meanings, it is well nigh impossible to illustrate all of them.
Therefore, a few are being exemplified-

Bhamaha’s following discussion of the q1d €19 is a good-

instance in point :—

Yaarifgeatatd @ = qamRaEn |
ydaraviggard:  glassd 9 g
9IIATAT GgIE:  GNHO G |
fausiged 9 agarransacgfagsaan u
Fagfag aory @gaalE a Zsad o
gat g eRacagTaasiy afqeag |
sl eeagsIfawar gaauifzasgia: |
arFafaeargTi} 4 W\ VAW Ul
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iy ag asqed Ay qg AfgEq |
wfa: & @9 a9eFEagsad 17 (BKR 4/3-7)
The words ‘aI19F39%43° happily illustrate the present
yukti.
The stitrass reproduced below from Vamana’s text aptly
exemplify the present yukti :
“gafaag faad = uen
wAfafgraa: aqdaag us g
qifRad FFEAFIAITHITAT RN
g3y TgwId A4: N3N’ (VKL p. 13)
According to Vamana, ‘the literature written in prose and

in verse is two-fold : &f9g (unconnected or loose ) and figg
{ connected ). These two forms of literary composition are
accomplished serially. The unconnected or loose pieces of
literature are like sparks of fire. They do not shine brightly,
Among the connected pieces of literature, the SUEIF ( the drama
in ten varieties ) is preferable.’ In these sitra-s of Vamana, we
have a systematic presentation of the topics.

Let us now peruse how Bhamaha and others have mentioned
the topics seriatim in their respective works.

Bhamaha has enlisted in an orderly manner the types of
literature to be enacted on the stage ( BKR. 1/24), the varieties
of the unconnected poetry ( Ibid 1/30 ), the poetic blemishes
( Ibid 1/37 ), the linguistic defects ( Ibid 1/47 ), the figures of
speech ( Ibid 2[4 ) etc.

Rajadekhara has also discussed the topics like the
qreTEag, wreAfda, FeagENafd etc., in a systematic manner
{ vide RKM ).

RAAE first defines poetry in ‘@eY ol FrFFIQ T geIrai
F1EA 1* ( HKN p. 19 ) and then proceeds to discuss the various
meanings, the rasa-s, the bhava-s, the poetic blemishes of 93, a4
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etc., the guna-s like H\‘ﬁ{ﬁ etc., the figures of speech like &gy,
HT and others, the types of AAF and FfAST and forms of
literature. He is a very disciplined thinker and author. An
analysis of the topics of one of the chapters of his work will
confirm the veracity of the above statement. In the very
beginning of the eighth chapter of his work he has enumerated
the main varieties of sustained poetry, viz., the %% ( that which
is to be seen on the stage ) and =37, ( that which is to be listened
to ). Thereafter, he divides the §&q into two subvarieties, viz.,
the q157 and the 9. Then he mentions the still smaller varieties
of the qUA, viz., the AEH, the THW etc. He then proceeds to
subdivide the #% also in the like manner and discusses the
€ifaFT and other types. Thereafter, with a very conscious intro-
duction in the words 'S¥ag®al =aqqrg’ ( Ibid p. 395 ), he sets
out to divide the *[37 into its five major varieties, namely, the
ngiFEa, the AEAfFr, the A1, the 9  and the sfaaz.
He then thoroughly discusses these varieties, one by one, and
concludes the discussion of the subject of <Varieties of Poetry’ or
sTypes of Literature’, with the discussion of the gfag B,
(Ibid pp. 379408 ). Thus, it is clear that before he
actually started to write, he had drawn up a complete and detai-
led outline of all the topics and subtopics to be discussed in the
work.

Vzamana has himself shown how the different topics he has
dealt with are connected with one another. His following state-
ments will clarify this point :

“gairaesiaar | afasifiRgmdag’- (VKL p, 2). ‘afasifon
faeer Qfafafraametag’— (Ibid p. 3). ‘afgmfifrat Afgacd =
fager  sisginregead fagatg’—( Ibid p. 8 ). ‘cd  wreaimrgased
srafafa@Aeay’ —( Ibid p. 12 ). ‘FEaadR enfly  seaaal-
daggaccarma dar fagrgem sfy eedag amfasomead
( Ibid p. 14 ). ‘Aueaeq pardag’ —(Ibid). ‘wearifagarg’—
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(Ibid p. 15). ‘dafd wgriciarag’™= ( Ibid ). ‘RIErdRIarEafiards
Tt qranifagarg’—( Ibid p. 20 ). ‘wd awadtsrafasTa arerd
Qrdfagaig’—( Ibid p. 23 ). ‘afgrdaraEt fararTmRariad
qufaaafas o U (Ibid p. 29 ). ‘@4 JuUESOWE A
zaifiear, asgyofasmdag’—(Ibid p. 30). ‘gsyufad® s daead«
quf=ardarg’ ~ ( Ibid p. 36 ). ‘afasvmgmEHirafasanree
s33 V' (Ibid p. 43 ). ‘EXAASHAGT TG, TS AT §7
fasdd ' (Ibid p. 48 ). ‘ducgamtiasaY fa=ndd’~( Ibid p. 56 )
‘gsfy sreaaad wsagfe 9 sdfag safTereaafasamem 1 a7
weggaaEag=ay I’ (Ibid p. 68 ). ‘@isd weIgfewsad ' (Ibid
p.-72).

The above statements will go to show that the topics and
subtopics in Vamana’s work are intelligently and superbly inters

locked. Therefore, they present the picture of a fine series of
links.

Let us, in the end, consider a few cases illustrating the sense
‘laying out the table of contents of a work’.
Bhamaha has enlisted in the following couplet the topics
in his work :
“gezar g fofld gawsear @
qegraar uzfee: gaear samEfacia: n
gsZar e gre: eaifacdd qegaasq |
weh afgw: afisgatagT &3 € 1 ( BKR 6/65-66 )
In the karika reproduced below, ?{ﬁgi has enumerated the
topics he has treated in his FEaSey :
“gazratafEmizaaamt: geigsm U |

qor R ﬂﬂﬁtqua afgaca afaan 17’ ( DKN 3/186 )

TINGT has laid out the subject-matter of his HregHYATar
thus :

“ad SEfERTEGRA | ¢ wrerEAg, X awertida,
3 greagearafa:, ¥ feasfaw, ¥ sgafa-shawn, < RECIERIECE D
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© FEafaed:, © FIFIFIA, § A, Qo FEAAAT:, ¢Q wat-
S, R FE9at, 13 yaat, Vy gsreigaoan, 1y sfafide,
& sfagna:, o Jawe:, ¢s gaaerw:, iy wfatged saaafasn-
faaifz v’ (RKM p. 8)

In the same manner, $7afdr has himself explained in the
following stanzas the divisions of the subject of his work :

“IeEa RagmawgHdsy avis: |

GEISIT: HITTE qiasdag fasm:

sl warta feaifa gasgH@eEr |

AT YI@THR I qqI7: |

gz §Y qifensg a=a% wgeameds 11”7 (KAS p. 92)

61.6 Remarks

From the foregoing discussion followed by the illustrative
passages, it will be evident that the ancient poeticians know the
present yukti in its different shades and had used it expertly in
their works,

Sect, 62.0 faa99 [ Contrariety; inversion ]
62.1 Nature

faada is the reverse or the state of being otherwise/opposite.

=afaFW is its equivalent, The GSP (videp. 185 ) gives this
definition : “‘fameararmaegar frsaiafesza: |
d@grRsecty ax g fagqy fagdm n”

62.2 | Definitions

(2 ) From ‘Sufad smenfefa: gramargayt 1’ ( PAS 2-1.56 )
we deduce that if the word expressive of the similarity between the
STHIT and the 3987 is used, then the §3J& compound is not
formed. Similarly, ‘Darai gwai=ng 1 ( Ibid 1.342) also
yields the contrary meaning, which is to be accepted as valid,
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(b) “sfa@ivg @ed fagda:—fardaagsear’ (33-0) o 1
( KTA p. 459)

(¢ ) “fandat arq augearq SN | ga-faRArmraE
A faqdaift saw@’ (f. . 3 ) kv 1’ ( CKS I p. 1030 )}

(d) “aenfafed qea sfgerrd foada: 0 aur FareasToRRTE]
gfeafecen g faadld gy werem: gfafcarn sk nrgn”
{ STS p. 858 )

() “fasda) amm SwearaArATal fa9da: | qar AAmEAEg-
qgat wafg afgadarai Nega: 1A (TYV App. I p. I1I)
cf. 62.1 above.

(f) “fagdar a1 | Safesefagddn  sguifeswmg 1 aNwd
(% g & 2% 30 )—"mamard odisimad: feagndgag | @@
gn: sew: avag fewsd, ©F fagda: 10 gf@ 1"’ ( VBH p. 582)
cf. 62.1 above.

(g)*‘aea wifa®ied fagda: \” (VDP p. 13).

The word &g in this definition is to be taken to mearr
‘SFIEA’, because the present suira is preceded by ‘SFIMIIE
faara®’, the siitra defining the fasia, Thus the full definition of the’
fagga will be ‘sHnea wifa@iwd faada: 1’ meaning, ‘the violation
of the sequence of the topic, with valid intention, is the fgaa.’

(h) “‘STEdalicaT sav w@ig faed: ugkn’’ (TYV p.15)
It is to be noted that this as well the ( f ) above contain the word
‘T,

The relevant line in the passage enumerating the thirty-six
yukti-s reads as under :

“gEdnrFaAEnEan qraaat faeda: 0’ (Ibid p. 2 ). This has
given an opportunity to some scholars to split the @f#& in another
manner and draw forth 3If39%7 from the above line. NM says

s0 in these words — &7 & ifadives@atagds searg:
(Ibid ) and then proceeds to define and discuss elaborately the
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#fqwdq yukti, The Af4997 has been defined as ‘s Ifagdarda-

famdamfziig ©° (1bid ), meaning thereby that the textis to be

consistently construed taking into account the context of the
statement.

(i) “faeddl sgorer gifzszfadag 1” (TY p. 16 ).
cf. 62.1 above.

62.3 PM and OMs

PM~—The opposite meaning which is to be accepted as
valid.

OMs-~( 1) To prove a topic with the help of the opposite
meaning. (2 ) To construct a definition carrying the meaning
contrary to the stated one. (3 ) The violation of the sequence
of the topics for valid reason,

62.4 Functions

( 1) By suggesting the contrary meaning, the author lends
fullness to his work, besides attaining the much desired brevity.
(2) The reader is required to find out the incompatible ( but to
be accepted as valid ) meaning with a view to understanding the
text thoroughly. (3) Thus this yukti completes the scientific work,.
deliberately left incomplete by the author. (4 ) The reader is.
expected to study the text attentively so as to find out the author’s
intention behind violating the serial order of the topics.

62.5 Applications

In the following stanza, Bhamaha has suggssted that the
lovers of good poetry dislike a 4% which lacks familiar words,
pleasing samdhis, virility, clarity and easily pronounceable-
words :

“gRgasgaafes gzl 7.

gaifz eafaqra=q aas Flaal agq u”’ ( BKR 2/18).

gfugq has expressly used the word faqs 7 in the stanza 1€~
produced below :
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‘zfy Jevimidien srow TP EgAT
uai faada: sraY Ty dteawdft n”’ ( DKN 1]42)

This stanza is to be interpreted carefully. It is to be taken

to enumerate the guna-s which are popular with the poets of the
aYe Q3. Those guna-s, not stated in so many words butto be
understood by applying the present yukti to the above stanza, are :

dfawa, sgesaar, duva, squIE, 989491, AFSE, and A
"I‘o these seven guna-s are to be added GT%T‘E?IF?B, 31, and gaifa
which are common to both the marga-s, viz., the 33% and the
‘ffg. Thus, this yukti gives us a complete list of the guna-s of the
e qid,

MAFHIAT has defined the figure R thus : ‘Ggfasda: gag
HEW ( SAL p. 107). The word &g herein stands for fasm,
The stitra will then read as ‘fauafasda: 999 1 meaning, ‘the
opposite of the fagq is the aw.’

Vamana has all praise for the 334 €f3. In his opinion,
the 32 9177 comprises all excellences, He overtly states so in
‘FRITNAAT 24 g’ ( VKL p-4), implying thereby that it
contains no blemishes. In the two consecutive siitra-s, reproduced
below, Vamana has distinguished between the reflective and the

-unreflective disciples by actuaily using the term ‘faagg’ :
‘99 fasar: faafacag 1R
qa, afgadarg N3’ (Ibid p. 3)

It is he again who has given his readers to understand that

the SHHHIIA variety of 74 is just the opposite of the i variety.
‘His actual words are :

‘amfag=feasd goig nwn
faatamesfemarag nun’ ( Ihid p. 12 )
His following two passages also employ the present yukti

“a s agnfeafaafase el
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37 faaddl sareara: ns0" ( Ibid p. 70')
‘e aNTATE: FAg 1IN’ ( Ihid p. 47 )

While writing the gloss on this sGtra, he says * ‘SeI0TEg T
8317 ' ( Ibid ). Here he has derived the opposite meaning with
~the help of the fa7d4. He has exemplified the opposites of AT
-and §YFH1F with the words “faadagg @91 1” [ Ibid p. 34 ]

62.6 Remarks

- The above discussion firmly establishes that the theorists
.of Indian Poetics were well aware of the nature and scope of the

faqada,

This yukti has an important role to play in a scientific work
inasmuch as it enables the reader to understand the unspoken of
or the unwritten text. It thus performs the same function of a
complement ( like #4973, SPAR, F7T, AFIAT etc. ).

Here one point of importance deserves careful consideration.

‘Tn both #=fafd (vide 36 above) and fquda, the opposite
meaning has to be accepted. Then, what precisely is the difference
between these two yukti-s ? An answer to this question can be
given thus : In the BISITQ%, the implied opposite meaning has
~got to be inferred from the words actually used. On the other
hand, in the case of the faadd, generally the very word fagsa,
_or its synonyms fA98T and 7 are explicitly used and they signify
the opposite meaning which the author intends his readers to
understand, Thus, the difference between the above two is

- obvious.

Sect. 63.0 sqTeqTq [ Explanatory exposition ].
63.1 Nature

sCommunication, narration, speech, lecture, explanation,
~exposition, interpretation and comment’ are the various meanings
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of the word 33TeaT’ given in the dictionary ( vide SED p. 539 ).
The traditionalists define this word as:

‘qe=T: qITETTHaug! AT |
MRAGER GATHIA sqEard gs=eeud W ( GSP p. 197 ).

Thus, the 331%4T, is a detailed exposition or an interpretas-
tion containing explanation,

63.2 Definitions

(a)In connection with the s41€qId Dr. Agrawala says:
“Atidaya-varpana, detailed description or over-loading with-
details ( as in Indriyarn_Indra-lingam Indra-drishiarm Indra-srie
shtarh  Indrajushiarn  Indra-dattarn iti va, V.2-93 ). (IKP”
p. 309)

(P “afqggaviar  aemag—fadivass darat doafqai =
vageaT gafafacy w2 afafad faarw sfq | e afassadk
SAFART FANTAG ( 3¥v-5 ) 27 17 (KTA p. 460 )

(c) ‘carear am g gdgeataed saifead, aar—'sa¥ qfe
dqen: Hagaadisa: Yoyl wameawfaug:’ (@o e ¥ )
gafaseRsiafaEadeamng 17 ( CKS II p. 1031 )

(d) “esfandioadid  earemag 1 awr—sg  gsfaalEes
&Sl sAEAEd SRasaTgasnAY yaifasgaea e 13z’

( STS p. 859 )

44 .

(e) “arEmE ain EdIwEdeE fealaren aeaag 10
YAl €5 FRMRd JrAEadFAmaE 0’ (TYV App. L p. IIIp
(f) “sarentd a1 | @ fafasegfgaran 1
( VBH p. 582)
(g) “"awfaaaviaafgzareamy | ( VDP p. 13)

The description of pre-eminence, excellence or superiority is-
gifgsateatd. There is no material difference between the SATERIT
and the afdemiEat,
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( b) “rEgFMRAREARAS RIS AR 13307
(TYV p. 25)

Description of the nature of small subtopics.

(i) “faRrsegfemed qeand =mreamag aq 1’ (TY p. 16)
This is the reiteration of ( f) above.

63.3 PM and OMs

PM —A detailed description or explanation of a topic.

OMs—( 1) Explanation of an outstanding feature of a
subject. ( 2 ) Full explanation of the entire knowable topic.
(3 ) Exposition of a distinguishing feature. ( 4 ) Detailed descris
ption of a previously briefly described topic. (5 ) To understand
through traditional instruction that which has not been stated in
clear words. ( 6 ) Knowledge of a subject only with a medita-
tive vision. ( 7 ) Description of the small parts of a large topics
( 8 ) Thus this yukti is pregnant with many shades of meaning.

63.4 Functions

(1) The author of a scientific work can discuss, in detail,
the small subtopics of a large subject. (2) The .author can
focus his reader’s attention on pre-eminent features of a subject.
( 3 ) This yukti gives an opportunity to the author to describe to
his readers what he ( the author ) has known with his contempla«
tive ( ascetic ) vision. ( 4 ) Itenables the reader to know, in
detail, all the knowable aspects of a subject. (5 ) It also acqus
aints the reader with the supreme features of a subject. (6 ) It
retains the importance of the method of traditional instruction

and the @If1zfsZ ( the contemplative vision of an ascetic ).

63.5 Applications
An attempt will be made here to illustrate the maximum
number of facets of this yukti.
Bhamaha’s treatment of the subject of the ‘Similarity in
the figure 39HI ’ is a good instance of the 31&4Iq. In this connecs
tion, the following stanzas can be perused :
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“gd gau e Aifea e seafag |

meaafa fafasearg sgsad 1 [ BKR 2/43 )
“qEveIES: a4 FEATAAL )
afsfasifaamrassadadad 1 [ Ibid 244 ]
“fireg wremifa Aoy swda warRAAR |

gsZ a1 gaarecd Sfad gafeag 11’ [ Ibid 2/45 ]
“gemifaggamdd: #4 Qsgead) 99 |

T sfamaisiagaiciaaidar 11°” [ Ibid 2/50 ]

‘T gdareafufy fawaonfeay fafas v [ Ibid 2/60 ]

In the above stanzas Bhamaha has made a detailed expos
sition of the topic ( “the similarity in upama’ ), with illustrations,
with arguments and even with the use of the word #fiz4, He has
also invited the reader’s attention to his independent view-point
through this expositicn.

FAafA= has devoted one full AT ( section ) to the discus

ssion of the 3947 in all its aspects [ vide KAS pp. 32-34). Then
in the stanza, reproduced below, he has mentioned the excellence

of the figure 3qar :
‘g efaded gded FEIAETEn |
Saar wfadaen widafy afaswa (1’ [ Ibid p. 34 )

In the same manner, he has stated the most distinguishing
feature of the ITIEAT in the following stanza :

“gategsraded sfapiafaaid |
Seder gy caranfader fenarfa 1” [ Ibid p. 36

Is this not the apt description of the #fq@a [ excellence ] of
the SFar ? -

#wafas, again, enumerates all the varieties of the causes of
the kuowledge of similarity, in a pretty long section ( Ibid
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pp. 56-58 ) and then concludes the discussion of this topic withr
the mention of the extraordinariness of the poetic composition in:
following words :

“FAAT geAIEad T |

AFGTFAATHY, G a1 @9T T’ ( Ibid p. 58 )

Ts@<’s general procedure is to mention a topic briefly”
at the outset and to furnish its details later. Let us peruse some”
instances of this favourite procedure of his :

In the discussion of the subject as to what is chiefly instru«
mental to a poetic composition, he has briefly stated in the
beginning that SfFaT (the poetic muse) is born of afw
(a faculty different from and superior to the poetic muse—RKM-
p- 57 ). Thereafter he proceeds to make the following points :—
The 8faa1 causes the words, meanings, figures etc., to flash in
the poe’s mind; a person blessed with the SfaT can see even-
invisible objects; Aqfasx and others, though born blind, were
good poets; a great poet can describe merely with the help of the’
afaar, the places which he has not actually seen; the ST is of
two types— sifast (that which causes a poetic composition) and
wrafa= ( that which appreciates a poetic composition ); these two'
types have many subvarieties, on the basis of which the poets are
classified; there are many kinds of appreciator; rarely do we’
come across an appreciator who is not jealous; it is the appreciator
alone who spreads the name and fame of a good poet.

Itis to be noted that all the above points are vitally
connected with the central topic, viz., the fa«r.

In Vamana’s work, the 3T1&3q is visible in inany forms.
Let us peruse them one by one,

Vamana clarifies the 1elation of the gupas with the

Jeaf AfF in ‘s@AYOAA FA 14 (VKL p. 4).

Thereafter he pinpoints the excellence ( &f5aT ) of the'
§z:f in the following stanza ;
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“gfg qFaft aw afy asargamay |

afea awa faar A7 ofeeafa aigayg 0’ (Ibid p. 5)

It is Vamana again who has discussed, in detail, the types of
the excellent yamaka-s formed by the splitting up of the syllables.
He has given the definitions and illustrations of three types of
such yamaka-s, viz., AT, qfiads and gof ( Ibid pp. 4546 ).
This discussion exposes Vamana’s analytical faculty ( as also his
fine aesthetic sense ).

Again, in his work we come across an explanatory exposition
of the kavyarga-s. First, he divides them broadly into the &g,
the faar and the gfiet ( ‘Hwr faer sHi = FEmgmtz o’
1bid p. 8 ). Then he enumerates the subdivisions of each of
these broad divisions thus :—

“@agd wiw: 17 (Ibid )

“gsrrgafrnanassdfafafmemmaragedfagal
faam: n3n’’ (Ibid )

Yegnasaal nal ggbatay shwrread = sfivg nggn”
(Tbid p. 10)

This detaile d explanation is both worth reading as well as
worth contemplating.

We turn to yet another instance of this yukti in Vamana’s
work. He firmly rraintains that the gquris at the root of all
the figures of sense. He, therefore, devotes one full grema
( Ibid pp. 48-56 ) to the detailed discussion of the gonr, The
discussion comprises the definitions cf sradgar and sferaigar,
tne varieties of gqut, viz, the gzigfassr, FFmdfcsr gaf, Ll
and others, the purposes of employment of the ggur and the
blemishes of ggur, Thus, he has treated all the possible aspects
of the knowable subject, ‘395t.’

No predecessor of Vamana had ever attempted a classifica-
tion of the T &HIf¥. The credit of the detailed classification
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.of the GWIfY goes to Vamana., He begins the discussion of the
topic with the definition of the term gwmifiy, (‘arstefez: gmfy: V'
- Ibid p. 39 ). Then he mentions the two varieties of g} viz.,
aqfa and sasgaafy ( Ibid pp. 39-40 ), Further, he subd,ivides
these twe varieties into zgms and genw which latter he divides
still further into grsg and grg-tg ( Ibid p. 40 ). He has not only

defined all these types and subtypes but has also quoted
passages Which illustrate them. In this manner, he has treated

ten divisions of &#ifq. This treatment, altogether novel as it is,
<can  be attributed either to his TEITFY Or to

vision ( fifirefee ).
63.6 Remarks

It is evident from the above discussion that the theorists in
the field of poetics have imbibed the very nature and spirit of the

his meditative

BAEATT hand ave given it a masterly treatment.

Sect. 64,0 €37 [ Doubt, irresolution, indecision J.

64.1 Nature

The GSP ( vide p. 209 ) has defined this term variously as :
sgagyreemay | dfesgeifiaea: | fifigaraseaad: | orafasfacg-
AMATATAIFEFAAT AT T4T7a1T  gesl AT | CFT  AGHTATASEATAT
fifewa@y | orferaiafa Gegmfegaramfearag

In fine, the gzrg is the lack of determination because either
the nature of the thing perceived is doubtful or the perception is

both positive and negative simultaneously or it embraces the
mutually opposite properties at one and the same time.

64.2 Definitions

(a) According to Dr. Agrawala ( vide IKP p. 309 ) PA’%

siitra, ‘fasf@F < WA 1° ( PAS 1-4-2) illustrates the present
yukti. But the presence of this yukti is not felt in the above

sutra.
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(b) “gwaat FAAS: dam— eugsaspfmaafasl o
( R3¥-2% ) afF 0 (KTA p. 459)

(c) “dat am FRwmranfifamafaaamd, sa—aEt
frat 3% wwd sewsTong | eawrd gl agsst Wl A’
(go @o 22 ) senfidle: &xa: 1 (CKSII p. 1031)

(d) “SnuRgeaia daa: | gar—gegaartaa: STk, afie
qre=graaTgAfE 1320’ (STS p. 859 )
cf. (b ) above as also ‘ifegaraswaAd:’ in 64.1 above.

(e) “‘dual 7w favgrat geonafEa: dga 0
(TYV App. L. p. III)

(£) “deat am | aiwiEEafEaIagfammg
( VBH p. 582 ) '

(g) “‘swadt ggedd d@xa: 1 (VDPp. 13)

This is almost the same as ( d ) above.

(h) “Fratfammatameraear g daa: Wn”
(TYV p.25)

According to NM, uncertainty in regard to the definiter
topics is removed by taking the particle ‘g’ to mean ‘or’, instead

of its usual meaning ‘and’ ( Ibid ), This, however, is an arbitrary’
way of determining the meaning.
(i) “duay am grsie fadd asffEag W (TY p.17)
This corresponds with ( f ) above.

64,3 PM and OMs

PM < Indetermination.

OMs—( 1 ) Indecision about either of the two sides of a
problem because both the sides can be equally powerfully argued
out. ( 2 ) The doubt arising from the knowledge of two mutually
opposite views. (3 ) Uncertainty about a definite topic. (4 )
Indeterminable knowledge because of expectancy.

The Doctrine of the Tantrayuktis+
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64.4 Functions

(1) This yukti enables the author to present to his reader"
‘both the sides of a coin’, that is to say, ‘the opposite views concer- -
ning a topic’ or ‘powerful arguments both for and against’, .
(2) It acquaints the reader with (a) both the sides of a.
problem, (b ) the ways and means of clearing’ the indecision .

and ( ¢ ) the precise meaning of a word used in a particular-
context.

64.5 Applications

In the twelfth chapter of his FEIHAMT, UANGT has posed’
a very interesting question - whether it is likely to occur to one’s-
mind an altogether new subject for a poetic composition ?

The relevant extract from the FEARAIAT is reproduced-
below to facilitate correct understanding of the problem :

“qrioFfagedt Fedft gRraaegse arg, qAgT adF W@eng WA’
gf aranaf: 1 ‘a7 <y amafawa:

‘mdaregR: sfafa sfafagaadsy
amaafeagay famfa amr afer: W

gefanEEa = qaasaedid | ‘agamgy fg asmaiaasgis
ga%-g9% AN’ TAF | ‘gEaEmaiat saa afigfa eew At
‘wgrenat fg dafeed gga eFNardgeearmaly, aafeamms amifzda”
efa = 3f3q 1 @’ =fg araada: | GRead sgaIgRAgME gfugr-
J7 zozaeed i ad a4 fawafq ' ( RKM pp. 195-197 )

The gist of the above passage is as under ;

Some scholars naintain that there is not a single subject
which has not been touched upon by ancient poets. Cther-
scholars do not accept this view. They hold that there are-
numerous topics which have not yet been touched upon by the -
ancient poets. This, then, forms an indeterminable subject.
Equally powerful arguments can be advanced in support of botls -
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the above views, Those who uphold the former view advise the
buddirg poets to re-shape the subjects used by the ancient poets,
‘Vakpatiraja agrees to differ with these acaryas. He firmly beli.
eves that there are yet innumerable subjects on which poems have
not been composed at all. He advises the beginners to read the
poetic compositions written by other poets to find out the unused
subjects. Here again a doubt arises as to whether the reading of
others’ compositions will really help one know of the subjects
unhandled so far ? Some thinkers opine that the compositions
based on the same subject ( but written by different authors )
appear to be different from one another ( although they really
are not so ). Other thinkers feel that a beginner feels inspired
to compose his own poems by making a few changes in others
compositions. A third group of scholars maintains that the
great men think alike. To avoid this oneness of thoughts, it is
desirable for a novice to go through others’ compositions. Thus
the different schools of acarya-s are divided on this issue. This is
an instance of #@F which latter has been removed by UaFET, He
argues that the spiritual vision, aided by meditation transgressing
the speech and mind, distinguishes between the things seen and
the things unseen. In other words, the spiritual vision ( aided

by the meditation ) can determine whether a particular subject
has been handled before or is completely new.

6 4.6 Remarks

‘There is congruence between the present yukti and the
fa¥e9 considered previously under Sect. 60. But it is unreal.

‘The spheres of activity of both are different from each other.
“Therefore, both should find place in the tantrayukti-scheme.

Sect. 65.0 =99 [ Collection, combination, multitude ]

65.1 Nature
It is an assemblage of thirigs which are irrespective or inde-

‘pendent of one another, Traditionally it has been defined as
‘TR AAATAAFOEFRATGA: | ((GSP p. 217 ). It is gene-
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rally denoted by the particle ‘S’ whnch expresses- union ( and,
also, as well as, etc. )

65.2 Definitions ‘ S S

(a) PA’s ‘sfg a1 (PAS 1.1-25 ), ‘asdsisy |’ ( Ibid 1-3-
45 ), ‘geaf@ @raaft 1’ ( Ibid 3-1.84 ) and a host of other shtra-s
(Ibid 1-1-38, 1.1-74, 1-2-28, 1-2-44, 1-4:12, 3-3-132 etc. ) illustrate
the present yukti. PA uses both ‘¥.and #f3. to express union..

(b) “a3 [wa Hfg sgsem—‘Tmma: figagar
BE:’ (Qow-qv) 3@ 7 (KTA p. 461) ‘ '

There is a symmetry of construction in-the definitions of the
g9339 and the fa%eq [ vide 60.2 (b )]

(c) “ggsai am afkd 3¢ Al wear fadiad; aa—"avks
et (o a0 ¢ ) wfd\’ (CKS 1 p.1031)

T (d) “s2 3¢ 3fg gysaa: | gar—argas qugfonga Eo'rarfa-
fafcegaes saEEfT n3sn” (STS p. 859) ' ‘
This, it be noted, is symmetncal in constructlon with
60.2 (d ). ,

(e) “@gsad am urfenq fafey afaddq adq fedue
faard @gsaa: | 991 qrIedaET: g @ gk’
(TYV App. L p. IIT ) v

(f) “agsead aud, a4 ( go o Ao 5[] ) —qai favdin-
&d Fd 9 39 W 9 ggfsaia s’ (Ibid App. IIL p. XII ).

It is evident that Arunadatta has not defined this yukti.
But from the example he has cited, it is clear that he too takes the
gg=99 to mean <combination’ or ‘union’.

(g) ‘a8 3¢ §fg ggsaq: V' (VDP p. 14)

This is the same as (d ) above. In the case of faseq also,
the VDP has simply imitated STS.

(h) “gguseg dvaEgewAl g SaIEg U
(TYV p. 28) .
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(i) “ggfadfa agaad agq @ fg ag=n 1’ (TY p. 18)
65.3 PM and CMs

PM —A collection or 1multitude generally denoted by the
indeclinable particle ‘q’.

OMs—( 1 ) Two references or statements, made one after
another, relating to topics which are unopposed to each other:
(2 ) To show that the things spoken of arc mutually compatibld
to co-exist. ( 3 ) To combine many things in one statement.

65.4 Functions

( 1) This yukti enables the author to bring together all the
topics which are consistent with one another and, therefore, can
coexist. ( 2 ) It acquaints the reader with the mutually unopp-
osed topics. (3 ) It shows the reader how different t0pic§ and
subtopics are to be combined and interpreted. (4 ) It also helps
reduce the expanse of a scientific work.

65.5 Applications

The following sttras composed by Gulabarao Maharija
symbolize the present yukti :

‘aasR) fgfam: AneT: Tagwqs= 1’ (GSR p. 291 )
Zeaq sftagw 1Y (Ibid p. 292 )
‘IRaar afwaamfass ng an” ( Ibid p. 294)

In the sttra-s reproduced below the prcsencé'é(')f 9 is to bd
taken for granted. .

“Gaadt fgfam: =fa: £3f Jarg ngon’” (Ibid p. 291)
“3fsgsdl Wiwwr aneiifa Jag usn’’ (Ibid p. 293)
“gpfaferar Jafaa e ead Jzg 1" (Ibid )

The following examples of the 4597 can very easily be
located in the HHHNGT of Faafax :
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‘faafy sfeafad fzegafaca 1° (KAS p. 16)
‘SrEgRRImgNIEss ' ( Ibid p. 30 )
In Hemacandra’s $1513AT89, we come across such instans
ces as ‘®1ed A mad w01’ (HKN p. 379 ), ‘Ged qizd A w0
(TIbid ), etc.

Vamana has also employed this yukti in the passages quoted
below :

“gr Frar-dasdf WY&ar o 3fa w0 (VKL p. 4)
“Jra fagr g = Freatar| 1N (1bid p. 8)
“weamcaafaiiil geRardae sfawAramd F Mg 1y
(Ibid p. 10) -
“aig ganfa guig@fesEm T R0 ((Ihid p. 12)
In the above penultimate passage the author has clubbed
many things together.
We now turn to a pecu]i.ar passage wherein ‘41’ is used in
the sense of ‘&’, The passage runs as under :
“ared = evsawqEit  w@rAaid at, afwamdaataimd a,
IJaaaFarsd afagwed afy aggsa 1" ( ADV p. 274).
The author of the gloss ‘@fafa’ has observed thus : ‘argsan
Ag=ITEE: | ( Ibid )
64.6 Remarks

We have no.iced earlier [ vide 64.2 (h )] that sometimes
=’ denotes f1Fe7. Here we find that a7 denotes 89=94, A faweq
splits, whereas 2 §9%97 joins. Thus, their functions are exactly
the opposite of each other. In view of this, a reader has to be
very careful while interpreting the particles ¥ and ar.
Since the authors are very often required to bring similar
topics together, they frequently resort to this yukti. Itis thusa
very common device.
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Sect, 66.0  @wa [ Possibility; compatibility ] }
66.1 Nature '

There are certain things which generally co-exist or ar€
very closely associated with - one another. Generally, a Brahmin
is a learned person. In other words Brahminhood and learning

"co-exist. Therefore, they 'say‘f‘ii‘t'ﬂafﬁ M fadr. Similarly, there
is a GAIGT which says— ‘@AM i faares dgafy seaaq’. ( For,
the union suggests ‘the possibility of separation ). In norinative
sciences there are certain phenomena which are not governed by
hard and fast rules. In respect of such phenorena, the scientist
can only mention some possibilities. To be able to do so, he

takes the help of the ¥R yukti.
662  Definitions

[ a ] PA does not appear to have used this yukti.

[b]It has not been. discussed by KT either.

[c]“amal A gafewsgaead @ &= geas qa—gd
facgedadifesza: graasdienfs 1/ [ CKS 11 p. 1031 ]

[ d‘A] STS does not recognize this device.

[e] ‘gead) sm fraeramadiaiga favd e g geaa: |
[ TYV App. L p. IV ]

[ £] “@eadl @i | Syafadfenrgaaad agafes |”
[ VBH p. 583 ].

As per the example cited by Arunadatta, the §¥99 means
‘the implied advice’.  After commenting on the example, he
advises ‘qaaaAfT geaanat Awa: ' [ TYV App. IIL p. X111 ]

L g ] The VDP does not define this yukti.

[h ] “geadt aradg gwar asedagsaar n3sn” [Ihid p. 33

[i] “graal am Sweafqeafasad = ag1

JAqGE gy wewa 1’ [TY p.20 )
This corresponds with [f ] above.
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’1'66.3 PM and OMs

PM —A Mention of that which is possible in a particular
situation.

OMs-—[ 1 ] To establish, by meaus of a rule, what is not
found elsewhere. [ 2] The implied advice. [ 3 ]To conceive
a topic by means of a compatible inference.

66.4 Functions

4 [ 1 ] This yukti facilitates the mention of the possibilities.
[2 ]It compels the reader to find out the unexpressed or the
implied advice by means of a suitable inference.

66.5 Applications

A peculiar example of this yukti is noticed in Vimana’s
work, = After discussing conclusively the purpose of poetic compo-
sition in the first section of his work, Vzmana sets out to consider
the question as to who are qualified or competert to become
poets. In this connection he observes :

RERGIE DGR ERRC EE I T HETRRT

@ @ g sam: araafe-adafEa:, agoreagionsfy « ads-
fragarraaziftass) stormt | stk ? fadfreamfadfeed Sfq
{ VKL pp. 2-3 1.
It should be noted that Vamana has used the very wordi

gvaaf*d. This leads us to infer that he is familiar with the AT
yukti.

66.6 Remarks

This yukti has found place in five source-books only out
of the nine ones considered in this work. We can deduce from
this state of affairs that gYezer, g=Ia and the compiler of the VDP
do not feel like recognizing -this yukti. Moreover, we hardly
come across an instance of this yukti in works on Poestics.
Another point which deserves a mention here is that Caraka, Ind w
(the commentator of the CKS), NM and his anonymous disciple,.
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‘have all concluded their exposition of the tantrayukti-doctrine
after the discussion of the present yukti, as will be evident from
their following statements :

* gevar. aefaag asgEn swgan ' ( CKS I p. 1031)
“qdf asagwa: V' (TYV App. L p. IV) ‘
“geafamionfegrnard sefracagereasagma:’”’ ( Ibid p. 33)

‘ il wefaag aag®a: 17 (TY p. 20)

Its conceptual correspondence with the other yukti-s will be

«onsidered later at the proper place.

Sect. 67.0 t3gqr [ A technical name, a terminological word ]

$7.1 Nature

A @91 means a name. It introduces the S in brief,

{ ‘agE00 Fa¥ qa1 I’ — GSP p. 212).  An author of a scientific
-subject is very often required to refer to scientific concepts, objects,
phenomena etc.  For this purpose he uses special names which
.are known as technical terms. Every science has its own set of
:technical terms or terminology. There are some technical names
-which are commonly shared by different sciences, but generally
‘there is at least a slight difference of meaning even in such

comrnon usages.

67.2 Definitions

(a)PA has used scores of technical terms like 3fg:
{ PAS 1-1-1), T (Ibid 1-1-2), @AW ( Ibid 1.1.7), sgafas
(Ibid 1-1-8), @asi ( Ibid 1-1.9), Sg=&F (Ibid 1-1-11), dear
( Ibid 1-1.23), fagr (Ibid 1-1-26 ), &A™ ( Ibid 1-1-27 ), =99
{( Ibid 1-1-37 ), E5=1T0r ( Ibid 1-1-45 ), 3987 ( Ibid 1-1-65 ), S
(Tbid 1-2.29 ), &HqXA ( Ibid 1-2-42 ), 91 ( Ibid 1.3-1), &af
{ Ibid 1-4-54), g7 ( Ibid 2-1.52) etc. Of these, some like

97, G4, ASTA, 2T etc., are used in other sciences as well, but
-with different connotations. For instance, the concept of
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W in grammar is not the same as that Ain Poetics. The same is
~the case with the term 3219,

Besides the above terms, PA has used some symbols like
g (Ibid 1-1.20), & (Ibid 1-1.22), f& (Ibid 1-1-64), f&
~{Ibid 1-4-7) etc., which, to a layman, may appear to be meaning-
less, but in PA% system they denote definite scientific concepts.
""There are about a hundred terms of this nature in PAS, a few of
-which PA has borrowed from his predecessors and the rest he has
.=coined himself,

(b) “qt wgfqTeas: w@dwr—'sTwr gl yeaaeAw
~-fedvar, grdgrawr gatar (27410 ) 31”7 (KTA p. 460)

(¢ ) ‘‘ead@ar arq a1 geawddagud dar frawy aar—Sarse
- g=iFifsr @ar 1 (CKS II p. 1031 )

() “‘wamarammrar waar | an frgafafy agafddg,
-ewsfaggREel ar U3’ ( STS p. 859 )

gezor’s gloss on this reads as under :

‘‘cagHrag —aETEEear  aunaE | st arenfa
engagraafo spmEndfa Jy,  AGEMEAT AW, IAIGAA
eamEass  gASAadad: | sagemg —aa fagafreat 1 oag,
eggmawad sagrud fFay, 9 9 fagadwar wagafadiget
-AgERT 3FAgA  wAY ? s Rggqredfafafy | a7 07
qurEIeag AF SfEggIEl ar | @awar argtaad: | g 938
-gAgy wgreagdar 1’ (TYV App. p. xxxix )

(¢ ) “‘zadsr A A1 TR T AARCASHIER A AT Ar EFHA
agr ArAENEGE aanfs uell’” ((Ibid App. I p. IIT)

(£) “eadm ama | FAF ExFAdeTAGrAS AoNIAr A qiFAY !
7 sq7gfr | aar arar wwEawasst 1 ( VBH p. 582

(g) “aXRagaa: gsx: gagar 1’ (VDPp. 13)
(h) “eadar @ g ar g1 @FAIT T 1Ren”’
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(i) “geawrl: TadAY ToNar 9 |
T sfegr fg a1 da1 sagar ar gRhifqar 1”7 (TY p. 18)

67.3 PM and OMs
PM — A technical term.

OMs—[ 1] A term used in a specific sense in a particular-

_discipline but not so used in other disciplines. [ 2] A terne

coined for efficient usage. [ 3] A popular example. [ 4 A
term unknown to other sciences.

67.4 Functions
[ 1] ATEH is a sine qua non inasmuch as every ‘“scientific-
meaning’ is to be expressed through a technical tern. [2]A

scientific author can, with the help of a ¥JHHI, express the precise
meaning of a scientific/technical concept. [ 3 ]It enables the

reader to comprehend a scientific subject exactly, fully and-
unaflectedly.

67.5 Applications

Since the Poetics is an independent branch of knowledge,
it has got its own terminology. For example, Bhamaha has-

used the following terms in his work :

@iy [ BKR 1/18 ], aifadard @er [ 1bid 124 ), af¥ee
F1za [ Ibid 1/30], AJaed A« [ Ibid 1/37 ], W@aq &AL
[ Ibid 3|1 ] etc.

The RKM has employed a large number of technical’
names, a few of which are mentioned below :

& aA(q, fAggaaifd and @A types of meaning [Ibid p. 197)~
sfafaases, seases, gwRigged and 9IgINATEL  subtypes
of the above meanings [ Ibid ], the varieties of afafgaset, viz.-
wEF, @, Yefag, Acin, wRfafima, Ygewad, SIFAT,
and ®¥Z [ Ibid p. 204 J, the varieties of AIXEASET and others
viz., QRFW, fauaulE, ogww, faAw, sde, Aede, qERAREE,
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seanata, fawaafead, wafafsefa, wawer, dedede, sfewr,
91T, wifnsagR, %, g3ege, AMDs, LU, wgAR, W,
sragE®, Wayggr, afgdla [ Ibid pp. 211-232 J.ete.  Unless these
terms are adequately explained, none will be able to grasp their
meanings.

The terms like AfF, d, Méar, q==ra, [ VKL p."4 I
fﬁ»f, faar, sraagn [Ib;d p. 8 1, ®¥aweE, ATATT, ggar, wFAw,
‘gfgma, AJEA [ .Ibid p. 10], @, %z, e, agda, Aqdw
( Tbid p. 15 ), =8, qwed, &fevd, asgeh, stowa, Swfag, fanfie
(Thid p. 23 ), FEAgA, Teayf@ (Ibid p. 68) etc., used by
Vamana are all svasafija-s. o

Since the point under consideration is self-evident, the list
of the terms need not be lengthened.

67.6 Remarks v

In Sect. 52.6 we have touched upon the point of distis
nction between the 931 and the EHAI. Now that we have
considered the TS fully, it is possible to discinguish between:
the two. The 9&¥ is concerned with the meaning of a word,
whereas the €830 is concerned with the word itself. The ¥3r%
includes the meaning of the satra also, whereas the €FEAT has
nothing to do with the gATd. The €Y is a specific term, while

the 9214 is not so. Thus their nature or character is
different.

Sect. 68.0 ¥@ad [ Statement of cause; for; because ]

68.1 Nature

it

ag means ‘a cause or reason’. &% means “for the reasort
that’. The & causes the knowledge of that which is to be accoms<

plished. Generally, the word expressing th® g isin the ablas
tive case. Sometimes itis also in the instrumental case. The

indeclinable fg is also often employed to denote the .
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68.2 Definitions :

(a) ‘aafasd  dwrgamcarg 1 (PAS 1-2:53 ) is a telling
instance of the use of the ggad.

(b) “Fgedaram y@d:— adge R adem’ (13.3)
( KTA p. 458

Here ‘¢’ denotes the &g,

( c) “Feadl am geamifafzamsaiaced, a9-"gamEgurE;
fg agar gfewag’ (g &, 93 ) ofr amnfugas, a1 a@e
tftr awel agd @wrAwsd argAfafa &AM, 37 ar adear @
Amfy garAgarata gfgFrafafr awd ! ( CKS 11 p. 1030 )

(d) ‘gwagwaaadans wafy @ gead: 1 gar giawsm
siFeay qar amgEsyfaiado: sfead sfr nggn”’ (STS p. 858)

(e) “Tadt am  aFNcgmawanfy  addegead | awm
F¥wT qeEfrardsfEar e ear 2fy Ty u”
{TYV App. L p.I) .

This corresponds with safafa ( Sect. 37 )

(f) “Zeadl A | gwaseaEwTaAiT Hed | g9r ) G9-
&% ° grEmt ad aftws 39dg 1 fusi sreead o Reesreasa -
faran: 0’ gemfe 1 qR@vd RalwasAvsghad Ao sar sEemdaita
raife faedsifa egfifa n1”’ ( VBH p. 582). cf. ( ¢ ) above.

(g) ‘‘azragfucsica ams g g 1 (VDP p. 13)

(h) “¥ast tgite g gaadwEaad |3

gar— ‘Qneg Dederry’ (Fo go Fo 2.3R ) A AN

Am AeFeERg | Ag Dedweag ) oag afe: @@ ar ) @ A
QM | o gard Qeisfy Duduraen Fgfifa daafa 17 (TYV p. 4)

(i) “Zadt am  agaeardiwasanlT adagay 10 RgaE
gg aEife: @ Fad: 9vfEa: " (TY pp. 7-8)

This is almost the same as ( f ) above.

68.3 PM and OMs

PM —For the reason that; because.
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OMs—( 1) A cause, expressed through fz, establishingf
proving a matter. (2 ) A cause described as effective in respect
of one subject is equally effectively applicable to another subject
as well. (3 ) Proving asubject by means of an illustration.
(4) The meaning not actually expressed is inferred from the
words used. (5 ) An additional proof of the subject. (6) A
cause explaining itself and also illuminating the meaning of the
subject.

68.4 Functions

(1) By means of the 8634, the author can prove a topic/subject
convincingly either through fg or through the mention of an
operative cause or through an apt illustration. ( 2 ) This yukti
enables the author to account for the cause and to throw light
on the meaning of the subject-matter by employing a single word.
Thus the brevity, much desired in a scientific work, is easily
attained. ( 3 ) The e&@HF directs the reader to find out the cause-
and-effect relations among different subjects. (4 ) It also provi<
des him with a means to infer an unexpressed meaning, to prove
an implied subject with an operative cause and to interpret an
illustration as an argument. (5) Thus, it demands of the
reader very attentive and critical reading of a scientific work.

68.5 Applications

The following passages reproduced from — USANGTS
W1saHIqIaT are telling instances of the use of fg &
“TaqaAacarg sfsarg fRadata | afs areroagarnafr
(RKM p. 22 )
“ygTe: gUEAEAT adn: gpeel qu: | ar fg ghafFmemay: 7
{ Ibid p. 54 )
“grasfad g7 §ofa: wg | gelaar g dsgad awag
( Ibid p. 97 )

“ = eagfa ag weAT | 9w i o faoataafy |7
( Ibid p. 166 )
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It is to be noted that the first of the above passages:contains
words in the ablative case as well. - - » A e

R9TE has also used f§, expressive of the %‘ﬁ%’l’, in the’
followmg statements :

oy fg sRwdeer fest gesmm@llr
(HKN p. 6 ) | -

‘depasfaar fz  geafieaw  sEagEfEsds
(Ibid p. 9)

‘gdfuly add ageaamn |’ (Ibid p. 145)

Vamana’s work abounds in places where %@e? has bcen

.employed. A few are quoted below : R

“geary JeatwiuwsRmT Ifg: onrafAraa: s3a 1 @arfa Fs,
qarfa fr.ag®: afafar ggsa:d 1’ (VKL p. 8) 3
‘q fg ForgaAIgIRs FoEeg wafgAay awatt U
(Ibid p. 9)
‘g fz Ffacaswdmzafy ' ( Ibid p. 10 ) L
‘afe e faaceafzRaamearg N3N
geaeas fg aoaifes femgeaq | fa@od arseang
( Ibid pp. 13-14)
It is worth rotirg Lere that Vzirana has bimself explained
the meaning of f§ as 3T, The following passage contains

both fg as well as a word in the ablative case ; . - =
“q meRu: gAFATT ULI

14 I, wEHul ewved KA | seafg eae gaed, 9ag
43: 1" (Ibid p. 22) ’

HAr4°2add has also effected the @ by means of fg as is
evident from his statements reproduced below :

“gafg ¥ ggacArg gateredl on st | g fg advaaignn

.aaﬂgaaamrarw Wegw 17 (ADV p. 279)
“aredt g wrEegsse avaE) |7 ((Ibid p. 434 )
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‘ qmafafy sasameasrani Tad 17 ( Ibid p. 458 )

Now let us turn to a passage the illustration wherein proves
2 subject:

@it aur Dafaarar aEars: |
qgaaaar, agagd ared ggrea: | ( Ibid p. 38)

.“Just as a person desirous of light sets out to enkindle the
flame, a means of light, so also a person longing for the

suggested sense, respects the expressed  sense, the means of
the former.”

Bhamaha’s following stanza also holds an instance of the
_above nature

“aguar ggHeaF A fArgaagag |
fawenon fg s15a7 3:gaaa fas=@ 1y (BKR p.6)
“Never use even a single faulty word. All possible care

ghould be taken in this respect.

Because, a faulty poem, like a
bad son, causes censure.”

In this stanza, Bhamaha has used both fg and %1339 and
g:g@lﬁ, the words in instrumental case. A bad son is a cause and
censure is the effect. Similarly, a bad piece of poetry is the
cause and reproof is the effect. In this way, there is a cause-
.and-effect relation in the above statement. What Bhamaha
intends to signify is that a defective word produces a faulty piece
.of poetry and a poem full of blemishes is responsible for reproof.

Thus, the above is an instance of a4,
-yespects.

68.6 Remarks

typical in many

The #1934 considered earlier ( see Sect. 35 ) is also a state-

-ment of a cause. The &% also states a cause. Then, what

is the difference between the two ?

Apparently, there seems to be
no difference.

But this question will be taken up for considera-

-tion in the next chapter. For the present, we concentrate on the

following statement of STZW :
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“aeramid: ggisaY a9 afaedafufa | waqg ¥ fasdwid
 Bedt faad, Yeden eevaarreg 1 (TYV App. p. x1 ).

Here ¥5g0T wants to distinguish between f12&d and g&ad..
According to him, the former proves a meaning whereas the
latter is of the form of an illustration only. That is to say, the

latter does not aim at proving anything. Butin respect of T
he has stated differently at another place of his gloss. He says ¢
Radaergasauag-aeateant | SargRemig —aar gz 1 a7
w@q gfavseerdd  msgedmfafanaed qogsee: Gy |
( Ibid p. xxxiv ), meaning, ““an illustration drawn from the outer
world proves a phenomenon taking place in the inner world”.
Thus, according to him the illustration proves a subject. (It is
not material whether the illustration is drawn from the exterior or
the interior world. The important point is whether the illustration
proves or does not prove a subject matter ). It is evident, there-
fore, that the above two statements of 88U are self-contradictory’
and that f123lq and &9 perform the same function.

Thus far we have discussed, in detail, as many as thirty=-
nine tantrayuktiss which, according to NM, both the author
and the reader of a theoretic science are expected to employ, the

former while composing a scientific work and the latter while
studying or criticizing such a work :

“gar wand a7 g7 A9 g4 gragEAaensas
(TYV p. 33).

We shall take up the analysis of the above discussion in the
next chapter.
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' Analysis

In the present chapter it is proposed to analyse the data:
of the preceding chapter. For the sake of convenience and:
brevity, the results are organized in tabulated forms.

TABLE. A

The yukti-s defined/discussed by one theorist only

Sect. No. Name of the yukti Theorist’s name-
38 ERACE KT
42 ST KT
45 TR VDP
TABLE B

Mono-significative yukti-s

Sect. No. Name of yukti Sect. No Name of yukti.

38 I 44 aFleg
42 3997 45 Tezrg
TABLE C

Poly-significative yukti-s
[ The numerical figure denotes the Sect. No. ]

30 afgwraiFeo 46 fazdda 58 A1
31 =fara 47 fagwr 59 FrEadw
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32
33
34
35
36
37
39
40
41
43

afgso
FATIITIAT
CEUG
qIT
AqT
gatafa
Sise

SEALY

SEEC

o™

The Doctrine of the Tantrayukti-s

48 favia
49 fagg
50 fag=a
51 3Isra
52 q@ied
53 gd9d
94 ScFeAIT
55 s=a
56 gaist
57 wdw
TABLE D

60 fazex
61 faum
© 62 fagdx
63 srea
64 daz
65 gg=aa
66 @Ay
67 Tags
68 Fead

The yukti-s with alternative definitions suggested
by the same theorists

Sect. No.

Sect. No. Name of yukti Theorist
36 aqaT VDP
37 smafa

47

50
52
58
61
63
67

Name of yukti
fad=a
qard
AT
fagra
ST
T

TABLE E

 Theorist

EERNITE

ST

ATNET

gegw and swqIfvd
g

ST

Yukti-s whose definitions are unsatisfactory

fadw

vDP

Fault

Ambiguous

Disciple of NM  Meaningless

Indistinct
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57 q&T NM Loose
64 g NM Arbitrary
TABLE F

Yukti-s relative/complementary to one another
[ The numerical figure denotes the Sect. No, ]

34 agng and 35 smdw, 39 sgRwand 49 fada,
38 sawe and 53 gdew. 48 fadg and 53 gdua.
TABLE G
Yukti-s opposite of one another

[ The numerical figure denotes the Sect. No. ].

30 afoFraran and 33 sawmakgw. 44 usra and 51 v,
38 suae and 53 gdgw. 60 fager and 65 gy=aa.
39 sgRw and 49 fada.

TABLE H

Yukti-s delightful in content and effect

[ The numerical figure denotes the Sect. Nos ]

A2  3ammE 46 fa=zq
45 T 50 fRd=qa
TABLE 1

Similarity in definitions

There is a word-to-word correspondence between ST and
the compiler of the VDP in respect of the definitions of the follo-
wing yukti-s

[ The numerical figure denotes the Sect. No, ]
32 afgsn 37 agiafa 51 dwrea

34 #gAg 39 sz 60 faweq
35 @93 49 fadm 65 gg=aa
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The definitions of the rest of the yuktis as given by the
compiler of the VDP are almost identical with or scarcely diffes
rent from those of the STS.

TABLE J

Traditions of the Tantrayukti-doctrine

1. From Table I above, it is clear that the STS was consides
red to be a standard work in the field of the tantrayuktis
doctrine.

2. KT follows a separate tradition,

3. FFMMIT belongs to Arupadatta’s school.
Indu pursues an independent track.

5. NM proceeds along a different line.

Thus there are at least five traditions of the tantrayukti-
doctrine. This summarily dislodges the following supposition of
Mr. G, Oberhammer ( vide BV p. 600 ) :

LR But, whereas at least two traditions may be established:
for the Vada-doctrine, only a single form of tradition seems to’
have existed for the tantrayukti-s”.

TABLE K

Resemblance of Shades of PMs of different yukti-s

Sect. No. Yukti OM No. Sect. No. Yukti OM No-
30 giogra@ean (%) = 55 S (2)
33 ECIURIEGR (3) = 55 " (1)
34 ATAT (2) = 40 SEALS (1)
" " (1) = 51 dsa  (2)
” ” (2) = 38 soum —

" ’ . = 48 fauia (1Y)

F) ” ” = 54 ARG PM
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36 CLet (2) = 37 sgfafa (2)
” ” » = 68 g (4)
A5 TR PM = ” (3)
A6 fazda (2)y = . "
” ” (1) = 50 frdas  (3)
" vy v = 67 gt .
A48 fadix (4) = 50 fadsa  (2)
49  faig (2) = 63 egegm (4)
50 fadem (4) = 52 gz (4)
52 garef (5) = 56 gitwd  (2)

To avoid repetition and confusion the above-metioned
zesembling chzdes should be retained at one place only. Their
occurrence at other places should be ignored or set aside. Simi-
Jarly, as pleaded ezrlier in Sections 46.6 and 48.6 the fRga7 and
FTIIET be merged into the SAWTA and fA9T respectively.

After we drop the repetitive identical shades and bring
about the merger of two yuktiss, as proposed above, we shall be
left with those "aspects of a scientific work, which can be
«categorized as laid out below :—

TABLE L

1. The Subject : The topic of the scientific work; its original
sources; subtopics; their divisions and sub-

divisions; their inter-relations; their mutual
compatibility; the special featurefs of the
main topic.

2. The Purpose: Theaim and object of the analytical dis-
cussion and critical study of the subject-
matter of a scientific work,

3. The ‘Core’ : The means of establishing various scientific
concepts and thoughts; close examinatior: of
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4. The Arrange-
ment :

5. The Language :

6. Extra-ordinary
feature :

The Doctrine of the Tantrayuktis

the unexpressed, the slightly expressed, the
implied and the specific concepts and
thoughts; their mutual relations and depens<
dence; the function and importance of the
context in determining the meanings of
different concepts and thoughts; their
organization and establishment; due notice
of other thinkers’ opinions; their refutation;
logical and firm establishment of one’s
view-points; satisfactory determination of
scientific problems after thorough logical
discussion; the cause-and-effect relation
among various concepts and thoughtss
optional and obligatory instructions.

Discritnination between brevity and proli
xity; an orderly arrangement of topics and
subtopics; different methods of mentioning
them; switable termination of sentences;
establishinent of mutual relations among
sentences scattered in the scientific work;
technical terins, their etymology and deter-
mination of their meanings; ellipses; the
organization of words spatially removed
from one another.

The meaningful diction; use of populaf
standards of comparison; illustrations suite
able to logical thinking; examples intellis
gible to the learned and the commoners
alike; some examples understandable by the
experts only; interesting exposition of the
topic.

Uss of the knowledge acquired through
the oral tradition and also that obtained
by means of ascetic ineditation,
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TABLE M

The yukti-s which serve as ‘Supplements’ to the
existing scientific works

Sect. No. Yukti

31

33

37

43

54

55

98

59

EIRER

ATIILTT

agiafa

™

ST

sy

an

AT

Nature of ‘Supplement’

It helps to find out the topics hinted at
and intended to be understood.

Itis a means to get at the subjects
alluded to.

Ithelps to iofer the implied meaning[s

which isjare valid and, therefore, accep-
table.

It helps to conceive|imagine the unexpre-
ssed scientific topics compatible with the
expressed ones,

It facilitates the supply of ellipses ( delibe-
rate omissions of words ) at the beginning,
in the middle and at the end of wordsf
sentences.

It provides an intellectual with a tool tor
imagine the unexpressed but suggested
scientific topics with the help of the ex-~
pressed ones.

It establishes a proper link between (i)
S{_W and faZa; (i) words spatially re-
moved from each other and (iii ) topics
scattered in different parts of the scientific:
work.

It supplies the word[s not uttered but:
required to complete the sentencefs and
thus arrive at the precise interpretation of
the text.



168 The Doctrine of the Tantrayuktis

62  fqqda It provides an aid to comprehend the
unspoken of or the unwritten word/s and|

or sentences.
TABLE N

Yukti-s helpful in writing by-product type other
scientific works

Sect. No. Yukti Nature of by-product
34 AgAT Theories in Indian Poetics.
48  faua " ” » ”
36 #qaEd Rules and Exceptions in Ancient Poetics,
41 suagm Trends and Traditions in Indian Poetics.
43 ™ LCeductive Sanskrit Poetics,
44 aFIeT Invariable Rules of Sanskrit Poetics.
51 dsra Variable 7 7 7 ”?

52  SF@R Concepts in Indian Poetics.
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5

Conclusions

The ancient Indian intellectuals had not only produced
scientific works on different branches of knowledge but had
also envisaged a comprehensive and perfect ‘methodology
of theoretico-scientific compositions’.

The methodology comprised verbal and significative devices
which came to be known as the ‘Tantrayukti-s’.

The <Doctrine of the Tantrayukti-s’> emerged before the
fifth century B. C.

Pzanini, the greatest ever Indian grammarian had shown
respect to the above doctrine while writing his master-piece,
the Astadhyayi.

The latest work, at present available to us on the present
doctrine, is styled ‘Tantrayuktih’ and comes from the pen of
an anonymous theorist, who flourished in the tenth
century A. D.

Thus the present doctrine ruled over the theoretico-scienti-
fic field in ancient India for well over fifteen hundred
years.

The doctrine had at least five, if not more, traditions.

KT, CK, Cakrapanidatta, ST, VB, Indu, the compiler of
the VDP, NM and his anonymous disciple greatly
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10.

11,

12,

13.

14,

15.

16.

The Doctrine of the Tantrayukti-s-

contributed to the theoretical aspect/s of the present
doctrine.

The doctrine was felt to be useful and absolutely necessary
for the composition of a scientific treatise on any branclr
of knowledge.

The doctrine consisted of thirty-six verbal and significa~
tive devices.

They were variously defined and interpreted by different:
theorists. Consequently, they bore numerous and divergent-
shades and sub shades of meanings.

As a result of this ruminative exercise on the part of the
theorists, the doctrine grew and developed. Also, it remained-

active and alive.

The doctrine brought within its compass both internal and-
external, verbal and significative, structural and theoretical
and stylistic and philosophical aspects of a scientific-
treatise.

Therefore, no tantrayukti-s, no scientific composition. No-
tantrayukti-s, no comprehension of a scientific work. No-
tantrayuktis, no precise and just assessment of a scientific-
treatise.

But know the tantrayukti-s and you know how to produce
a perfect scientific work. Know the tantrayukti-s and yow
know how to study and teach a scientific work., Know
the tantrayukti-s and you know how to examine a scientific-
treatise precisely and unaffectedly.

The doctrine of the tantrayukti-s will help open up new’

areas of research like the following ones =

(a) A tantrayukti-oriented interpretation of Vamana’s
Kavyalankarastitrani.

( b) Theories and Controversies in Indian Poetics.

( ¢ ) “The Untold Sanskrit Poetics’.

‘ts’-
N



-

f

{1
}

Conclusions . 17F

(d) The Optional and Obligatory Rules of Indiam
Poetics.

(e) A critical study of the prominent works of Sanskrit
Poetics in the light of the different shades of the PM.
of each yukti.

(f) Critical Studies of other disciplines on the lines of
(b)y(c)and ( d)above.

( g ) A comparative study of the tantrayukti-doctrine and'
the modern methodology of a doctoral thesis.

In fine the doctrine provides a studious scholar with abun«
dant material for reflection and research.
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and significative devices, he has demonstrated their actual
applications in the works on Sanskrit Poetics.
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